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MARTHE NEMEGEER?

An Unedited Homily on the Ascension of the Lord
Attributed to Demetrios Kydones

ABSTRACT: This article presents the first critical edition and translation of Demetrios Kydones’ Homily on the Ascension of the
Lord, based on the manuscript copied by his pupil Manuel Kalekas (Codex Biblioteca Apostolica Vaticana, Vat. gr. 1879 [Dik-
tyon 68508]). This remarkable document is one of four surviving homilies attributed to the polymath, which, like several of his
other writings, have remained unpublished until now. The article also contributes to the rediscovery of Kydones’ role as a pivotal
figure in diplomatic relations between East and West and in the dialogue between the Latin and Orthodox Churches.
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INTRODUCTION

Demetrios Kydones (ca. 1324-1397) is known for his important role in Byzantine-papal relations
and his translations of Latin theological texts, in particular of the works of Thomas Aquinas'. A
significant oeuvre, consisting of letters, political speeches, religious treatises, and translations is pre-
served in his name, many of which have been used for biographical or historical research on Kydones
and the fourteenth century?. Nevertheless, a considerable portion of his work still remains unex-
amined, including four homilies that were attributed to him?. This article offers the first critical edi-
tion and translation of Kydones’ Homily on the Ascension of the Lord together with a brief contextual
analysis.

LIFE AND HISTORICAL CONTEXT

Kydones was born in 1325 in Thessaloniki, where he received a thorough education in Ancient lit-
erature, rhetoric, and theology. When his father died in 1341, few months before the passing of Em-
peror Andronikos III (. 1328—1341), Demetrios began his political career during a particularly tur-
bulent period. He became a close friend and advisor of John Kantakuzenos (r. 1347-1354), whom
he supported during the civil war against John V Palaiologos*. In 1354 Kantakuzenos abdicated and
entered the Mangana Monastery with Kydones, who, however, was soon recalled by John V (r. 1341—

3 Marthe Nemegeer: Ghent University, Blandijnberg 2, BE, Ghent; marthe.nemegeer@ugent.be

I For the life of Demetrios Kydones as reconstructed from his letters, see Demetrios Kydones, ed. R.-J. LOENERTZ, Correspon-
dance (StT 186, 208). Vatican 1956; R.-J. LOENERTZ, Les recueils de lettres de Démétrius Cydoneés (St7 131). Rome 1947;
and Demetrios Kydones, transl. F. TINNEFELD, Briefe. Stuttgart 1981-2003. In addition, see T. GANCHOU, Démétrios
Kydones, les fréres Chrysoberges et la Créte (1397-1401): De nouveaux documents, in: Bisanzio, Venezia e il mondo franco-
greco (XII-XV secolo), ed. C. A. Maltézou — P. Schreiner. Venice 2002, 435-493; F. KIANKA, Demetrius Cydones and
Thomas Aquinas. Byz 52 (1982) 264-286; F. KIANKA, Byzantine-Papal Diplomacy: The Role of Demetrius Gydone. The
International History Review 7:2 (1985) 175-213; F. KIANKA, Kydones and Italy. DOP 49 (1995) 99—-110; J. R. RYDER, The
Career and Writings of Demetrius Kydones: A Study of Fourteenth-Century Byzantine Politics, Religion and Society. Leiden
— Boston 2010.

See Kydones, transl. TINNEFELD, Briefe I 1 63—74 for an overview of his oeuvre with manuscripts, scholarly publications,
and editions.

His Homily on the Annunciation of the Holy Virgin is discussed by M. JUGIE, Le discours de Démétrius Cydonés sur 1’ An-
nonciation et sa doctrine sur I’ Immaculée Conception. EO 17 (1914) 97-106, where he also expresses the intention to publish
an edition in Graffin’s Patrologia orientalis. However, if it has indeed been published, I was not able to locate it.

4 Demetrios Kydones, transl. TINNEFELD, Briefe I 13—14.
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1391) to resume his office as mesazon. He accompanied John V on an embassy to Rome to negotiate
ecclesiastical unity with the papacy in exchange for military support against the Ottomans. Despite
Kydones’ fluency in Latin and understanding of the Catholic faith, their mission failed, leading to a
deterioration in his relationship with the Emperor’. Upon returning to Constantinople, Kydones re-
quested that he be allowed to resign and spent a brief period on Lesbos in 1373, before partially
resuming his former duties as mesazon. He was able to keep his position during the coup of Androni-
kos IV (r. 1376-1379) in 1376, but his influence at court quickly faded and he eventually accepted
Pope Gregory’s offer to travel to Italy. The trip was postponed, however, after the death of Pope
Gregory. When John V entered Constantinople with the help of the Turks, Kydones assisted him in
regaining the support of the citizens of Thessaloniki. He was also involved in negotiations with the
Turks, the Genoese, and Francesco Gattilusio in Lesbos between 1379 and 1382, but his efforts
proved unsuccessful. Meanwhile, Manuel II Palacologos (. 1391-1425) had taken control of Thes-
saloniki, which had been besieged by Ottoman Turks since 1383. Kydones offered Manuel help in
negotiating military support with the pope, but Manuel did not accept. Only in 1386/87, when the
promised assistance did not come, did Manuel turn to Kydones who advised him to come to Con-
stantinople and make peace with John V. Manuel, however, went to Lesbos where he was refused
entrance to Mytilene, and then to Brussa to negotiate with sultan Murad®. He finally came to Con-
stantinople in 1387. Kydones had been looking forward to his friend’s return, but was kept at a dis-
tance by his enemies at court. After Manuel had left, Kydones renewed his plans to travel to Italy,
but remained in the city for a few more years during which his relationship with John V further
deteriorated and his political influence waned. At last, in 1390, Kydones went to Venice, but could
not reach Rome and returned to Constantinople by 1391. However, the situation in the city became
gradually more precarious and Kydones left for good in 1397. After a short visit to Venice first, he
travelled to Crete, where he died shortly after’.

5> For Demetrios Kydones’ Latin studies and translations from Latin texts, see P. C. ATHANASOPOULOS, Augustinian Sources
of Demetrios Kydones’ Unedited De Spiritus Sancti Processione ad amicum: Preliminary Remarks, in: Contra Latinos et
adversus Graecos. The Separation between Rome and Constantinople from the Ninth to the Fifteenth Century, ed. A. Bucossi
— A. Calia (OLA 286), Leuven 2020, 411-430; P.C. ATHANASOPOULOS, The Greek and Latin Background to the Thomistic
Scriptural Quotations in Gennadios Scholarios, Compendium of Summa Theologiae 1a Ilae, in: Receptions of the Bible in
Byzantium: Texts, Manuscripts, and their Readers, ed. R. Ceulemans — B. Crostini (Studia Byzantina Upsaliensia 20). Up-
psala 2021, 165-185; M. H. BLANCHET, The two Byzantine Translations of Thomas Aquinas’ De rationibus fidei: Remarks
in View of their ongoing editio princeps, in: Never the Twain Shall Meet? Latins and Greeks Learning from Each Other in
Byzantium, ed. D. Searby (BA — Series Philosophica 2). Berlin 2018, 115-129; J. A. DEMETRACOPOULOS, The Sitz im Leben
of Demetrius Cydones’ Translation of pseudo-Augustine’s Soliloquia. Remarks on a Recent Edition. Quaestio 6 (2006),
191-258; D. KALAMAKES, Anthologion ek ton ergdn Augustinu Ipponos exellénisthen hypo Démétriu tu Kydongé. Athens
1996; J.A. DEMETRACOPOULOS, Byzantine Translations of Latin Philosophical Texts, in: The Cambridge History of Medieval
Philosophy II, ed. R. Pasnau — C. Van Dyke. Cambridge 2010, 822—826; J.A. DEMETRACOPOULOS — Ch. DENDRINOS (eds.),
Thomas Latinus — Thomas Graecus: O Thomas Akuinat€s kai € proslépsé tu sto Byzantio. Thomas Aquinas and His Reception
in Byzantium, Athens 2021; J. A. DEMETRACOPOULOS, Scholarios’ Inserta Thomistica in His Compendium of Demetrios Kydo-
nes’ Translation of Thomas Aquinas’ Summa Theologiae, la. A Re-edition and its Textual Setting, in: Le monde byzantine du
xiiie au xve siécle. Anciennes ou Nouvelles forms d’impérialité (7M 25.1), ed. M.-H. Blanchet — R. Estangiii Gomez. Paris
2021, 803—-826; A. GLYCOFRYDI-LEONTSINI, Demetrius Cydones as a Translator of Latin Texts, in: Porphyrogenita: Essays on
the History and Literature of Byzantium and the Latin East in Honour of Julian Chrysostomides, ed. Ch. Dendrinos — J. Harris
— E. Harvalia-Crook — J. Herrin. Ashgate 2003, 175-185; Demetrios Kydones, transl. TINNEFELD, Briefe I 11-12; 68—72; three
articles in: Translation Activity in the Late Byzantine World: Contexts, Authors, and Texts, ed. P. Athanasopoulos. Berlin 2022:
V. PASIOURTIDES, Demetrios Kydones’ Translation of Five Excerpts from Julianus Pomerius’ (Ps.-Prosperus’ and Ps.-Augus-
tine’s) De vita contemplativa (CPL 998), Bk. I: Re-edition and Historical Context, 173—188; C. WRIGHT, Choices and Changes
of Language in Demetrios Kydones’ Translation of Thomas Aquinas’s Summa Theologiae, la, 189-212; A. ZALOUMIS,
Demetrios Kydones’ Greek Rendering of Aristoteles Latinus in Thomas Aquinas’ Summa Theologiae, 11a 1lae, qu. 47 (“De
Providentia”) in Light of the Sources of Aquinas’ Text, 213-262.

Demetrios Kydones, transl. TINNEFELD I 40.

His death is first attested in the letters from Manuel Kalekas: Ep. 38 and 40 to Maximos Chrysoberges, both dated to 1397—
1398, and Ep. 48 to Manuel Chrysoloras (see Manuel Kalekas, ed. R.-J. LOENERTZ, Correspondance de Manuel Calécas (StT
152). Vatican 1950, 123125, 129, 221-225, 234-237; Demetrios Kydones, transl. TINNEFELD, Briefe, I 1 48-49). Kalekas
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DATE AND FUNCTION OF THE HOMILY ON THE ASCENSION OF THE LORD

Unlike Kydones’ political speeches, his homilies provide little evidence for precise dating. The Hom-
ily for the Ascension is mentioned in a letter dated by Tinnefeld to 1386/878. According to Tinnefeld’s
estimates, Kydones wrote it shortly before his Homily for the Annunciation of the Blessed Virgin
Mary (ca. 1387-1389) and some time after his Homily for St. Lawrence (ca. 1379-1382)°. His Hom-
ily for the Pentecost cannot be dated. Taken together, these chronological indications suggest that
the Homily for the Ascension was composed between 1383 and 1386.

Overall, Kydones seems to have written his homilies during the period ca. 1379-1389, except for
the Homily for the Pentecost, which remains undated. During these years, as his political influence
waned, it is plausible that his homilies served both as a response to the political instability surround-
ing him and as a form of literary retreat from the ongoing turmoil.

In his letters concerning the Homily for St. Lawrence and the Homily for the Annunciation of the
Blessed Virgin Mary, Kydones indicates that these works were not composed for a specific occasion,
but rather as expressions of gratitude for the intercession of the respective saints. There are no similar
statements regarding the Homily on the Ascension, which is mentioned in letter 343 only to request
that the addressee, once again an unidentified friend, return it!°. In contrast to the other two homilies,
it remains unknown why this acquaintance possessed the text and why Kydones had composed it.
However, since he designates this Homily as pAvapio and two of his other homilies are certainly not
intended for public delivery, it seems unlikely that the Homily on the Ascension was meant for such
a purpose!l. The text itself also offers no evidence to the contrary.

HOMILY ON THE ASCENSION OF THE LORD

Kydones begins his speech with an expression of the impossibility and necessity of thanking the Lord
for his gifts to mankind, which ultimately led to the establishment of ‘the present feast’ (1-3). He
then briefly relates the events from Genesis: God’s creation of Man and Paradise, Man’s disobedi-
ence, and the Fall. The text describes ways in which God saved man from sin by creating laws,
sending prophets, and above all, by letting His Own Son come to the aid of Man (4). By comparing
Christ to a king who takes refuge in a poor man’s home, Kydones explains how profoundly Christ
humbled himself to live among human beings and how this brings them honour (5). He then intro-
duces the topic of Christ’s Resurrection and its salvific power (6—7), describing how it was initially
met with disbelief because it contradicts the laws of nature and is similar to other prophets’ ascen-
sions (8—10). Kydones compares the Ascension of Jesus to Elijah’s and argues that the former is a

also composed an epitaph for his mentor, see G. MERCATI, Notizie di Procoro e Demetrio Cidone, Manuele Caleca e Teodoro
Meliteniota ed altri appunti per la storia della teologia e della letteratura bizantina del secolo XIV (StT 56). Vatican 1931,
110-111.

The letter itself is undated, but its position in the manuscripts provides a basis for estimating a relative timeframe (Demetrios
Kydones, transl. TINNEFELD, Briefe I 64, IV 160-161; Demetrios Kydones, ed. LOENERTZ, Correspondance 11 278-281). The
principal manuscripts for these letters are Kydones’ autograph Vat. gr. 101, f. 127" (Diktyon 66732) and its apograph by
Manuel Kalekas, Urb. gr. 133, 197" (Diktyon 66600). For the chronological association between adjacent letters, see
Demetrios Kydones, ed. LOENERTZ, Correspondance I, xii.

Dating is based on Kydones’ letters, see Demetrios Kydones, transl. TINNEFELD, Briefe I 1 64. See letters 256 and 213
(Demetrios Kydones, ed. LOENERTZ, Correspondance II 161, 92; Demetrios Kydones, transl. TINNEFELD, Briefe 11 209-211,
III 105-106) for the cover letters of his Homily for Saint Lawrence to Helena Kantakuzene and Nikolaos Kabasilas Chama-
étos. For the Homily on the Annunciation of the Holy Virgin, see letter 384 (Demetrios Kydones, ed. LOENERTZ, Correspon-
dance 11, 334-335; Demetrios Kydones, transl. TINNEFELD, Briefe IV, 169-172) to an unidentified friend. Additionally, see
also F. KIANKA, The Letters of Demetrios Kydones to Empress Helena Kantakouzene Palaiologina. DOP 46 (1992) 155—
164.

