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CHRISTOS SIMELIDIS?

Symeon Metaphrastes: Two Puzzles Reconsidered

ABSTRACT: This article deals with a long unresolved question regarding two Lives of the Virgin Mary written in the second half
of the tenth century by John Geometres and Symeon Metaphrastes (and his team). It is evident that one of the two authors
copied the other, but scholars have been unable to conclude with certainty who depends on the other. This article reviews the
problem in detail and presents new textual evidence which suggests that Symeon Metaphrastes used John Geometres as one of
his sources. In considering the corresponding passages between Geometres and Metaphrastes, another question arises regard-
ing Michael Psellos’ controversial description of Symeon Metaphrastes at work. On the basis of new textual evidence, this
article offers a fresh perspective on Psellos’ passage and its debated meaning.
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A QUESTION OF INFLUENCE

In the second half of the tenth century, John Geometres and Symeon Metaphrastes' each wrote a
Life of the Virgin. While both texts are presented as panegyrics on the Dormition of the Theotokos,
they in fact provide a biographical overview of the Virgin’s entire life. Symeon’s text is much
shorter and follows the Gospel narratives more closely than the Life by Geometres?. However, the
two works otherwise bear striking similarities that have led scholars to conclude that one depends
on the other. In Antoine Wenger’s words, “on both sides there is an identical plan, similar devel-
opments, parallel passages, rare and shared expressions. This fact can be seen by simply reading
both texts.””? This observation notwithstanding, whether Symeon depends on John or vice versa has
remained an open question®.

In 1923, Martin Jugie argued that Symeon’s text was based on John Geometres’ Life’. Jugie
considered it odd that Symeon’s text, which was meant as a Menologion reading for the feast of the
Dormition (15 August), recounted the entire life of the Virgin. The reason for this, he argued, was
his dependence on John Geometres’ full account. According to Jugie, what appeared to him to be
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As will be clarified later in this article, when I refer to Symeon Metaphrastes in this article as author of the Menologion, I

mean the team of scholars and scribes working under his supervision. Cf. C. HOGEL, Symeon Metaphrastes: Rewriting and

Canonization. Copenhagen 2002, 95-96.

For an introduction to these texts, see now M.B. CUNNINGHAM, The Virgin Mary in Byzantium, c¢. 400-1000 CE. Hymns,

Homilies and Hagiography. Cambridge 2021, 192-93, 196-99.

3 A. WENGER, L’Assomption de la T.S. Vierge dans la tradition Byzantine du VI® au X¢ siécle. Paris 1955, 193: “De part et
d’autre, il y a un plan identique, des développements analogues, des passages paralleles, des expressions rares et com-
munes. Le fait se voit a la simple lecture des deux textes.”

4 For a summary of the debate, see S. MIMOUNI, Les Vies de la Vierge. Etat de la question. Apocrypha 5 (1994) 211-248, at
237-239, repr. IDEM, Les traditions anciennes sur la Dormition et 1’ Assomption de Marie. Etudes littéraires, historiques et
doctrinales (Supplements to Vigiliae Christianae 104). Leiden — Boston 2011, 103—-105.

> M. JUGIE, Sur la vie et les procédés litteraires de Syméon Métaphraste. Son récit de la Vie de la sainte Vierge. EO 22
(1923) 5-10; cf. IDEM, La mort et 1’assomption de la trés sainte Vierge. Etude historico-doctrinale. Vatican 1944, 320. Ju-
GIE was reading Geometres in cod. Vatic. gr. 504, ff. 173v—194v, and Symeon in a Latin translation by A. LIPOMANI, pub-
lished in 1558, which, together with the text’s excerpts in the Catena on the Gospel of Luke by Niketas of Herakleia (as
published by A. MAI in 1837), have been reprinted in PG 115, 529-566.
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borrowed passages and phrases, as well as the general progress of the story in Symeon, betray its
inspiration by and dependence upon Geometres. But as Simon Mimouni has pointed out, this ar-
gument is hardly decisive, since one could simply reverse it and consider Geometres to be a rhetor-
ical expansion and elaboration of the Life by Symeon®. Indeed, Albert Ehrhard had already rejected
Jugie’s view in 1937 and argued briefly for the dependence of Geometres on Symeon, largely be-
cause he thought that Geometres was a younger contemporary of Symeon’. This was not convinc-
ing either, though Ehrhard was right to maintain that, in the absence of a critical edition of Geome-
tres’ Life of the Virgin, the question of which text depended on the other could not be properly re-
solved.