Demetrios Kydones, ed. LOENERTZ, Correspondance 11 281; Demetrios Kydones, transl. TINNEFELD, Briefe IV 160-161.
TINNEFELD, Briefe IV 160 notes that Kydones’ ‘extremely negative’ judgement of his text is striking, even by comparison to
his usual expressions of modesty.
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powerful proof of Christ’s divinity as He was not taken up by chariot of fire, but ascended on His
own powers (10-12)'2. The text then goes on to explore the divine nature of Christ in greater depth
and how Christ ascended above the heavens to be seated at the right-hand side of God from where
they judge and rule together (13—14). Seated at the right-hand side of the Father, Christ receives the
power to judge and shares these gifts not only with His apostles, but with all who showed faith in
Him. In fact, this is how His Incarnation and Ascension brought great honour to human nature (15—
20). To foster their faith, it was necessary that Christ stayed with His disciples for a short period after
His Resurrection, but also that He would depart again. For true faith is believing in the invisible
rather than in what is visible, so that it could not be rewarded as long as He lived among men (21—
22). And yet, Kydones continues, Christ did not leave man without hope and the promise of better
things to come. According to Kydones, even the departure of Christ served to strengthen the love of
His followers, for desire grows with distance (23—24). Kydones briefly expands on the love of Christ
and how He remained present among humans even after His Ascension (25-28). Through the As-
cension and the unity of Christ’s divine and human natures, Christ interceded on behalf of humanity
before the Father and delivers mankind from sin and death. Moreover, Christ secured this freedom
and made sure justice was exacted for the evils that were done. Even when He had returned to the
Father, Christ did not stop caring for humans but kept sharing His gifts from the Father (29-34). In
his conclusion, Kydones recapitulates the benefits mankind received thanks to Jesus’ sacrifice and
how they will reap the fruits of this by living a life of virtue. In this way, they will face God, the
judge, with confidence and receive rewards for a good life (35-37).

Kydones clearly explains the events leading to and surrounding Christ’s Passion, Ascension, Res-
urrection, and their meaning by referring to citations from scripture. His tone is mildly instructive,
though more prominently positive and celebratory.

STYLISTIC DISCUSSION

Demetrios Kydones’ prose can appear heavy to the modern reader: long periods, verbosity, and a
fondness for every type of rhetorical figure. His extremely classical style would merit a dedicated
monographic study. For the present, I must content myself with referring to the excellent observa-
tions (with further bibliography) offered by RoLLO 2021'3. The style of the homily is consistent with
Kydones’ typical manner, although at times it becomes, at the very least, idiosyncratic. The following
passage serves as an example of Kydones’ style:

Example 1

(a) KaAa pev yap xai 1o tpdtepov: kol g Oelag copiog kol duvapemg dEto Oedg mivta PEV TOV
KOGHOV €K undevog U’ ayabotnTo LOVNY SNUovpyncac, Tdv 6’ £v adtd KAAAIGTOV AToENVaG TOV
avBpomov: kol pove tdv AoV (Oov 000¢ TPOg T Belov eikdcOot Tapddetypa: Kol Tapdoeicov
pev e€elmv avTd TPOC KoToiknow: ympiov 1] T€ ToD VEIAVTOG eIAOTIULIY: Kol Tf) ToD AaPovtog
a&ilg Tpootikov: 000G 08 EVTOATV duvapévny antd Td Te doBEvta tnpijoar Kai peilova mpocdeival
TOOTNV QUAGEAVTL TAALY O aOTNV aPafavTt Kol TdV 1@ Od S0KOLVT®V TV 0V KAANV 1100VIV
APOTIUNGOVTL KOl TAOV TOGOVTOV dMPEDV TNV dyoplotioy domep Apony avtiddvty, ovy O
dikaov 0pyilouevog ovd’ €aieivag OV dvBpmmov Ov Enoincev amd mpoodnov thg yig (1. 45—
54)

For the comparison between the Ascension of Jesus and the Ascension of Elijah (LXX, 4 Reg. 22), see also H. F. STANDER,
A Homily of Nestorius on the Ascension of Christ: Text, Translation and a Commentary. Acta Patristica et Byzantina, 6.1
(1995) 130-146 (139) with further references.

13 Cf. A.ROLLO, La lingua greca nel Medioevo bizantino. Periptero 13—14 (2021) 18-29, 19-20.
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For what preceded was also good, and worthy of both divine wisdom and power. God created the
entire universe out of nothing solely out of goodness and made man the most beautiful of all
beings in it and granted to him alone, of all beings, to be formed after the divine example; and He
chose Paradise for him as a dwelling—a place befitting the generosity of the Giver and the dignity
of the recipient—and gave him a command that enabled him to preserve the things that had been
given and to add greater things to him who kept this command; but if in return, man transgressed
this command and preferred sinful pleasure over the decree of God and gave ingratitude for such
great gifts, as if repaying Him, God did not become angry—as was His right—nor did He wipe
man, whom He created, from the face of the earth.

(b) aALG VOV pEV LAOVOpOTOC TNV KaKioy KOAML®V: Kol TOTG 00GTNPOTEPOLS VOVOET®V Kol TPOg
E0VTOV EMOTPEQMV TOV OVK E0EAOVT VOV 0€ SLIALUTTOUEVOG Kol SOVAELOG LAKPAG ATUALITTOV!
Kol VOROV 01000¢ Kol TPOPNTOG TEUTWV: Ao HEV TAV AUOPTAVOUEVAOV EAEYYOVG Auo 0¢ Kol
SBaoKAALOVE TOV OEOVI®V TOTG AUAPTAVOLGL KOl TO TEAELTOIOV Kol O un 6° €o0Tv dvev @pikng
ducodoat MG 1) vOGoC ovK évedidon Ui & v £9° dmep av xgipov mpoeAnlifer: adTOC ADTETAYYEATOC
KOV UV Kol E00TO TAOV NUETEPOV KAKDV TNV EMUEAELNV OVATPEWOC: KOl YEVOUEVOG VTIEP TAV
avOpormv avlpwmog 6 Ocdc (1. 54-61)

But now, He punishes wickedness in a benevolent manner and rebukes the harshest and turns
towards Himself the one who is unwilling; now He reconciles and frees from long-lasting slavery,
establishes laws, and sends prophets—simultaneously as refutations of sinners, and as teachers of
what is required of sinners. And finally—and this cannot be heard without awe, since the illness
would not yield and was not confined to what had already worsened—, He came to us of His own
free will and took upon Himself the care of our evils and God became Man for the sake of men.

(c) Todto oM T Kol dyyéAolg kol avOpdmolg puéypt vov avevvontov: kai tod Bavatov Kol Tig
apoptiog ov povov amaAracoc N Kelpévous, AAAL Kol Ty Tpocbeig dneidncacty, fjv ovk dv
T1G baxovcsactv Eowrev: (1. 61-64)

This is exactly what remained incomprehensible to both angels and men until now, that He not
only freed from death and sin those who were already buried, but also bestowed an honour upon
unbelievers, which He did not grant the obedient.

In this passage, Kydones describes the sin of man and God’s gracious response, as he instead of
inflicting severe punishment, mercifully directed humanity back to the path of righteousness. In the
Greek text, the underlined participles are attributed to the subject @cd¢ and linked through xai and
o¢. The sequence of participles is interrupted a first time by the apposition of ywpiov to kazoixnov
and again when four participles appear in a singular masculine dative (highlighted in bold), referring
to ‘man’ mentioned a few lines earlier. The sentence then continues in Example 1b with nominative
participles, however no main verb follows. Example 1¢ concludes the enumeration with an elliptical
statement (&vevvontov <éoriv>), again followed by participles in the masculine nominative. Thus,
this elaborate paragraph is built primarily on participial constructions, with finite verbs occurring
only in the relative and comparative clauses (in italics).

This passage, with its complex syntactic structures, is typical of Kydones’ style throughout the
Homily. While the syntax of such sentences is challenging to analyse, their meaning remains clear.
Kydones also uses multiple strategies to structure and clarify his thought, such as the parallelisms
VOV UEV..., VOV O€, Guo. UEV. .., Gua. O¢, the function words od uovov... diia kai, or the comparison ¢
i vooog... Other stylistic devices frequently employed by Kydones include rhetorical questions,
anaphora (Example 2), and oxymora (Example 3), whose rhetorical power is well suited to a doxo-
logical passage.
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Example 2

Ti Totvov S v éketvov ydptv avBpomov cepvotepov; Ti € Eviypotepov; Ti 6¢ Berdtepov; To
Yop Oed 1oV dvOpwmov Ko’ v mpdowmov Evmbijval, T Kowvd TV avOpdrmv 6 Héylotog KOGHOG:
TODTO TNV PrAoTiioy NUIV adéel Kol TOV ayyElmV ETEKEVO TODTO GEUVOVEL TOUTO UETEMPILEL TO
QpOVN L0, OVK €DV AoV €ig yijv vevewy kai taic tod Biov knAiot paivesBar: évBvpovpévolg Tov
T0600TOV &V £aVTH TNV NUeTEPAV dpavta evov: (11. 320-325)

And what now, by his grace, is holier than man? What is more honourable? More divine? For the
unification of man with God in one person is the greatest harmony for the community of men.
This will increase our position of honour even above that of the angels. This exalts. This raises
our spirit not allowing it to fall further towards earth and to be tainted by the stains of life, those
who consider how much he elevates our nature in himself.

Example 3
LoV 0 vekpdc O mpooPpayL T eBopd dovAevoag, aBavatoc Amabng 6 TaddY AvacyOUEVOS: O
tanevmBeic &v Dyet, 6 &doEog Thc 86ENC eivan Kbplog émoteddn, 6 &voyxog avatov, Thv v
ovpav®d kal &ml yiic €€ovaiav déyetor mopa tod [Matpog (1. 116-119)
the dead man is alive; He who was briefly a slave to death, immortal; He who suffered, freed from
suffering; He who was humbled is exalted; the inglorious is believed to be the Lord of Glory; He
who was sentenced to death, receives authority from the Father in heaven and on earth.

However, the coherence and rhetorical strength of the message do not appear to be obscured by any
bold syntactic choices or verbosity. My translation, which should essentially be regarded as a first
form of commentary on the text, strives to replicate in English the effects of the Greek structure
without compromising the natural flow of English. This tightrope act of fidelity between the two
languages is no small task, and the excuse that English is not my mother tongue doesn’t hold—after
all, Atticized Greek was not Kydones’ native language either. The translation of Bible quotations are
based on the King James’ Bible. I hope that the shifts and compromises will be judged with indul-
gence.

MANUSCRIPT TRADITION

The Homily is preserved in two manuscripts:
Citta del Vaticano, BAV, Vaticanus graecus 1879, ff. 98'-109" (Diktyon 68508) (V) and
Oxford, Bodleian Library, Barocci 90, ff. 131-143" (Diktyon 47377) (O)'.

CITTA DEL VATICANO, BAV, VATICANUS GRAECUS 1879 (V)

V is a fourteenth-century miscellaneous codex consisting of seven parts. The first part contains the
Homily, alongside other writings by Demetrius Kydones and by his close friend and pupil, Manuel
Kalekas. Kalekas is also the copyist of most texts, including the Homily (ff. 1'-40%; 45—129")!5. In

14" A thorough palacographic and codicological description is found in P. CANART, Codices Vaticani Graeci: Codices 1745-
1962. Vatican 1970, 449466 and H. O. COoxE, Catalogue of Greek manuscripts in Bodleian Library's collections. Reprinted
with corrections from the edition of 1853 (Bodleian Library quarto catalogues 1). Oxford 1969, 154-155, respectively.

15 Knowledge about Kalekas’ life is scant and almost entirely based on his own letters: Manuel Kalekas, ed. R.-J. LOENERTZ,
Correspondance (St7 186, 208). Vatican 1950; see also RGK 11 346, 111 413. Kalekas’ Ep. 5 (ed. LOENERTZ, Correspondance
108-109) and Kydones Ep. 437 (ed. LOENERTZ, Correspondance 11 397; Transl. TINNEFELD, Briefe IV 281-282, dated 1391—
1396), refers to Kalekas’ copying activity. It is not specified which work Kalekas is copying at that time, though Loenertz
and Tinnefeld (Demetrios Kydones, ed. LOENERTZ, Correspondance 22 and transl. TINNEFELD Briefe I 1, 47; IV, 281-283)
agree that the reference is to his copy of Kydones’ correspondence, based on the autograph Vat. gr. 101 and preserved in
Urb. gr. 133. Kalekas’ hand in V differs in some respects to his known manuscripts, but a detailed examination leaves no
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addition, two other unidentified scribes copied two of Kydones’ letters (41'—44"; 130'—134"), while
his Apology II (ff. 136'—148") was copied by Demetrius himself'.

The text of the Homily is written in a cursive hand and contains twenty-four corrections, all of
which are recorded in the apparatus criticus. Ten of these corrections concern changes of form, such
as an incorrect word form or an erroneous spelling: v (1. 15, f. 98", 1. 15); mavra (1. 180, f. 1017 1.
17); OGeiog (1. 196, f. 101Y 1. 6); Aeyfsvrwv (1. 305, f. 103" 1. 8); éleyyoc (1. 359, f. 104" 1. 8); duag
(1. 388, f. 105" 1. 11); ai dopBwuevoo (1. 437, £. 106" 1. 7); yrvoueba (1. 492, £. 107" 1. 10); pofog
(. 495, £. 107" 1. 13).

In seven cases, the word order has been altered. These corrections are indicated in one of two
ways: either by placing a, f (and occasionally y) above the affected words, or by deleting a word, by
striking it through, and re-inserting it in the proper position: a&ig deleted after veijuavrog, added after
Aafovrog (1. 49, £. 98" 1. 22; a case of saut du méme au méme); i oiKOLUEVY uapTLPOC] X UaAPTVPAS
7 oirovuevy (1. 114-115, £. 100" L. 7); Oewpeite ue] ex ue Gewpeire (1. 365, £. 104 1. 15); dvoinpOeig
0 2wtnp] ex 0 Lawtnp avolneleic (1. 402403, f. 105" 1. 26); 1oyov olev] ex alerv Adyov (1. 453,
f. 106" 1. 24); Aoyorc deleted after ein, added after weipaoBou (1. 496, f. 107" 1. 14); ye deleted after def,
added after uever (1. 534, £. 108" 1. 1).

There are seven instances in which Kalekas introduces marginal or interlinear additions: zoog
movypoog (1. 83, £. 99V 1. 3); dre (1. 201, . 101V L. 12); é&iav (1. 271, £. 102" 1. 28); kaza yapiv (1. 296,
f. 103" 1. 26); opnot (1. 331, f. 1047 1. 7); év (1. 347, f. 104" 1. 23); xpeirreo (1. 517, £. 107" 1. 10).
Conversely, there is one case in which he deletes a word: duiv (1. 395, f. 105" 1.19). The corrected
text in V is also the text we find in O.

Marginal additions in the manuscript are consistently linked to the text by means of a four dot
reference sign. This particular sign is rarely employed by Kalekas, who more commonly uses two or
three dots or a cross (see Vat. gr. 1879, ff. 140", 45'-129"). Given the unknown circumstances
surrounding the composition of this part of the manuscript, the fact that its quires were produced at
different times, and the presence of an autograph by Kydones (ff. 136™-148"), I considered the possi-
bility that Kydones himself revised the text, as he also intervened in Kalekas’ copies of his letters in
Urb. gr. 133. However, the four-dot reference sign is not found in his corrections or other autographs
(see Vat. gr. 101, ff. 2-107", ff. 109'-184"; Vat. gr. 1879, ff. 136'-148"). Kydones uses two under-
lined dots, a red dot, or a cross. The handwriting of the corrections aligns more closely with that of
Kalekas than with that of Kydones, there is insufficient evidence to attribute these corrections to
anyone other than Kalekas himself.

V has few palaeographic or orthographic peculiarities. There is one instance where iotacism may
have occurred when V writes Zepapeiu instead of Zepapiu (1. 586, f. 108, 1. 28)!7. Both spellings are
attested: LSJ has Zepagein and Lampe’s Patristic Lexicon Zepapiu's. In the TLG, Zepapeiu occurs
342 times, while Zepapiu renders 1390 search results. In Kydones’ oeuvre, there are two references
to the Seraphim, one in his translation of the anonymous Soliloguia, sive Monologia and a second in
his translation of Fulgentius’ De fide ad Petrum'. The Soliloquia has been preserved in a large

doubt that it is indeed Kalekas who copied the Homily. This conclusion agrees with MERCATI, Notizie 97, Kalekas, ed.
LOENERTZ 3-9, and CANART, Vaticani Graeci 453.

16 The letters are to Constantine Asanes (ed. M. CANDAL, Demetrio Cidonio y el problema trinitario palamitico. OCP 28 (1962)
75-120) and one to a friend on the death of his brother Prochoros (ed. MERCATI, Notizie 346-355). The Apology was edited
in MERCATI, Notizie 403—425. The second of the unknown scribes was identified by Mercati as the copyist of Vat. gr. 486,
ff. 60Y—69" (Diktyon 67117) (G. MERCATI, Opere minori [St7 79]. Vatican 1937, 73).

170 has the same reading.

18 G. W. H. LAMPE, A Patristic Greek Lexicon. Oxford 1961, 1230.

19 See Fulgentius 6.4 (ed. A. KOLTSIU-NIKETA, Fulgentiu, Pros Petron peri pisteds, hermé&neuthen para Démétriu tu Kydong
[Philosophiké kai Theologiké Bibliothéke 40]. Thessalonica 1999); Ps.-Augustinus 31.122 (ed. A. KOLTSIU-NIKETA,
Démeétriu Kydong, tu pseudoaugustineiu Soliloquia [Corpus philosophorum Medii Aevi. Philosophi Byzantini 11]. Athens
2005]). Koltsiu-Niketa printed Zepageiu in the Soliloquia and Zepopiu in the De fide ad Petrum.
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number of copies, whereas the De fide is still available in Kydones’ autograph Vat. gr. 1096 (ff.
199Y-221"). In this manuscript, he wrote agepapiu (2017)2°. However, this sole occurrence of aepagpiu
in an autograph of Kydones should not be taken as proof that this is the spelling he consistently used.
As 2Zepopeiu is the spelling used in both V and O, I preserved it in the edition. Two additional ortho-
graphic anomalies are discussed in the section on the differences between V and O (examples 24 and
34).

On f. 987, 1. 27, we encounter yavvotaz (1. 27). This verb, meaning ‘be happy’, is in LSJ written
with one v, but with two in both V and O, as quoted above. This alternative spelling is also acknowl-
edged in LSJ and yavvorou appears 62 times in the TLG, whereas ydvozar occurs only 58 times.
Again, because of the agreement between the manuscripts and the frequent occurence of yavvoraz
with two v in the corpus, the spelling found in the manuscripts is preserved.

Also, V has one case of vowel quantity confusion, writing t@v Onoovpov instead of zov Onooavpov
(11. 464-465). It seems impossible to justify the reading of V (which is somewhat surprising, since
Kalekas was certainly an excellent copyist—even in comparison with Damilas—and a fine connois-
seur of the Greek language, as evidenced by his authorship of a grammar book)?!. Perhaps here the
adage aliquando dormitavit Homerus also applies? In this case, O preserves the correct reading. As
the editor, I can do nothing but disregard V and follow O. A preview of the next paragraph on the
divergences between V and O: I myself—though I do not know Greek as well as Kalekas or Dami-
las—might perhaps have silently corrected V’s z@v to zov in my own copy of the Homily. This is to
say that O’s superior reading here does not demonstrate that O drew on a source better than V.

In line with common Byzantine scribal practice, manuscript V consistently writes certain adver-
bial expressions as a single word?2. These are: apoasxaipov (1. 107, £. 99¥ 1. 28; 1. 287, f. 103" 1. 16;
1.403, f. 1057 1. 27; 1. 533, f. 107v L. 28; 1. 546, f. 108" L. 13), tyvapynv (1. 113, £. 100" L. 6), mpoasfpayt
(1. 116, £. 1007 1. 8; 1. 348, f. 104" 1. 24), xararovro (1. 134, £. 100" 1. 26), zpocoiiyov (1. 145, f. 100"
1. 8-9; 1. 341, 104" 1. 17), uerogurpov (1. 138, . 100" 1. 2), dwazaire (1. 181, f. 1017 1. 18; 1. 348, f. 104"
1. 24), diarodro (1. 253, £. 102" 1. 8; 1. 484, 107" 1. 2; 1. 535, . 108" 1. 2), rovioimod (1. 453, f. 106" L.
24), and kataliov (1. 578, f. 108" 1. 19). I retain this spelling in my edition. As a matter of fact, this
modus scribendi is also increasingly accepted by modern editors of Byzantine texts. One need only
think of forms such as ueraraira and diaroito, to name just a few examples.

V also shows some typically Byzantine features in accentuation, especially regarding enclitics.
The particle J¢, for example, can be treated as an enclitic when elided (), in which case a preceding
acute does not turn into a gravis (e.g. éwei 6°, 1. 15, £. 98" 1. 15; adwov 6, 1. 128, f. 100" 1. 20; 1. 452,
f. 106" 1. 23). In V, we also find cases such as dilov oo (1. 10, f. 98" 1.10), uéya w (1. 216, f. 101"
1.28), womep i (1. 72, £. 997 1. 19; 1. 250, f. 102V 1. 6), and dAdo = (1. 97, £. 99 1. 17)%. This accentuation
reflects the then common pronunciation and forms no hindrance to understanding the text, and so it
is left unchanged in the edition.

20 MERCATI, Notizie 162.

21 F. Nousia, Manuel Calecas’ Grammar: Its Use and Contribution to the Learning of Greek in Western Europe, in: Making
and Rethinking the Renaissance: Between Greek and Latin in 15"-16™ Century Europe, ed. G. Abbamonte — S. Harrison.
Berlin — Boston 2019, 51-66.

M. HINTERBERGER, Outrageous Spelling, Impossible Forms, in: Correctness in Comparision. Negotiating Linguistic Norms
in Greek from the Imperial Roman until the Later Byzantine Period (I-XV c. AD), edd. K. Bentein — A. M. Cuomo (Studies
in Byzantine History and Civilization 26). Turnhout 2025, 101-102; A. RIEHLE, Die Briefsammlungen des Nikephoros
Chumnos: Einleitung, Edition, Ubersetzung (B4 43). Berlin — Boston 2023, 149-151.

Cf. J. NORET, L’accentuation Byzantine: En quoi et pourquoi elle différe de 1’accentuation «savante» actuelle, parfois ab-
surde, in: The Language of Byzantine Learned Literature, ed. M. Hinterberger (Studies in Byzantine History and Civilization

9). Turnhout 2014, 141.
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OXFORD, BODLEIAN LIBRARY, BAROCCI 90

The second witness, O, is a fifteenth-century manuscript copied by Antonios Damilas, a scribe work-
ing on Crete?*. It contains Bessarion’s Treatise on the Eucharist, several works attributed to Ky-
dones’ name and one letter by Michael Apostolis and is the only manuscript that preserves all four
of Kydones’ homilies together.

The text of the Homily is corrected in several places. There are three changes of form: xdxeivoig
(1. 66, f. 132°, 1. 20); ovxén (1. 113, f. 133", 1.14); dmayouebo. (1. 517, f. 1417 1. 2) and six additions:
nueic (1. 71, £. 132" 1. 24); aqupiforios (1. 147, £. 133V 1. 24); adijc (1. 226, f. 1357 1. 29); 700 (1. 278, 1.
136", 1. 27); tov koauov ... éAeyéer (1. 360-364, f. 138", at the top of the page); xai faciieiov (1. 581,
f. 142" 1. 24). Furthermore, there is one instance in which O replaces a word: d¢’ éavtod ex mwap’
éavtod (1. 475, margin of f. 1407, 1. 9). O’s original version zap " éovtod was different from the text
of V, but its correction into d¢’, by way of a marginal addition, resolved this difference. Marginal
corrections are indicated in the text using one of the following symbols: two (ff. 132", 136", 142") or
three (f. 135") vertically aligned dots, three dots arranged in a triangular shape (f. 140"), or a cross
with a dot in each quadrant (f. 138").

With regard to word division, it should be noted that O separates most adverbial clauses that V
and other Byzantine manuscripts tend to write as a single unit. O is fairly consistent in this practice,
however there are two exceptions. Ilpookaipov is written as one word, except in its first occurrence
where zpoc kaipov (1. 107, f. 133"1. 8) is written with an accent on the preposition but not on the
noun. It is therefore unclear whether O intended to write this as one word or as two. The second
exception is zpogoliyov (1. 145, f. 133V 1. 21; 1. 341, f. 137" 1. 10), which is once written separately,
and once together.

O sometimes differs from V in accentuation. There is no encliticization of J¢ in elided form (ézei
0, .15, £ 1317 1. 17; adrov 6°, 1. 128, f. 133" 1. 3; 1. 452, f. 139" 1. 12). The previously mentioned
enclitic forms are written in O as: dAlov zov (1. 10, f. 132V 1. 27); ueya © (ut vid.) (1. 216, f. 1357 1.
17); domep Tt with one accent (1. 72, f. 1327 1. 30), but wonep 7 with an enclitic accent (1. 250, f. 135"
1. 27); éAdo i (1. 97), however, became ¢44” 6tz in O (f. 1327, 1. 27). In addition, some accentuation
differences in O affect the meaning of the text, for example:

L 65tV (f. 9971 11)] tig O (f. 132" 1. 19)

L9279V (99" 1D)]H (/{?) O (f. 132" 1. 20)

1. 260 fiv V (f. 102V 1. 16)] v O (f. 136 1. 7)

In all these cases, the reading of V should be regarded as the preferred text.

DIFFERENCES BETWEEN V AND O

Below I list all the cases in which V differs from O. The variants are presented neutrally and are
followed by my assessment (questionable or inconclusive) which refers to the usefulness of the var-
iant in establishing the text. Where appropriate, this assessment is followed by a brief comment. I
will draw together the implications of these variants at the end of the list.
1 L 30 émhabécOon V] émravOivestar O
Questionable.
2 1 39 post \u@v, tpociafmv non habet V] npocrafav habet O
Questionable.
mpoclofwv, lacking in the direct object, refers to the assumption of the human nature, and looks
like an explanation. It also breaks the symmetry of the phrase £ #udv drép nuav (“from us, on
behalf of us™).

24 For Damilas, see RGK 122, 11 30, 111 34.
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3 1.40 avt’(}) V] or’(0) O.
Better O, but problematic.
With dvri, the sentence makes good sense (“for all the things accomplished in His stead to our
benefit”). Yet, considering the theological point that Christ performs works for our advantage,
one would rather expect here the agentive complement. In the printed text I follow the reading of
V, treating it as the lectio difficilior; however, the reading of O has its own appeal, especially if
one entertains the possibility of textual corruption. Given Kydones’ characteristically verbose
style, one might indeed hypothesize an original formulation such as: dzep Judv: <dvr’ Huav>-
o’ avtod (“on our behalf, instead of us, by Him”).
4 1 50 606évta mpficon V] d00évtas d0bévta tpticat O.
Better V.
5 L 60 post Eavtd, Vv non habet V] habet O
Better V: O has twice the article zjv for the same object, though in different places: xoi éavt®d
(v O) oV Huetépwv koxdv (thy VO) émuéletoyv avarpéwog “and [He] took upon Himself the
care of our evils”.
6 L 61 avatpéyag V] émrpéyog O
Better V. In the phrase v émuéleiov dvarpéyag, it is plausible that O mechanically repeated éxi.
7 L6515 V]1icO
Better V.
8 L 65 ogpviovacOar V] ogpviovesBor O
Better V, given the gnomic nature of the sentence.
9 1. 76 mhovciwtatovg V] mhovciovg O
Questionable/better V.
10 1. 78 xowvwvi] V] xowvavoi O
Questionable/better O, due to a possible itacistic error of V.
11 1. 81 post Xp1o10g, T0 mevmbeic (pro tanewvmbeig) non habet V)] habet O
Questionable: rarsivwbeic in O may have been inserted under the influence of the following
romevooems. Alternatively, its presence could be part of the original design of the sentence,
thereby creating a parallel structure. While the presence of tarcivawOeic would create a parallel
structure, its probable origin in O suggests that it should not be adopted into the text
121927 VI{ O
Better V.
13 1. 92 1€ habet V] non habet O
Questionable/better V.
14197 6AAO TL V] AL 6 1 O
Better V.
15 1. 110 pev kataivel V] kataivet pev O
Better V.
16 1. 125 6¢ habet V] non habet O
Better V.
17 1. 137 hoywopoig maiaistv Toig Evavtiowg V] tolg évavtiolg maiaiety Aoyiopoig O
Inconclusive.
18 1. 165 kdxeivn V] kdxeivng O
Better V.
191. 167 v’ (¢) postea a V' additum] non habet O
Questionable.
201. 167/168 Mwvocel V] Mwvei) O
Inconclusive.
21 1. 175 ywopévorig V] yevopévoig O
Better V.
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22 1. 187 Aoumnoovi V] Aaumndovn O
Better V.