The view that Geometres depends on Symeon was also supported, albeit tentatively, by Antoine
Wenger, in the partial edition and French translation of Geometres’ text that he published in 1955.
Given Metaphrastes’ profile as a rewriter, Wenger admitted that we might have expected Symeon
to have used Geometres as the basis for his own Metaphrastic version of the Life, which adheres
more closely to biographical elements. However, Wenger argued to the contrary that internal evi-
dence points to Geometres’ dependence on Symeon. For this, he cited two textual arguments®.

The first of these arguments was that Symeon reproduced verbatim Mary’s Eucharistic prayer,
as transmitted by the Transitus Mariae of Pseudo-John the Theologian and John of Thessaloniki.
Geometres, on the other hand, subjects the same prayer to “poetic embellishment”, and as a result,
Symeon cannot depend on Geometres for this prayer, but must have copied it directly from John of
Thessaloniki or the apocryphon. Wenger further claimed that John Geometres could not have de-
pended on the apocryphon because some slight changes to the prayer made by Symeon are also
found in Geometres. But Wenger did not consider the possibility that it was Geometres who made
these changes and that they were adopted by Symeon, who in addition wanted to consult the origi-
nal and give a more faithful version of the prayer in the face of Geometres’ embellishments. As
will be explained below, substituting a literal quotation for an allusion was standard metaphrastic
practice in the process of simplifying a highly rhetorical model, especially when it came to biblical
allusions®.

Wenger’s second argument was that, when Geometres refers generally to earlier writers who re-
counted the legend of Mary’s garments'?, he is more likely to allude to Symeon than to Theodore
Synkellos’ sermon On the Virgin’s Robe'!, which was certainly Symeon’s source'2. It is not clear to
me why Wenger made such a claim, but this argument does not make good sense, given that Geo-
metres emphatically refers to “many different writers” before him. Thus, in fact, this statement
appears to suggest that Geometres was aware of both Synkellos’ and Symeon’s accounts. If
Wenger implies that it would have been unlikely for Geometres to have had access to Synkellos’
sermon, this again would make little sense, since it is clear from the number of other writers whom

¢ MIMOUNI, Les Vies 238.

7 A. EHRHARD, Uberlieferung und Bestand der hagiographischen und homiletischen Literatur der griechischen Kirche von
den Anféngen bis zum Ende des 16. Jahrhunderts. Leipzig 1937, 11 309-310, n. 3.

8 WENGER, L’ Assomption 193-195.

% See E. PEYR, Zur Umarbeitung rhetorischer Texte durch Symeon Metaphrastes. JOB 42 (1992) 143-155, at 153.

10" John Geometres, Life of the Virgin 120 (346.4—6 CONSTAS — SIMELIDIS): Tadta i&v obv G¢ 00 10D TapdvVToC oiksio, Kopod
Kol &g idlag kai 0¥ TG TVYOVONG ioTopiag EPYoV Kol MG 0VK OAlyolg kol GALOLS Kol TPd MUdV Topadedopéva mapeichm
(“Let these remarks suffice on these matters, inasmuch as they do not pertain to the present time, and because they merit
their own study rather than being a part of this one, and not least because they have already been treated in detail by many
different writers before us”).

' WENGER, L’ Assomption 195.

12°As shown by WENGER, L’Assomption 125-127. About one-fifth of Symeon’s text is devoted to the narration of the
Galbios and Candidos legend. Symeon’s account of this legend is a simplified version of Theodore Synkellos’ sermon. See
also P. BOOTH, On the Life of the Virgin Attributed to Maximus the Confessor. Journal of Theological Studies 66 (2015)
149-203, at 171-175.
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Geometres is able to quote or allude to in his poetry and prose (including his theological scholar-
ship, as evidenced in his Life of the Virgin) that he was an industrious scholar who had access to
good libraries in the capital'3. In any case, Wenger did not claim to have solved the problem'4. And
thus the question of dependence was subsequently described as “most controversial” (S. Mimou-
ni)"® and uncertain'®.