23 1. 191 vietog V] vetog O
Better O.

24 1. 192 post &v, YudV non habet V] qudv habet O
Questionable/Better O. See the underlying passage from Paul’s Ephesians 2:14: adtog yap éotiv
n eipnvn fuaov (“for he is our peace”), from which the omission in V may have arisen through
homoeoteleuton. However, nor in this case are we dealing with a smoking gun: indeed, O may
have added 7udv after recognizing the quotation, by an act of conjecture.

25 1. 200 tomov todtov V] todtov tomov O
Better V.

26 1. 210 tovtov V] tovtovg O
Better O: Theologically, in fact, it cannot refer to God (see @e@ 1. 207). This reading is again
inconclusive because in V, the omission of -¢, seems rather to be due to mechanical causes.

27 L. 227 6 habet V] non habet O
Better V. See 11. 195, 220, 250, 255, 258, 259.

28 1. 254 8¢ V] yap O
Better V.

29 1. 261 36Eav eiye V] gixe 56&av O
Inconclusive. the source of this citation is Jo. 17:5: kai viv dolacov ue ob, matep, mopo. ceavtd
Tij 06N 1 elyov mpo tod 1oV Kéouov eivar mapa ool (“And now, glorify me Father, with the glory
form you which I had with You before the world existed”).

30 1. 268 éxabioe V] ékdOnoe O
Better V.

31 L. 273 vekpovg nudc V] qudc vekpoog O
Inconclusive/Better O? It is however a quotation.

311 306 vno V] vmgp O
Better O.

321.308 to1 V] 11 O
Inconclusive/Better O?
O has 71, the adverbial form of u#j7i¢ and therefore corresponds to most Bible editions. The version
of V, the particle 7oz, is found in Ps-Chrysostom’s In secundum domini adventum and early edi-
tions of Chrysostom’s homilies, but was replaced in later editions?. The variant 7oz is also not
recorded in the critical apparatuses of Nestle-Aland and Merk. Nevertheless, it is impossible to
ascertain Kydones’ intention.

33 1. 314 mopa V] vmep O
Better O. The sentence requires the meaning “on behalf of”, rather than “at the hands of”. This
emphasizes more clearly that the Passion and Death of Christ occurred voluntarily, that is, He
allowed men to inflict upon Him the sufferings mentioned in the passage, rather than simply en-
during them. Moreover, it highlights that the fruits of Christ’s Passion and Death are applied to
humanity, or, more precisely, that Christ suffered//paid the debt of justice on their behalf. The
version of V is possibly influenced by the preceding clause wapa 100 [lotpog.
The phrase &v 5jvéayeto vmep @V dvOpidrnwv (“what He endured on behalf of men”) appears twice
in Kabasilas’ ceuvre?.

25 PG 59, 626; H. COMMELINUS, Tu en hagiois ontos patros hemén I6annu tu Chrysostomu archiepiskopu Konstantinupoleds

Herméneia eis tas tu hagiu Paulu epistolas. Heidelberg 1596, 329, 461.

26 Nicolas Cabasilas, II 79 (ed. M.-H. CONGOURDEAU, La Vie en Christ I-II [Livres I-VII] [SC 355, 361]. Paris 1989—1900,
204); Nicolas Cabasilas, I 17 (ed. A. ANGELOPOULOS, Nikolaos Kabasilas Chamaetos, hé zo€ kai to ergon autu [4nalecta
Vlatadon 5]. Thessalonica 1970, 115).
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34 1. 335 mv V] t0ig O
Questionable/ better O (see also toig gi¢ avrov motevovar “those who believe in Him” [11. 104—
105]). Not even in this case are we faced with a smoking gun, since it is an error (a slip) that can
be easily corrected.
35 1. 342 énoiel V] €moin O
Better V.
361.353 1@ V] 10 O
Better V.
37 1. 357 doxpacOsicav V] dokipactijcav O
Better V.
38 1. 369 poxopiopévov V] pokapicpod O
Better O.
39 1. 395 peiobe V | dpapeicde O
Better O. In V, Kalekas wrote duiv ueiofe, afterwards deleting duiv with a line. Maybe Kalekas
was confused after deleting duiv and forgot to write dpa-. The phrase €ig kevov dpaueiofe (“to run
in vane”) is based on the letters of Paul, who writes: i kevov tpéyw i Edpauov (Gal. 2.2) and eig
xevov Eopauov (Phil. 2.16).
For the purposes of the constitutio textus, this trivial error (in quotation) in V is inconclusive.
40 1. 397 Huiv V] quiv O
Better V.
41 1. 401 1 habet V] non habet O
Better V/inconclusive.
42 1. 408 6pav avtoig V] awtoig opav O
Inconclusive.
43 1. 412 &m todTov V] todtov o1 O
Inconclusive.
44 1. 415 newvddvta V] mvadvro O
Better V.
45 1. 417 Erebe V] Embe O
Better V.
46 1. 433 dmep V] dte O
Better V. The mistake of O, for the purpose of constitutio textus, is inconclusive.
471. 436 t0c V] toug O
Better V.
48 1. 453 post ndov1v, TeEAé0V non habet V] tehéov habet O
Questionable.
49 1. 464 10V habet V] non habet O
Better V.
50 1. 464 t@v V] tov O
Better O.
511 468 épopévav V] opopéveov O
Inconclusive/better O.
The context requires Opwpévav to draw a contrast between what is seen and what is not seen. The
version of V is the result of the repetition of the ligature &p in the sequence épawusvav épwrog.
52 1. 470 povoig V] povov O
Better V.
53 1. 472 dynia V] vynidtepa O
Inconclusive.
54 1. 472—473 petabeivon V] petodijvar O
Better V.
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55 1. 479 £6éhot V] €6 O
Inconclusive/better V.

56 1. 485 cvotéldet popenv V] popenv cuctédier O
Inconclusive.
The clause xai v 100 dovlov avotéAlel uopenv refers to Phil. 2:7: dlAa éavtov éxévawaey popopny
dovlov Lofav ... (“but He emptied Himself, after He took upon Him the form of a servant ...”).
O’s word order does bring the cited parts together, however the orginial order was the reversed
one (uopenv doviov instead of dovAov popenv).

57 1. 487 av? habet V] non habet O
Better V (error by O in copying the sequence &v &vOpwmog).

581.506 61 6 V] 610 O
Inconclusive.

59 1. 532 ovy V] ovd’ O
Better V.

60 1. 537 un habet V] non habet O
Better V.

61 1. 543 61\ habet V] non habet O
Inconclusive (unless it is Kalekas’ habit to actively and autonomously add particles to Kydones’
text).

62 1. 558 npotépoag V] npdtepov O
Inconclusive.

63 1. 587 ta. habet V] non habet O
Better V.

64 1. 594 neicer V] neion O
Better V.

65 1. 596597 post orovdalwpev, del HeTd Tappnoiag Tpocepydueda Opodve TG xapttog non habet
V] éei ... xaprrog habet O
Better O. Even if it is a quotation from Heb. 4.16, and thus perhaps a scribe like Damilas might
have added this theological locus on his own initiative, it is more plausible to note that V may
have forgotten it, confused by the preceding sentence, which also begins with dei. Should this be
the case, we can at least rule out that O used V as the exemplar for his copy.
Problematic/Better O?
The text added by O is a quotation from Heb. 4.16. Here too we are dealing with a problematic
case. Its absence in V can be explained as an omission caused by the preceding sentence, which
also begins with dei. This would mean that the phrase was present in the exemplar of V, which O
knew; and therefore, since O was familiar with the exemplar of V, his readings may be considered
worthy of attention. Yet three elements must be taken into account: (1) to my knowledge, V does
not omit any other portions of text that are instead found in O; (2) Damilas is a scribe whose
linguistic sensitivity and theological knowledge would have enabled him to add a Scriptural quo-
tation appropriate to the context; (3) all of V’s corrections are adopted in O.

66 1. 600 Zotipa V] Hatépa O
Certainly better in O, though inconclusive since Zwzijpa in V may more easily be interpreted as
a mistake due to distraction.

67 1. 605 Post petacynuatifovra, tadta o0& Eotar non habet V] tadta 6& Eoton habet O
Inconclusive/ better O.

68 1. 618 Post aidvwv, duny non habet V] aunv habet O
Questionable/ better O.
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All other Homilies by Kydones end in duv. As Damilas also copied those in O, this copy’s ending
in aunv does not necessarily indicate that O’s example wrote it; Damilas may have added it for
analogy.

The list is rather discouraging because it does not record any clear and unquestionable separative
error (despite nos. 3 and 66). The cases judged “Problematic” or “Questionable,” or the cases in
which O offers a “more natural” reading, are instances in which Damilas may have altered the text
of V ope ingenii. Indeed, O is better than V in (very rare) cases of itacism (even though, as we have
seen, O differs from V by a great many itacisms), in some cases of carelessness/ distraction (such as
nos. 40 and 67, for example). O also seems to suggest better solutions in quotations (for which the
suspicion is strong and legitimate that O felt authorized to change the text of a quotation on the basis
of his own knowledge). To the best of my knowledge, considering this list and the remarks made in
the description of the two manuscripts, I see O as descending (directly) from V, and I find the hy-
pothesis of contamination (i.e. that O also knew V’s exemplar) highly doubtful.

So, I would represent the relationship between the two manuscripts as follows:

Q (anno circa 1383—-1386)

V (post annum 1391) N

O (anno circa 1466)
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EDITORIAL CONVENTIONS

Given all these considerations, I am persuaded to print the text of V and to follow O whenever V
proves unsatisfactory. In doubtful cases, I exercise my editorial judgment and offer at least a tentative
textual hypothesis (as in no. 3). In addition, manuscript V was copied by the author’s close friend
and assistant, Manuel Kalekas, who was responsible for copying Kydones’ autograph of his letters
as well. Kalekas’ close familiarity with Kydones’ scribal habits, together with the author’s trust in
him as a conscientious and accurate copyist, renders V a uniquely authoritative witness to the text.
My edition therefore preserves the accentuation, word division, and punctuation of V. This reflects
the increasingly common and widely shared practice among editors of Byzantine texts when dealing
with authorial autographs or with copies—such as in this case—produced by scribes closely con-
nected to the author?’. Nevertheless, some adjustments to orthography—such as the insertion of the
iota subscriptum and the capitalization of names and references to persons of the Trinity—were made
for the reader’s convenience.

A few comments on the punctuation of V are in order. There are four punctuation marks in V:28
the teleia (upper dot [‘]), signifying the end of the sentence and the completion of the diavora; the
hypostigmeé (low dot [.]) to indicate that what follows is the main clause and necessary to complete
the didvoia; the mesé (middle dot [-]), used in enumerations or series of syntactically independent
clauses that form one thought; and the hypodiastolé (comma [,]) to visually indicate that two elements
belong together syntactically?. Considering Kalekas’ proximity to Kydones and the crucial role of
punctuation as a hermeneutical tool, Kalekas’ punctuation has been preserved, with two exceptions,
which, however, concern only the graphic rendering of punctuation marks. (1) The hypostigme,
which is easily confused with a modern full stop, is represented by a comma and consequently has
the same form of the hypodiastolée. Their distinctive functions are no longer graphically differenti-
ated, as a single sign (the comma) now represents both the hypodiastolé and the hypostigme. (2)
Unlike in V, I use the question mark (a;) in all direct questions, including those in which other mark-
ers are present (such as interrogative pronouns).

The positive apparatus criticus includes corrections in manuscript V, original forms where ac-
centuation was adapted, and some variations from O, as explained above. The apparatus locorum
comparandorum gives an account of quotations and almost verbatim allusions from Scripture. These
are cited following the abbreviations of LAMPE 1961.

Sigla
\% Citta del Vaticano, Biblioteca Apostolica Vaticana, Vat. gr. 1879 (Diktyon 68508)
V! Vaticanus graecus 1879, manus Calecae
Vlae Vaticanus graecus 1879, manus Calecae ante correctionem
Vive Vaticanus graecus 1879, manus Calecae post correctionem
(0] Oxford, Bodleian Library, Barocci 90 (Diktyon 47377)

27 The literature on this topic is vast, and scholarship has made great strides since M. REIL, Zur Akzentuation griechischer

Handschriften. BZ 19 2 (1910) 476-529. Particularly inspiring were: E. V. MALTESE, Per ’edizione di autografi bizantini, in:
Problemi di ecdotica e esegesi di testi bizantini e grecomedievali, ed. R. Romano. Atti della seconda Giornata di studi bizan-
tini sotto il patrocinio dell’ AISB Salerno, 6—7 maggio 1992. Napoli 1993, 81-94; E. V. MALTESE, Ortografia d'autore e regole
dell'editore: gli autografi bizantini’, in: L’edizione critica tra testo musicale e testo letterario. Atti del Convegno internazio-
nale di studi. Cremona, 4-8 ottobre 1992, ed. R. Borghi — P. Zappala. Lucca 1995, 261-286; J. NORET, Notes de ponctuation
et d’accentuation byzantines. Byz 65.1 (1995) 69-88; C. M. MAzzucCcCHI, Per una punteggiatura non anacronistica, € piu
efficace, dei testi greci. BollGrott 51 (1997; Studi in onore di mgr Paul Canart per il LXX compleanno I) 129-144; R. Toccl,
Theodori Scutariotae Chronica (CFHB 46). Berlin — Boston, 2015: A. M. CuoMo, loannis Canani De Constantinopolitana
Obsidione Relatio : With English Translation, Introduction, and Notes of John Kananos’ Account of the Siege of Constan-
tinople in 1422. Berlin 2016, XL—LII; RIEHLE, Briefsammlungen des Nikephoros Chumnos.

The punctuation system using the tedeia, uéon, and dmooriyj is based on Dionysios Thrax 4 (ed. G. UHLIG, Ars Grammatica.
Leipzig 1883, 7-8).

29 Of these symbols, the hypodiastolé is not discussed by Dionysios.

28
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<Ad70¢ gig TV Avainyiy 100 ZoTijpog pudv Incod Xprotov>

(1) Toig vmep tod peydrov Oeod kai cotipog NUOY Incod Xpiotod Adyoig o
OV TG &l TO KooV Swpedc anTod Kal Ydpitog v Tolg Kooic GLALOYOIC Kai
TOVIYOPESY GOOUEV: OVY OVTMG EMYEPODUEY (O AEOV TL TV VTEP NUDY AVTY
TEMPAYUEVOV EPOVVTES TOVTO Yap Kol pdvov AoyicacHat, dmovoiag t€ Gua kol
Braconuiog thg ve xeplotng anddei&v Exel’ AL TPOTOV HEV APOGLOVUEVOL
TOoUTO TOAU®pEV: Kol vouilopev doto dpav av @¢ aAnel Oed Kol Tod TavTOg
ToDdE dMUOVPYD Kol cuveyel Kol mTPOoTatY, EPYolg T& TV duvartnyv Aatpeiov
TPOCPEPMUEV: KOl AOYOLG TOIG EVPNUOTATOLS THV AOTOD SUVOULY KoL LLEYOAOTPE-
TEWY AVOUVOUEV, BoTep Top’ adTOD HETA THS PVCEMG Kol TOVG €1g adTOV Emaii-
voug de€apevor Emeld’ &L kol T@V EDAOYOTATOV GOTEP GALOV TOV TAV OVI®V
Nuiv, ovte oM 10T AOY® Ye dvTL- Kol TV AOY®V dmdpyechor

(2) 'Ev 0¢ 10l amapyoic, ov t0 mpog a&iav {ntoduev, mdg yap ol ye 10
TOAOGTOV loPEPOVTEG VILEP TOD TAVTOC; AAAA LOVOV TO TOD YpEOVG diKaoV Ev-
VOOUVTEG, aioytoToV 11Yo0UEDD TOV EVOEXOUEVOV ATOAELPOTN VAL Y®OPIg OE TOVTOV,
Gvérykn kai Toic e mabodor tovg evepyétag dueiPecOor émel & évradda v
gpyolg apony t@v aunydvov eiceveykelv: Aeimeton Adyolg udvov davtova-
TANpodv THY xapv v adTdg VfpEey MuUiv- odg el kai pn mpdg To TG dwpedg
uéyebog avtapkécor nemeicpedo, GAAA T@ T€ TPOG dvVauLY eipfcbat ueta T7jc
UEYOAOWTYOV TNV TPOGIPETLY YHPOS KOl TV EKEIVHS Of0ADY: O PIMAVOP®TOG Ko
adTOVG EmouvEceTar Kol mappnoiog O dyadog petaddost £mel Kai 00Tog TPOTOG
avT@" TV YVOUNV TOV EI6QEPOVIOV TPO TOV OO0UEVOV CKOTTETV

(3) Tadta pév odv &k Tod Stkaiov TPOC TOV Adyov HUdG dvoykaing MO ot
pévrot Koi GAAN 101G AOYOo1G avaykn, o1’ fjv ovde BovAopévolg Uiy EvesTt Guomav-:
g&voobev Ovtog Tod KEVIpOL: | kal ok EMVTOG MUAg Novyalev: GALL TPOG TOLG
AMdyoug émetyovrog Adhov yép Tu mTpdypo 1) H1dovi) Koi olov i toig Tod Adyou
vopo1g gikewv det, Otév T péyebog dyaddv koi TAN0og mapti: TOTE YOp TOV AOYOV
Bralopévn: kol TOV Tap’ adTod YOAVOV ATOTTOOVCH, TPOEKTNOQ KoL YAVVUTOL KO
oKpTd- Kol petd Pofig 10 mhbog LUVET Kol | TNV Teplovoiay AvaknpOTIEL Koi
HETPOV aOTT] T®V AEYOUEV®V T TPATTOUEVAOV, OVOEV aTN TOlvLY VOV Kol UGG
Kataoyovoa, meifet Thg eV Muetépag avtdv dobeveiog EmAaféctar kal ¢ Tod
TavTog modéopey ovy 6cov pdvov eimelv AL 008’ doov dvvofjcan mept MV €0
wemoviapev, TpoOg HOVOG 08 TG TOD AeoTOHTOV XAPLTOS KEYNVEVAL YOipoVTag Kol
oKIPTAOVTOG Kol mPpOg TV 10D mabovg kowwmviav dmavtag EAKovtag Tod pev
YEVVAIOV TL Kol TOIG TPAYUOGT TPOGTKOV eimelv: dmas dneyvokotag, 1o & Ommg
gimovteg Tl Vv €mi Toig dedopévolg Mooviv €vdelEdpeda, Tovtov POVOV PPOVv-
tiovtog aANOdS yop 0vdEV 0VT® pEYa TAV VIO XP1oTOD SEOMPNUEVOV NUIV: (G
TO VOV €ig TNV TOVAYLPpV TOOTNV KOAEGOV MUAG OV Yap (MOTEP TPOTEPOV
ovykatapig Hudg oo cuykateRifacey: obTm VOV VYmBeig 0O cuVHY®GEY: GAL’ 0D
oL TV kévawary €€ MUY VIEP NUAV NVECYETO YEPOVOS: TODTO VOV VITEP TOVG
0VPAVOVG LETEMPITOC, MUAS £V TOVTE TETIUNKE: KOoi TOIG VIEP NUAY AVT’ aVTOD
KatopOwbeiot Tdov: GomEP TIva cEpayida xpLoTv TV VOV EXEOnKev opTiv: fiv
0UK (v TIC QUAPTOL HOOTNPI®V HOGTAPLOV TPOGEITMOV: TPOG YOP TOOTNV TA
eBdcavta Tavta avayetar Kol avtn Thg te Ekeivov BedTNTOG Aapumpd poaptupior
Kol ThG €ig A dyafotnTog Evoel&ig Kal ThG LaKapLOTNTOC TEPUG:
18-19 peta ... ofordv] Mc. 12.41-44 | 39 kévoow] Phil. 2.7

Titulum non habent VO | 15 v V'P°] ex toic ut vid. V'* | 27 yavvotat] sic VO | 30 émha0écOor V]
gnhavOavesBor O | 39 post Hudv?, tpochaPmv habet O] mpochaPmv non habet V | 40 avt’ V] om’ O
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TRANSLATION

<HOMILY ON THE ASCENSION OF THE LORD>

(1) We begin our speech for our great God and Saviour Jesus Christ, in which we praise His gifts
and grace for the community during public gatherings and feasts, not in such way that we would say
is worthy of His deeds for us, for this mere thought would be a sign of madness and blasphemy.
However, asking forgiveness first, we attempt this and believe we are acting piously if we would
offer to the true God and creator of everything, the eternal one and protector, our powerful worship
with deeds, and if we praise His power and magnificence with the most fair-sounding words. Just as
we received from Him words of praise for Him by nature and since these are, as it were, among the
most eloquent things of anything we possess, so too does our present speech exist. And now let us
begin our speech.

(2) In offering the first fruits, we do not seek what is in proportion to worth, for how could those,
who offer only a small part on behalf of the whole? No, bearing only the righteousness of our duty
in mind, we consider it the most shameful of possible things to be neglected. Apart from this, it is a
necessity also for the prosperous to recompense their benefactors; and since here it is necessary to
bring a compensation of impossible things with deeds, only words remain to balance the grace of
what He began for us. Even if we are convinced that these words are not sufficient in proportion to
the magnitude of His gift, still we believe that by speaking according to our ability, after the example
of the intention of the magnanimous widow and her obols, the Philanthropist will praise us too and
the Good one will give us a share of the boldness of speech, since it is His habit to look at the intention
of those who give, rather than at what is given.

(3) These things, then, proceeding from justice, necessarily impel us toward speech. And yet there
is another necessity for our words, because of which we cannot keep silence, even if we wanted to;
being in our midst and not allowing us to remain silent, but urging us toward speech, for pleasure is
a loquacious thing and such that it does not always yield to the laws of reason whenever a great
magnitude and abundance of goods is present to someone. For in that moment, forcing the word and
spitting out its bit, pleasure leaps up and rejoices and darts about; and it sings of the Passion with a
loud voice and announces the superabundance, and it has no measure over what is said or done. This
joy, which has now seized us as well, persuades us, on the one hand, to forget our own weakness;
and on the other, since we fall short of everything—not only in speaking, but even in grasping the
good things we have received—to stand with open mouths before the favors of the Lord alone, re-
joicing and exulting, and drawing everyone into the communion of the Passion; on the one hand,
having despaired of saying anything noble and worthy of the occasion, and on the other hand, caring
only for this: that, by saying something, we might show our gratitude for what has been given to us.
For truly, nothing among the gifts bestowed on us by Christ is so great as this, that He has now called
us to this feast. For not as He formerly descended and did not bring us down with Him, so is He now
exalted and does He lift us up with Himself. But He, who through His self-emptying endured the
worst from us and for us, now lifted this above the heavens and honoured us in this?'. And on every-
thing that was established for us in His place, He put the present celebration as a kind of golden seal,
which someone could call the mystery of mysteries without sinning. For everything that preceded
led to this feast and it is a clear testimony to His divinity and a demonstration of His goodness towards
us and, in short, of His blessedness.

30 Me. 12.41-44.
31 phil. 2.7.
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(4) Kada pev yap kai ta mpotepov: kol tig Oelag copiag kai duvapens d&ua
Oedg TavTa PEV TOV KOGHOV €K UNOEVOS 0L ayaBoTnTa LOVNYV O1Llovpyncas, TdV
&’ &v anT@® KAAAIGTOV AIOP1VaS TOV dvlpmmov: Kol Hove Tdv GAAOV (dwV 300G
7PO¢ 10 Oeiov gikdcOot mapddetypo Kol zapdadeioov eV EEEAmV aDT® TPOS KATOL-
Know:- yopiov tf] te Tod veipavtog | errotig: kol tfj Tod Aafovtog a&ig tpooti-
KOV* d0VG O0€ EvToAnv Suvauévny anTd Ta 1€ doBévta tnpricat kai peilova Tpoc-
Betvan TodTV EUAGEQVTLE TAAY & o TV Tapafavtt Kol TdV 1@ Oed d0KOLVTOV
TNV 00 KOATY NOOVI|V TPOTIUAGAVTL: KoL TV TOGOVT®V d®PEDV TNV AyoploTioy
domep ApoPny avtidovtt, ovy 0 dikatov opyldpevog ovd’ éatelyag tov avlpw-
oV OV Emoinoev Ao TPoowTov TS YIS AAAL VOV HEV PIAAVOpOT®G | TV Kakiov
KOAGL®V* Kol TOIG AOGTNPOTEPOLG VOLOETAV KOl TPOG EAVTOV EMGTPEP®Y TOV OVK
€0€Movtar VOV 08 SIALOTTOUEVOG Kol OOVAEING LOKPAG ATUALATTOV: Kol VOOV
S100VG KOl TPOPNTUG TEUTWV: A0 LEV TAV AUOPTUVOUEVOV EAEYYOVS: BipLa OE Kol
SUCKAALOVE TMV SEOVTOV TOTG APOPTAVOLSL Kal TO TEAELTATIOV Kol O ur| &’ 6Ty
dvev @pikng drxodoor O 1) vOcog ovk &vedidov pun & fv &g’ dmep Gv yeipov
TPOoEANAVOEL adTOC A TEMAYYEATOG KMV MUV KO EQVTG TOV NUETEPOV KAKDV
TNV EMPELELOY AVOTPEYAG KoL YEVOUEVOS DTTEP TV AVOpOTOV AvOpwTog 6 Odc

(5) Todto o1 TO Kol AyyEAolg Kol avOpdTolg Léypt vov avevvontov: Koi Tod
Bavatov kai tig apoaptiog ov povov AmaAldEag foN KEWEVOUS, AAAL KOl TNV
pocbeic aneldncacty, fjv 00K GV TIG VIAKOVGUGLY EOWKEV: 00 YO GYyelwV Eme-
Aafeto 008’ Exel TIg Eketvav cepvivachor g £v ovpavoig 0 Oedg dedn Kai Tolg
QyYELOIC GUVOVESTPAQN: €1¢ &Kelvav Yevouevog Kéketvolc £avtov dvapifag:
aAlo. oréppatos APpoou Emdafopevos MUV LOVOIS TadTnG THS mappnoiog LeTé-
dmKEV: MG &V MUV o TOIg EYEty OV TOV aTOV Kol OV Kal AvOpomov Tpocepov-
pev: 10 eV, Tpodvta Kol Vmepovta: 1O 08, Kol 01’ MUAg Kol €€ MUAV Kb’ MUAS
VoTEPOV YEYOVOTO: (O TOGOV Oe0g KATERN M TOGOV BpoTdg AVERN O THG TPOTEPAG
atiog v MUETg MUAg avTovg NTIHACAUEY O TG VOTEPOV TIUNG |V TPOTKa TOPd
Ocod teTyunpeda’ kaitol diknv dpeilovteg odTd TV doydTnV: NI DOTEP TL YEPAC
a0TOC OPeiAv NUTV: TNV VogPAY Kol TTEPL ADTOV TAGHV QUGLY TOPAIPOUDV: TV
Nuetépayv avoeireto TomevotnTa Gomep av &l TIg PAcIAEDS €K TOVTOSOTDY V-
OpdTV | cuvelheyuévn TOAEL TapOyEVOUEVOS Kai Eeviay (NT®V: TOLG PEV €V OOTH
TAOLGIOTATOVE Kol TOV GAADV VTEPEXOVTOC TAPASPALOL ATOPMOTATOL O TIVOG
QOOAOV dWUATIOV €lGEADDV AvVATOOLITO: Kol TOig ToD mEVNTOG XpMTO KOl TPOL-
TE(NG Kol GADY adTd Kowvevol Kol OA®G £0vtov €ig TNV €Keivov Ttoyeiav pe-
tappuOuilor toTE Yap EKEV® TA TEVNTL, TiG GV TGV TOMT®V TIUTRG Kol dOENS apt-
eofnmoeiev, obTO AOUTP®DS TPOKPWOEVTL TV GAA®V; TPOG TOGOOTNY NUAS O
Xpiotog avePipace 06Eav | 10 adua Tij¢ TamelvoEwS TOP UMV TPOSAAPOUEVOS:
domep € 00K ApKodV TO ToGoDTOV KEVOBTval TOV DIepmAnpn Kol Ty 10D Bgod
Hopenv €v i Tod dovAov yevéchar mpog Evoelly TG €ic MUAS TOLS TOVPOLS
dyarn¢ avtod: Kol OvelddV kol VPpemv kal ATiog Kol TANy®V VIEP TV TolE-

47 dvOpomov] Gen. 1.27 | 48 mapdadeicov] Gen. 2.8 | 50 évroanv] Gen. 2.15 | 53-54 é€odelyog ...
viig] Gen. 6.7 | 64—65 ov ... énchdfeto] Heb. 2.16 | 67 dAra ... Emlafouevog] Heb. 2.16 | 81 10 ...
tangwvmoeng] Phil. 3.21 | 83 popeny ... doviov] Phil. 2.7 | 84 dydnng avtod] Ep.Col. 1.13

49 post veipavtoc, scripserat 4Elq sed postea linea delevit V' | 50 §00évta tpfioon V ] So0évtar
do0évta tpfloot O | 60 post Eavtd, Vv habet O] non habet V | 61 dvatpéyog V ] émtpéyag O | 65
g V ] 1ic O | ogpvdvacOor V | ocepvivesbor O | 76 thovciwtatovg V] mhovsiovg O | 78 kowvwvol
O] xowoviy V | 81 post Xpiot0g, 0 tevmbeic (pro tanswvwbeig) habet O] non habet V | 83 tovg
novnpovg VO] postea in exteriore marg. addidit V'*°
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(4) For what preceded was also good, and worthy of both divine wisdom and power. God created
the entire universe out of nothing solely out of goodness and made man the most beautiful of all
beings in it and granted to him alone, of all beings, to be formed after the divine example; and He
chose Paradise for him as a dwelling—a place befitting the generosity of the Giver and the dignity
of the recipient—and gave him a command that enabled him to preserve the things that had been
given and to add greater things to him who kept this command; but if in return, man transgressed this
command and preferred sinful pleasure over the decree of God and gave ingratitude for such great
gifts, as if repaying Him, God did not become angry—as was His right—nor did He wipe man, whom
He created, from the face of the earth®. But now, He punishes wickedness in a benevolent manner
and rebukes the harshest and turns towards Himself the one who is unwilling; now, He reconciles
and frees from long-lasting slavery, establishes laws, and sends prophets, simultaneously as refuta-
tions of sinners, and as teachers of what is required of sinners. And finally—and this cannot be heard
without awe, since the illness would not yield and was not confined to what had already worsened
—, He came to us of His own free will and took upon Himself the care of our evils and God became
Man for the sake of men.

(5) This is exactly what was incomprehensible to both angels and men until now, that He not only
freed those who were already buried from death and sin, but also bestowed honour upon the disobe-
dient, an honour which one would not have granted the obedient. For He did not come to aid angels,
nor can any of them boast that God appeared in the heavens and lived among the angels, having
become one of them and mingled among them?3. But having come to aid the seed of Abraham, He
shared the boldness of speech only with us, so that we have Him among us, whom we address as one
and the same, God and man: ‘God’ for His previous and superior being; ‘man’, for what He later
became, through us, from us, and in accordance with us**. O how far God descended, o how high
man ascended! O the former dishonour we brought upon ourselves, o the final honour by which we
were freely honoured by God! Although we were owing Him the last judgment, instead of which
He—as if owing us some gift of honour, passing over the noetic nature that is all around Him—
assumed our lowliness. Like a king who arrived in a city of diverse people, seeking hospitality, would
pass by the wealthiest of the city and those who were standing out above the others, but stop when
he entered the humble cottage of a very poor person. And he would use resources of the poor man
and share his table and salt with him and completely adapt himself to his poverty. Then of that poor
man, who among the citizens could doubt his honour and glory, when he is so clearly preferred above
the others? To such glory did Christ elevate us when He assumed the vile body from us®. And as if
it did not suffice, so great an emptying of the Supremely Full and that the form of God came into the
form of the slave, as a demonstration of His love for us, wicked people, He also endured reproaches
and insults and dishonour and humiliation and injuries for the sake of His enemies and by enduring

32 Gen.1.27,2.8,2.15,6.7.
33 Heb. 2.16.
34 Heb.2.16.
35 Phil. 3.21.
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pov NVESKETO: Kol TEAELT®V udypt Bovarov: Bavdtov o otavpod TV €lg NUAG
aveluaxiov Koi ayanny ££Etevev: 101G aToD TABESTY OV HLOVOV BOTEP TIGL POpP-
LAKOLS TNV TOAg Yuyoic U@V oikovpodoav kakioy £EavalMokmy: GAAL Kol TV
T0ig VPPIOTAIG O10 TOVTOV ETVODV" €l TOGOVTOL (QOIVOLTO TIUMUEVOS TO YEVOC
NUAV: O VTEP aVTOV" KAl GTAVPOD KOl T/ EvTedbev aloyvvng Katoppovijoar

(6) Oavpoot uev odv dmep Epnv koi Tadta: Kai povn i) 10D Ocod copiq Kai
ayafotnTL Tpoorkovia mapafdriiechor GAL’ €v TOUTOIS €l Kol AOUTPOIS TEKUN-
pioic 1 100 capkmbEvTog Ocod 60 TE Kal pHeyaAOTPENELN SIEPAIVETO, OVK OALyOL
pévtot Kol mapd thg avBpomivng dacbeveiog dvapeptypéva tf Oeiq dvvéper v
TOOTNG TEPLPAVELOY GUVEKAALTITEV: E0EL YAP HEYPL TIVOG AOVOAVEWY TO ypovoig
alVIOIS GEGIYNUEVOV UVATHPIOV: TODVTO TAV THG Oikovopiag Adywv DIEP TOD mav-
TOG AMOTOVVTOV: DOTE PEYPL TG TEAEVTTC KOl TOD TAPOL Kol TAV £l TOVT® GQPa-
Yidwv, 000’ 0 T0 mapadoa dphoag Ocdg, AALO TL Tapd ToD TANB0LG TANV &vOp®-
oG WIAOC évopictn: kai oOtog émt)detog mobelv o émeveydévra, & mOsoV Oedg
NVEGYETO THC TOV AvOpOT®V Ayvopocivng, obd’ nuiv dia tov Ekeivov Oavartov
€00Kel TL TIufg mpooyevéshar &t yap Epavopedo Thg TPOTEPOS | TOMEWVOTNTOG
Kol gutereiog Exopevor TS yap av £d0Eapev 06&NG eidfipOat, &t Tod do&alewv
péALovTog ddosiog dveyouévou;

(7) AALG TOL peTa O TA00G, AaumpoTePd TE G Kol PPIK®OEGTEPO: LapTLPIOY
pev €xovto thg Tod capkmBEvTog BedtnTog Evapyi: HeydAny 08 kol Muiv 1ol &ig
aOTOV TETEVOVOL PEPOVTA dOEAV: €V aDT® Yap Ol TPOSANPOEVTES NUETG ETIU®-
pebar MUiv 1€ TOV €v aT® Yivopévav £5i0ov dpémechat ToLg Kapmovg mel Yap
ovK 1§V v abrolwny vmd tod Havdrov kpatsichor €1 Kol TodTOV 0T TPOSKUPOV
EmeAOelv Umep g Nuetépag | LoTig ovuveydpnoev: 00dE Edel diapbopd dobijvar Tov
do10v 100 Oeod " dviotatol PEV 0 TEmG 00&0s meoeiv: {womotel 6€ TOV avTod VooV
0 TodtOoV 0iknoag Oedc: Kai o1’ gketvov PEV KataAvel Tod Bavitov 10 deou®T-
plov: HoYAoDG 8¢ c1dnpodc kai yaAkdg mHLag cuvipiBer Ve’ GV THG &vo Topeiog
0 GvBpwmnog eipyeto’ cuvavionot 6€ mhvtag 6601 TODTOV AVUCTAVTO TIGTEVOVTIES
OVKETL VEKPOIS épyois TPOGEXOVGL, 01’ d Kol Ovrjokely dvOpmmog TnvapynV Kote-
kpiOn" Epeaviletar 6¢ kabapdg Tolg PIAoIC Kol oOg EBOVAETO TT| oikoLUEVT Hap-
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unto death, even the death of the cross, He extended His forbearance and love to us*¢. Through His
sufferings, as if they were some remedy, He not only destroyed the evil that was lurking in our souls,
but also conceived honour for the insolent, if it might appear that our race is being so honored, for
His own sake, and to despise both the cross and the shame that comes with i*.

(6) Wonderful, then, was what I said, and also what follows, which can only fittingly be compared
to the wisdom and goodness of God. However, among these things, even if the glory and majesty of
the incarnate God were revealed in radiant signs, not a few elements of human weakness, mingled
with divine power, nevertheless concealed its conspicuousness. For it was necessary that the mystery,
which was kept secret since the world began, be hidden until now: that of the teaching of the econ-
omy, proclaimed on behalf of all*$. So that until His death, His grave and the seals upon it, neither
the miracle-working God is seen by the crowd as anything other than a poor man, and one willing to
suffer what comes upon him—oh how God has endured human ignorance—nor we decide to assume
any honour through His death. In fact, we still appear to retain our former insignificance and sim-
plicity, for how could we presume to gain glory, while He who is destined to be extolled still bears
dishonour?

(7) But what followed the Passion was at once more brilliant and more awe-inspiring. On the one
hand, it was a convincing proof of the incarnate deity, on the other it brought great glory also to us
who believe in Him. For we, who were taken up in Him, were honoured, and He granted us to reap
the fruits of what had happened in Him. In fact, since it was impossible that the self-existent life be
holden of death, even if it was allowed that death temporarily came upon it on behalf of our life, still
the Holy of God should not be given to death®®. On the one hand, He who had intended to fall, stands
up, on the other, God breathes life into the temple He inhabits and through Him destroys the prison
of death and shatters the iron bars and bronze gates, through which man’s ascent had been barred;
and He raises all together, as many as, believing that He has risen, no longer attend to dead works,
by which man had originally been condemned to die; and He appears clearly to His friends, whom
He wished to appoint as witnesses of so great a mystery to the world*. And immediately all that
preceded was reversed: the dead man is alive; He who was briefly a slave to death, immortal; He
who suffered, freed from suffering; He who was humbled is exalted; the inglorious is believed to be
the Lord of Glory; He who was sentenced to death, receives authority from the Father in heaven and
on earth*'. Everything was transformed into something more brilliant and divine.

(8) Nevertheless, even if the arisen Christ brings forward a proof of His own divinity stronger
than any counter-argument, the innate weakness of humans still troubled their minds. For at first, the
first good tidings of the resurrection were considered nonsense. Of His disciples, some worshipped
Him whom they had seen, but others doubted and another entrusted faith only to the touch of his
hand and fingers*?. But He who had risen required sustenance for the faith of those who saw Him,
not in order that the body, falling because of a deficiency, might lean on it—for having become
already more powerful than any destruction, it did not need any help to prevent its downfall—but in
order that He might teach with the usual signs of life that it was no apparition, but He Himself, the

36 Phil. 2.7; Ep.Col. 1.13; Phil. 2.8.
37 Heb.12.2.

38 Rom. 16.25.

39 Ae.2.24; Ps. 16.10.

40 Heb. 6.1, 9.14.

41 Mt 26.67; 28.18.

42 Mz 28.16-17; Jo. 20.24-29.
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teacher, was truly seen by them. And what would have stirred much confusion and dust in their
reckonings was the fact that He showed Himself again in the ordinary and displayed nothing new
that was fitting for such a great transformation.

(9) In fact, even if it was a clear evidence of His resurrection, this still did not bring those who
had seen Him further, nor was there anything certain about the future in what was seen, for in this
way, Christ seemed to be made equal, in this respect, to many of the resurrected. Those who enjoyed
life up to that point would eventually fall into the nets of death again, so that it was reasonable that
they who judged what was then seen in view of what happened first, would wrestle with opposing
reasonings and did not have a true opinion about that resurrection; but believed that Christ, who died
again after a short time, would obey the laws of nature. In general, many objections to the truth of
the supernatural and to faith could be found in nature and in the ignorance that is inherent in the
senses.

(10) But now every lack of understanding, every uncertainty in reasoning, every suspicion arising
from the earth or earthly matters that hinder understanding have ceded. For the sun of righteousness
dispelled the frailties of the flesh—which He endured for a short time for the salvation of the sick—
like clouds®. The light of knowledge and wisdom shone upon our thoughts, having radiated in them
on the one hand, and shone upon the senses, on the other hand, when it revealed what was then seen,
so that nothing, no trace of doubt about His divinity is left among men**. For proof thereof was
yielded to the gazes of those who saw Him. For who would be so blind, both in sight and thought,
that he fails to see with his eyes that miraculous and for humans impossible journey, nor understands
through his mind the power of the one that is ascending, which is wholly divine and exceeds the
limits of nature? The power through which the body that was created to stay low was elevated to the
highest place and through which the natural order of the elements is reversed? For He who was not
taken up by other things, was elevated so that in this way, someone other than Him would be allowed
to ascent as if his body were forced.

(11) This, indeed, is what happened earlier to Elijah. For there, a chariot of fire and horses of fire
were seen and much about the intelligible form was perceived through the bodily images by which
he was lifted up®. Yet, the one who ascended was not called the charioteer; for he was assisted by
chariots in his upward journey, since he did not posses from his own nature the strength to lift up his
body, in contrast to whom Christ demonstrated the opposite by needing nothing external for that
upward journey. For since a cloud took up the Lord at that time, He did not need a chariot, nor did
anything else contribute to His heavenly ascension, which does not, indeed reach beyond the moun-
tains and of those not even their highest peaks*. So this, rather, was yet another clear proof of His
divinity as David also sang that God made the clouds His chariot*’. In the past, when He descended
to the tent on a cloud, revealing Himself to Mozes, as well as now, when He is ascending, He reveals
a cloud in order to show that He appeared to Moses before as now to the Apostles*s. However, around
Elijah too, not only a chariot and miraculous horses of fire appeared, but there was also an earthquake
in the rush and upheaval in the heaven and there was absolutely nothing without terror and signs*.

43 Mal. 3.20.

44 0s.10.12.

45 4 Reg. 2.11; Ecclus. 48.9.
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But here, no place is given to types and signs, for it was necessary that everything ordered according
to this truth must be true and just as it was previously not fitting that a vision came down from heaven,
so it was now not accepted that something illusionary be mixed with the events of that time. Espe-
cially for the prophet of that moment who was still serving that law and the image of Those in heaven,
there was a similar necessity for signs and visions, of which the law then used many. But for the Lord
who initiated true worship, what need was there for imitations in the Old Testament? Without these,
therefore, the symbols would have been shown in vain, as He intended to make Himself known,
present and visible, to whom all symbols led.

(12) For this reason, Elijah was taken up by only a chariot and horses of fire, but here, nothing
contributed to the ascension of the ascending one. For even if it is written that He was taken up, He
said earlier, speaking from memory, that He would ascend to the Father of Him and His friends and
the Psalm, which composes a victory song for Him, that He is gone up with a shout and with the
sound of a trumpet, and also that He, ascending on high, led captivity captive’. Not by an earthquake,
nor by a thunderclap or a flash of lightning could He be swept away from His disciples while He
made an ascent rather terrifying to them, like someone who is showing his power, but bringing peace
and tranquillity to everyone and to the souls of those who are watching. Such a great miracle He
accomplished as He was completing the ascent that resembled a downfall, for He then came down
like rain upon the mown grass and now He ascends without dragging anguish or confusion behind
Him?!. For being peace and ascending to the God of peace, how could He bring fear to the disciples
He loves, when, moreover, He is intending to send them out into the world to proclaim the Good
News*?? Thus, He lifted Himself on His own power, God who took on human nature lifted man
whom he assumed. He is, on the one hand, of divine and immobile nature, lifting the body that was
born to be moved and carried, which exists for deciding to change both bodies and places; on the
other hand, of human essence which is snatched away to a higher place. For it was necessary that
through the resurrection this death that was banished left this place of death and birth for the place
that was free from every such change, so that it moved somewhere fitting that death.

(13) He is the same, when God is ascending and man is taken up, it is not like a separation of
natures, that were divided together, and the Persons or a unity of His Person and mixed natures, but
so that, while the difference between them persisted, one and the same Christ was made. Then who
could still doubt His divinity, seeing that He ascended to the heavens, or rather above them, on His
own strength with a glory and power fit for God? For how could He not rise above it, of whom the
Prophet sings that His glory was set above the heavens and that His virtue covered them>?. And even
though the righteous will shine like the sun, how should they think the brilliance is, which flows
down from the Lord’s body**? And even corresponding to the brilliance, it is fitting that they also
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have the places. Now who would doubt that the body of true light that illuminates every man shines
powerfully above the heavens and in turn raises them above the heavens®*? So that any idea of a
place is found more lowly than His realm.

(14) And yet, why would anyone who says that it is established above all places mean to say that
it is something great and fitting for him? For Paul clearly teaches us that height: namely how He has
taken hold of the highest place, not only of the visible creation, but also of everything that can be
conceived. As a result, through this reasoning, He is united according to one Person and hence in-
herited that honour. For He introduces Him who sits down on the right hand of the Majesty on high
far above all principality, and power, and might, and dominion, and every name that is named, not
only in this world, but also in that which is to come>°. For the right-hand throne simply leaves behind
all places and times and ages®’. This is sufficient to convince even the most brazen person that the
Son honours in the same ways as the Father. For either the completely immutable is revealed through
the throne—how could He who shares the same immutability and order as God not also be partaker
of the same essence as Him and, being always the same and immutable, will He not sit with God,
moving and transforming all things as He wills?; or the throne reveals us His dignity. Who could be
more worthy than Him to partake in the Father’s dignity, which is not guided by the assessment of
virtue and examination of virtuous actions? But the force of nature carries over what is from the
Father to the Son and grants to enjoy the pleasures at His right hand. For there lies the perfect delight,
which David, too, placed the right hand of God. For at thy right hand there are pleasures for ever-
more38. Of this the Father bestowed on the Son to enjoy to the full, so that, along with the paternal
essence and height (of excellence), He might become partaker of the Father’s delight and bliss too.

(15) And what would be more proper for the right hand of God than to sit at the right hand of
God? Indeed, we learn both things about the Son from Scripture: if the right-hand throne signifies
the power to judge, it is not unclear to whom the Father gave the power to judge. For if in wisdom he
made them all and judges the world in righteousness, it is clear that the one to whom it is granted to
possess the wisdom and justice of God will also take His place as judge, and as distributor to all
according to their value®®. Because to judge with wisdom and righteousness has been taken away
from us following what the lawgivers of the cities have determined by law and ordained just for
others and we grant the seat of the judges to those who excel in these things, so that they may be able
to issue just and righteous decrees. Paul likewise, in another passage, ascribes the authority to judge
to the Son: For the word of God is quick, and powerful and a discerner of the thoughts and intents
of the heart®. Since at the end, the Word of the judgement is with us. And because of this, examining
everything, we think we will receive what is fit, so that the power to judge would rightly be given as
a gift of honour to the Word of God.

(16) He also confirms this Himself when he says that all judgment was given to Him by the Father
and He therefore has the seat on the right side, like a king who reigns together with a king and jointly
delivers his judgments®!. And these things, even if they are proper to the Son and eternal and naturally
given to Him by the Father, they are also granted in time to the worthy. Yet, let it be said again that
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they were born with Him. For surely the Father did not show favours to the pre-existing one, born
from the womb of the morning, who was now incarnate in name as to one who does not have the
name which is above every name®2. But everything He had by nature before the flesh, He also has
after He was joined to the flesh, so that—being one—He receives the grace again in the flesh. And
the same acquired from the Father the glory that existed before the world, with which He returned
to the Passion and asks to be praised®®. And indeed, it would seem strange if He asks for something
He already has, but I think the most perfect Word did not ask the glory for himself, but He who had
degraded himself, said that the glory was necessary for the inglorious nature which He had assumed.
So the voices were of one, but the Word did grace to the assumed nature together with the Father,
while the same was giving and receiving: the first as God who always grants, the second as human
who always receives and improves us in Himself. So now, He is always seated with the father, being
always at His heart®*. The same who ascended now sat down and judged forever as Word and the
same receives judgement at the end, the former because of His eternal nature, the latter through His
human-loving humiliation.

(17) Now, having ascended, He did not aspire for Himself the dignity of the right-hand seat, but
lifted the nature that had slipped towards ruin. For previously He quickened us, even when we were
dead in sins, together with Him, He blotted out the handwriting of ordinances that was against us
and nailed it to the cross®. Now however, as if it did not suffice that He reconciled at the highest
price those who had come into conflict, He honoured those who had been dishonoured, and seated
the abject nature next to Him and granted the power to judge to that justly condemned nature and
accepted this hostile nature as related to His being the Son. There can be no truer evidence of Christ’s
power and divinity than these things, nor a clearer sign of His goodness and honour for us. Not even
the greatness of the sky and the beauty and multitude of the stars and the harmonious union of ele-
ments and seasons is like the unhindered contrariety of those things. And the wonderful continuous
otherness of everything in the creation along with their unity is an indication of the wisdom and
power of the Creator, the Word, such as the fact that the creator of all these things mixed His own
nature with that of man, that small and inferior being; and that exactly happened and was named
whatever He was expecting; and that out of two, one mixture was brought into being, while He
brought the natures which were infinitely distant from each other without confusion together into the
same; and that He Himself exhibits wholly and completely the greatest oppositions, infinite and fi-
nite, temporal and eternal, visible and invisible, being and becoming; and, which stuns every under-
standing, that He hath exalted the earth above the heavens and from the creation worshipped the
creation together with the Creator; that He holds man up before God. For He who brought the firstbe-
gotten of creation into the world commanded all the angels to worship Him, and He wanted the Son
of man to be honoured above all like Him®.

(18) Of these advantages, He, who always possessed everything from the Father and with the
Father, but later also as man received these things from Him, gave a share to us for whom He became
human; and He received those who believed in Him as partakers of the things He had by nature. He
may have been God in nature, yet He desired that they too should, to the extent possible, become and
be called children of God and Gods, imitations of His own Sonness and divinity, as many as through
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virtue and by a life of looking at Him, attained the life according to the likeness of the image of the
beginning®’. The same people, He not only freed from judgement and accusations, but He also be-
stowed on them the power to judge, for He placed the apostles next to Himself, who was destined to
pass judgement, and He wanted them to have power over the judgement.

(19) However, I think that he did not choose this gift of honour only for the apostles, but that in
their presence He also bestowed it on all who obeyed Him, as well as on those who had at that time
been chosen from many others, and He made the others %eirs one by one®. Think also of what Paul
later said, as if he was praised by all, that He seated the believers not only as judges of men or of
things pertaining to this life, but also of angels. For he says: ‘Do you not know that we will judge
angels? How much more things that pertain to this life?’® Of this honour, He who ascended to the
heavens and is seated at the right hand of God is a pledge for us”. In this moment, too, He is judging
everything with Him and deciding. Soon, however, He will put an end to the judgment, crowning
some and condemning others according to their distance or proximity to Him. And since, as God
from God, so too a man from man, the one who is capable of these things, He also allows His peers
to share in the honour He received from the Father, a reward for His obedience and for what He
endured on behalf of men. In turn, He gives our obedience to the Father in exchange for that honour,
for When He ascended up on high, He led captivity captive’!, and He handed us, who were previously
captured by the common enemy, all fo the God, the Father, as a kingdom™. He also gave us gifts
which eye hath not seen, nor ear heard, neither have entered into the heart of man’.

(20) And what now, by His grace, is holier than man? What is more honourable? More divine?
For the unification of man with God in one person is the greatest harmony for the community of men.
This will increase our position of honour even above that of the angels. This exalts. This raises our
spirit not allowing it to fall further towards earth and to be tainted by the stains of life, those who
consider how much He elevates our nature in Himself. For if the firstfruit be holy, the lump is also
holy: and if the root be holy, so are the branches™. 1 will add that if the head is holy, so are the limbs.
So now the good is in hope, for we are saved by hope’. But then, we will enjoy these things to the
full, when, elevated to heavenly life by virtue, we will be caught up in the clouds to meet the Lord in
the air: and so shall we ever be with the Lord’®. For the Benevolent loved the company of those who
believed in Him and asked as a favour from the Father to be with them constantly, that, He says they
may behold my glory, which thou hast given me’’. He did not, however, show this in Himself, but by
improving His friends in Himself, because He revealed that to see and know Him is this eternal lifes.
But God would fulfil these things at a later time, by giving this grace to those who believe in Him.

(21) For now, however, the glory of the Resurrection needed to succeed another greater and more
magnificent glory. For first, what I also said before, it was not reasonable for the body that had
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already become stronger than death and birth to inhabit that place there, which had been inherited
along with a manifold change of beings, so that it was necessary to inhabit a place that was freed
from any such change, that the future might be indestructible. For even a short stay in this earthly
and humble place after the Resurrection, made the demonstration of the Resurrection necessary, of
which He showed His pupils through addresses and numerous lectures and the sharing of meals, and
by permitting Himself to be touched by the hands of the doubtful and many other signs, that it was
steady and far from any delusion. For if any doubt, however small, remained in their souls, troubling
them, everything would have flown away, and the Word and stage would have seemed entirely dif-
ferent, which is managed by truth as the secret. For this reason, He considered spending time on earth
and with His disciples for a short time necessary, and then He fulfilled what was fitting with the
glorified body.

(22) At the same time, the event was a clear lesson to us, for whom Christ did everything, and a
promise that we too, after we shook off death through the resurrection, will inhabit heaven with Him.
And we will fulfil His wish, being with Him for all eternity. Then, by being lifted up in this way, He
made the reward of faith greater for us. Or rather, there would not have been a reward for it if He, in
whom must be believed, was seen and present. Because if according to Paul, faith is of the things
which are not seen, then clearly it is necessary to separate Him, in whom is to be put faith, from
sight, so that the glorified faith of those who do not see but believe appears more steadfast and the
reward for believers is increased”. At the same time, the faith of those who do not see becomes a
clear counter-argument to the unbelievers after them. For the Comforter, he says, will reprove the
world of sin, because they believe not on me®. Since the world might use that sin as a pretext for
their lack of faith, because it is difficult to believe in what is not seen. You, however, who do not see
but believe, will brilliantly remove that sin. The same will be reckoned to us towards righteousness,
for he adds of righteousness, too, the Comforter will reprove the world, because I go to my Father
and ye see me no more®!, for the saying ‘while I am ascending to the Father, I will no longer be
visible to you’, does not mean that you should believe less in Him when he is so far away than when
He was present, because it confirms righteousness for you. Them, on the other hand, it accuses of
the exact opposite. If even Thomas is reproached for having believed only after he had seen, while,
on the contrary, those who have not seen and yet believed are accounted worthy of blessedness, how
could it not have been necessary that Christ should, by such a distance, stand apart from us, who
were destined to inherit such a blessedness from this separation®2? And how great is the benefit that
comes to the hopeful from their hope in God, is clearly shown by Him who exhorts fo put our hope
in the Lord and calls blessed the one who puts their hope in Him?#3. Enos, too, obtained an honourable
mention in the list of old men because of his hope in God?*.

(23) So now, if our hope in the Lord draws us to Him, keeping our mind away from the earth, and
lifts people to Heaven and the treasures therein, we shall see the grace that was given for this to Him
who ascended and with His Ascension raised our souls with the most beneficial of hopes and lifts us

79 2 Cor. 4.18.

80 Jo. 16.7-9.

81 Gen. 15.6; Rom. 4.3, 4.5; Jo. 16.10.
82 Jo.20.24-29.

83 ps. 112.7.

84 Gen. 4.26,5.6-11.
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up to Him and establishes us as lovers of the unseen. For hope, like faith, does not belong to the
visible things. Knowing this Himself, He prevented the disciples’ grief at His departure by saying in
advance that the separation would end in something good for them: If I go, he says, and prepare a
place for you, I will come again, and receive you unto myself; that where I am, there ye may be also®.
Now there is nothing greater than that hope, because there is nothing more blissful than her alone,
which He who was taken up prepared for us. At the same time, He instils hope in us and eases our
suffering, having named the end of hope a place of rest, because there all movement and striving
would halt. When you are no longer changing and wandering, he says, you will seek the good. And
one hope after another will not relieve you, who are always gaping at this good, but will never be
able to seize it, as if condemned to accomplish the infinite. For this will demonstrate that you, too,
are never finished, always missing the end and this will moreover be the cause of intense suffering
for you, because on the one hand, you think you are closer to whom you desire, but on the other, you
always remain at the same distance, since the taken midway is not as encouraging as the extreme
path, always fleeing, is distressing you. Since your initial pursuit was not to participate in the mid-
way, but to that one and extreme, which someone who does not have it would wrongly believe to be
such a great path for him. Therefore, you shall not run in vain, nor will you desire the infinite or be
deceived, but now that everything about the good has been presented and apprehended, after it had
once been taken away from you, you will see and praise the good for its own and you will abide in it
for eternity®. While your desire is drawn to nothing else, you are my fortunate initiates and spectators
filled with my beatitude, which, otherwise, no one will take away from you, because nothing will be
able to separate me from my friends.

(24) However, not only through good hope did the Saviour who was taken up lift us up, but He
also and most importantly, through His temporary departure, brilliantly lit for us the fire of love, for
nothing increases the affection of those who are mutually wounded as much as separation. But the
constant communion with the desired may even bring contempt to those who are satiated, which
could indeed have happened to the disciples because of their constantly seeing Him, as Christ knew,
and because He was not ignorant of the despondency that would beset them when they would no
longer be able to look upon Him, He said beforehand: When you shall desire to see one of the days
of the Son of man, you shall not see it¥’. For the sake of an increase in desire, then, this physical
separation was maintained. Especially the living together of Christ with them, in actions as well as
remaining communions, convinced them not to transgress that shared and customary manner, and
also to not envisage Him above the multitude, but to think that He is present among them as one of
the good men. And the miraculous seizure from their midst and the sight of Him ascending towards
heaven, who moments before was sleeping and starving, and through His throne ended the pain of
the journey and endured all the things in which everyone is caught up, clearly convinced them not to
pay attention to corrupt reasonings, but to believe that the Ascension towards the heavens is the
journey to God. It also forces them to remember that above all is God, whom He continuously calls
His Father and to whom He predicted that He would ascend, so that, what Peter was taught earlier

85 Jo. 14.3.
86 Gal. 2.2.
87 L. 17.22.
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from the Apocalypse, would become apparent to those who later saw their Master be taken up®?. For
they could not disbelieve those things they had seen and at that moment, what had been said by Christ
came to pass for them, because it was no longer necessary to ask him Whither goest thou?, as they,
educated by their sight, clearly saw God ascending®.

(25) Now how much love was fitting to be born in them? They who remember on the one hand
the words which the Trustworthy spoke to them, and on the other the love with which they had
previously been loved by Him, and how, because of that love, they neglected none of their promises.
But He will also remember and fulfil them, who is both Himself God and arrived at the side of the
almighty God, whom He claimed loved them, too, and through His love for the Son was ready to
forgive them completely. For at that moment everything came close together, what was said and done
by Christ entered their memory; the words that flowed sweeter than honey and honeycomb from His
mouth, the very words which He proclaimed to them in public, and the very words which He exhorted
to them in private, He fulfilled.; the miracles with which He welcomed those in need; the good deeds
of all sorts for those who approached, the forbearance towards those who threatened Him, the wise
and inescapable answers towards mischievous and deceitful questions, the admonition towards His
confidents to improve their civility, the concern for them that surpasses the love of any parent, the
life that shines stronger than the sun, and how much of a guideline His for any worship of God?.

(26) Who would not be overjoyed at such a great love, unless he is made of stone or iron? And
who would not want to move away with Him, after every bond has been broken? I think, then, that
they were at that time displeased even by the union of bodies—bodies which neither suited the souls
nor were raised on high together with those souls, but were holding them fast on earth and forcing
them to look from afar at the beloved, with whom living together is the pinnacle of happiness. Which
things of man can be compared to that pleasure? For what could be a greater reason for pleasure,
even if nothing else could happen other than seeing our Friend ascending above the heavens and
being honoured with divine glory? For it is enough that so much is revealed about the honour with
which He is glorified. In fact, I do not think that they can ask anything greater than this alone, even
if it were necessary that they add everything of themselves and that both the multitude and magnitude
of the gifts remain after the Ascension—gifts which speech could not describe—which of their souls
would it not have filled with joy? And indeed, they were not expecting gifts alone, but it would be
refused that He be seen by them any further, so that henceforth pleasure would no longer preserve
its own value, but grace spreads and the separation from their Friend would become a cause of pain.

(27) However, through His good deeds, the Benefactor himself was also present in another way,
for as the other He was His Spirit, the Spirit of truth, that was commanded to send the Comforter,
that He may abide with them forever, whom the world cannot receive®'. But they received Him and
were about to hold Him who was staying among them, who—being love and through whom the love
for God was poured into the hearts of believers— stirred up a fierce love for Christ, then in the souls
of His disciples and now in the hearts of believers, a love which drew them away from there and
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transferred them to Him who was taken up, and which made the memory to Him stuck and persuaded
them to be displeased at the time spent there, as something that should be avoided, and to desire to
dissolve after Paul’s example and be with Christ. For it is necessary that the heart of the rich is there,
where they keep the treasure buried®?. Paul, too, shouts to seek those things which are above, se your
affection on things above, where Christ sitteth on the right hand of God®?. So there was a great gain
for us from the Ascension, for it will multiply the rewards of faith for us and also transfer all hope
from men to God and advise us to prefer the desire for the invisible above that for the visible, however
noble these things may be, by showing that the first kind is intertwined only with the sensible, while
the other belongs to an intellectual and insensible destiny; and that the first is of the childlike, while
the other, which is the Passion, of the perfect.

(28) Wherefore Christ, who wanted to change the place of His disciples from the lowest to the
high place, said: If I do not go away, the Comforter will not come unto you, because He could not
give while He was present among His disciples®. It was necessary for Him to ascend to His Father
first so that, having convinced the Father of what He did not have of Himself, and having received it
from the Father, He would so give it to His friends. For how could He have said this, who says that
everything from His Father is His own? For since He had received from above along with the Fatherly
essence also everything that belongs to it and the Comforter Himself, He had this equally with the
Father, while being with Him and arising from Him. And for them, He would want what was pro-
vided and given by Him, while nothing, neither time nor place, could prevent the grace, for otherwise,
He would not be equal with the Father in everything, being able to do some things like Him, but
leaving others undone because of weakness. Accordingly, the in-absence-giving of the Comforter
should not be considered an inability, but as being from Him Who is making His disciples accus-
tomed to prefer the invisible to the visible and for this reason takes away the visible beauty from
them, that He might persuade them to love the invisible beauty. And he removed the form of the
servant, that he might show them the form of God®. This also multiplied our love for Him, than
which no man could offer a greater thing to God, nor He Himself receive anything more useful as a
gift from God. For only this love is the connection between God and men. Those who reach it, lack
nothing else.

(29) So this waits at that place for those who believe in Him who was taken up there, while faith
withdraws from the images with examples, but yields to intellectual understanding. And not only
because of what I said did we become better through the mystery, but another great benefit befell us
from it and the only thing that preserves everything given by God, having become like walls around
our benefits. For such a great necessity are the reverence for God and the holy fear of Him, that it
would be drawing us aside to try and demonstrate it in words, while this was passed on to us as a
first lesson by parents and relatives and friends and simply all who wanted to form us. And this is
reasonable because if the inferior give way to superiors and their customs, and fear their commands,
and want to live to appear good to them, salvation will happen for each and show the universe as the
most beautiful and at the same time most lasting, kept in order as by an unbreakable bond and not
allowed to be dissolved by disorder.

(30) Now if among men, awe and reverence for rulers save everything, how much fear and rever-
ence would one think fit when bringing it to God, to whom neither law nor necessity nor fate allotted
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the power to rule, but only His nature was sufficient for Him to rule over all things? Wherefore He
alone could properly be called ‘Lord’, not only because all dominion and authority and power took
their beginning from Him and He establishes laws on all principles, but also because He does not
need anyone of those who are ruled, nor does He receive anything from them, because of which He
might be suspected of being a slave. This happened a little later to all who seemed to rule, because—
to a greater or lesser extent—they always depend on those being ruled. And in this way, they by no
means escape slavery, because ‘depending on’ goes hand in hand with ‘being a slave’. He, however,
being responsible for the essence of the principles and power and actions and simply of everything,
does not depend on anything of His making, so that as I have already said, according to truth, power
belongs to Him alone, because He simply renounced everything, distributes all good to everyone,
and surpasses all with infinite worth. So under this useful yoke, stronger than any freedom, we are
brought when we understand the mystery of the Ascension. For when the Lord was still dwelling
among us, the correspondence of nature did not reveal Him sufficiently to us, and nothing more than
what was seen was allowed to be imagined about Him, so that our love and honour for Him turned
out to be far removed from the appropriate reverence, because it resembled that towards teachers or
parents or those who are first in another way.

(31) Now the miraculous ascent and the removal of the heavenly gates and the glorious entrance
to the glory of the kingdom and the shouting and applause of the angels and the hymns with which
they send Him to His Father, and the seat at the right-hand side, and everyone’s worship of Him as
of His Father®s; all these things stir up our arguments and place us with the angels and persuade us
to sing songs of praise together with them and to honour and worship Him, whom we previously
mistook for a simple man, as a true God””. That is also why Paul, even though he recognised Christ
according to the flesh even before He was taken up, now after the Ascension, when he has put aside
the base reasonings, advises not to give great value to the flesh and bodily ideas, and not to think of
the Word that was made humble until then. Not, as if He temporarily took on the flesh because of
economy, and later cast it off or will cast it off like some garment, for He remains and will always
remain a human being with divinity®s. And because of this He keeps wearing the flesh He wanted for
Himself to become a servant of man-loving deeds. However, since before the Ascension, there was
room for base reasonings concerning Him, after it, the blindness is miraculous, if someone does not
rise to high and marvellous thoughts. So great, then, is what is now bestowed upon us, namely to
witness the divinity and power of Christ, for this, bringing us joy and bewilderment, will prepare us
to serve Him with fear, and rejoice with trembling®.

(32) And this is our Passion and the thing because of which we become better through the mystery,
but He too, having fulfilled those truly wonderful and great deeds on behalf of the salvation of men,
sealed all previous thing by that other greater deed, that was now accomplished. For having con-
demned the sin of our race and the war against God in the same flesh, and having offered for atone-
ment that most holy sacrifice, to which He had assented to taste of death and destruction for a short
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time, He raised it again when it was no longer destined to die, in order to raise the hope of those who
believe in Him for Himself and show to all that those who shared with Him in the passions and trials
for virtue and cast off death and assumed the innate things and the bodies with which they lived, will
be immortal and indestructible together with Him who is immortal and indestructible, for all eternity.

(33) Having accomplished all this with the unsurpassed power of His divinity, He returned like a
champion after many victories, who destroyed the strong one with unspeakable force, He binds him
and strips off the equipment he used in his plans and which, being vessels of wrath, He turned into
vessels of mercy'®. And this captivity He brought like some kind of booty to the Father, when He
ascended up on high and freed those who had until then been held as prisoners of the devil, to whom
He also gave gifts, when He adorned them very brilliantly with the gifts of the Spirit in place of the
previous disorder!0!.

(34) This then is the first of what He accomplished on our behalf: complete deliverance from cruel
tyranny and the return to the fatherland for those who had fallen. But thereupon He also took care
that freedom would stay with us forever and we could exact justice for the evil done to us. And again,
He gave Him to us, leading to that cooperation, and He provided a wall and weapons for His strength,
securing this on all sides for those who had been saved. For He appears in the presence of God on
our behalf, that He might revere Him on our behalf, the man-loving Son in the presence of the equally
man-loving Father, putting forward instead of supplication the cross for the world and His sufferings
and the obedience arising from our love for Him'%2. Even now, sitting at the right-hand side of the
Majesty on high, without forgetting those who believed in Him, He did not abandon His initial be-
nevolence for us!®3, But on the one hand, He meets God as human on our behalf, on the other, He
obeys the duties as being one God with the Father. For at once, having been able to become the
mediator of God and men and having endured the double nature, being the most simple one, He used
both natures for our benefit. He is bringing what is ours as one from among us and receiving what is
from us on our behalf, and as the high priest and apostle of our salvation, He is always serving our
salvation and bringing before God those who are purified or are being purified. But as a God, He is
receiving the sacrifices on our behalf, and granting requests, and granting to each according to their
merit.

(35) O from where does Christ lead us up, and to where? From abysses to heaven? From death to
life? From darkness to light? From slavery to freedom? From bitter tyranny to a kingdom, an un-
shakable kingdom of which we become heirs through Him!%*? He makes His enemies brothers and
joint-heirs. Everything good He has become for us, in place of the former evil. What could then be
more fortunate than us who believe in Him? What more blessed? What more honoured? We could
boldly say that man is lord of angels. God is lawful and friend of men. He is a man to whom the
Seraphim offer their service'®. He is God who served men. He is a man before whose gaze the
Cheroubim cover themselves. He is God, whose glory man beholds with his face veiled. He is a man
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whom the entire order of angels serve as slaves; He is a brother and friend to us. For He is able to
name slaves. To us He is a human from among us, seated at the right-hand side of God. As a God,
He always listens to us, as a human, He always faces God on our behalf'%¢. If God be for us, who can
be against us'"7? What has He, who opened all His treasures for us, not asked on our behalf? Of what
will He not persuade the Father for our sake? The beloved Son who is in His bosom was given as a
great gift to men in heavens, a great freedom of speech, a great honour!'%8. Let us hold on to it, let us
always strive to increase it. Let us therefore come boldly unto the throne of grace'”.

(36) This will come to pass, when we—having departed from the earth and earthly thoughts—
turn our gaze to heaven and to Him who is seated there, whom we have sent ahead as our ambassador.
But rather willingly, He took on the embassy to the Saviour on our behalf, rushing to the Holy of
Holies for us and cutting a new and living way''%. And much more, He Himself became the straight
path for us, through which we may again reach the truth and life in Him, whom we eagerly await as
Saviour from there again. That he changes our vile body to His glorious body just as we would rush
like members towards the Head and desire to be joined to It through worthy deeds!'!. Just as we
would remain in Him like branches in a vineyard and rejoice in the good of the root.

(37) But we, if we have not been unconcerned about virtue and cut out from there, will never be
cast out and wither and become the remnants of an extinguished fire. We will keep our value in mind
and be greatly honoured in Christ. For considering these things, we shall not endure to become be-
trayers of such honour, but we will regard it. Now, let us walk honestly, as in the day, without feeling
ashamed at the greatness of His gift because of the poorness of our deeds'!?. And a little later, we
will also meet the judge with confidence, when we receive honourable rewards for our good life from
Him. For to Him belong all glory, honour, and worship, together with the unoriginated Father, and
the all-holy, good, and life-bringing Spirit. Now and ever and unto the ages of ages, amen.
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