Since 1986, both texts have been considered as dependent upon a supposed lost Greek Life of
the Virgin, which survived in a Georgian translation that mistakenly attributed the work to Maxi-
mos the Confessor!”. Thus, the English translator of the Georgian Life, Stephen Shoemaker, states
that, “the publication of the Maximus Life of the Virgin has now resolved this impasse. As van
Esbroeck and I have both demonstrated, this Georgian Life clearly served as the primary source for
the Lives of Symeon and John'8. But it has now been demonstrated that there is no need to postu-
late a lost Greek Life (whether by Maximos the Confessor or not), because the Georgian Life of the
Virgin is in fact a paraphrase of John Geometres’ Life, composed by Euthymios the Athonite. Geo-
metres’ Life is not a copy of an allegedly lost original, but an original composition consistent with
the literary style and skill displayed in the rest of his writings. As I have argued elsewhere, Eu-
thymios’ background, resources, literary and translation practices show that the Georgian Life can
only be understood as a Euthymian version of Geometres’ text. Furthermore, in his working meth-
ods, Euthymios was almost certainly inspired by the metaphrastic practices of his age. The bio-
graphies of Geometres, Symeon, and Euthymios share numerous features, and their intellectual mi-
lieux were so convergent that they almost certainly knew one another or at the very least had met!°.

13 See C. SIMELIDIS, Two Lives of the Virgin. John Geometres, Euthymios the Athonite, and Maximos the Confessor. DOP 74

(2020) 125-159, at 129-136, and, for example, M. CONSTAS — C. SIMELIDIS, John Geometres, Life of the Virgin Mary, Edi-

ted and translated (DOML 77). Cambridge, Massachusetts 2023, viii—ix (with n. 13), 409 (on ch. 10), 428 (on ch. 53), 447—

448 (on ch. 100), 453 (on the episode of Jephonias in ch. 111).

WENGER, L’Assomption 193: “Nous avons dii renoncer a 1’espoir d’arriver a une certitude dans la question controversée de

la dépendance des deux auteurs.”

15 MIMOUNI, Les Vies 238 (“des plus controversées”). Cf. W. LACKNER, Zu Editionsgeschichte, Textgestalt und Quellen der
Passio S. Polyeucti des Symeon Metaphrastes, in: Byzantios. Festschrift fiir Herbert Hunger zum 70. Geburtstag, ed. W.
Horandner — J. Koder — O. Kresten — E. Trapp. Wien 1984, 221-231, at 229, with a reference to H.-G. BECK, Kirche und
theologische Literatur im byzantinischen Reich. Miinchen 1959, 553.

16 See, for example, HOGEL, Symeon 63, n. 10, and CUNNINGHAM, The Virgin Mary 197, n. 101.

See, for example, M.-J. VAN ESBROECK, Maxime le Confesseur: Vie de la Vierge, 2 vols. (Corpus scriptorum Christiano-

rum Orientalium 479-479. Scriptores Iberici 21-22). Louvain 1986, 2: xix—xxviii; S.J. SHOEMAKER, The Georgian Life of

the Virgin attributed to Maximus the Confessor. Its Authenticity(?) and Importance. Scrinium 2 (2006) 307-328, at 326;

BOOTH, On the Life 183; A. BENIA, Ioanné Gedometré Bios t&€s Theotokou. Meleté — Kritiké ekdose. Athens 2021, 131%*.

18 S.J. SHOEMAKER, The Virgin Mary in the Ministry of Jesus and the Early Church according to the Earliest Life of the Vir-

gin. Harvard Theological Review 98 (2005) 441-467, at 460.

SIMELIDIS, Two Lives. In a recent article, S.J. SHOEMAKER (Mary at Mar Saba: The Late Ancient Origins of the Orthodox

“Life of the Virgin” Tradition. Journal of Orthodox Christian Studies 5 (2022) 153—177) reiterates his view that the Geor-

gian Life of the Virgin was based on a lost Greek Life, composed during the seventh or eighth century. Shoemaker chooses

not to discuss the textual evidence presented in my DOP article (SIMELIDIS, Two Lives 145—155), which, in my view, de-
monstrates that the Georgian text in question depends directly on John Geometres’ Greek Life. Shoemaker is right to note
that my DOP article did not sufficiently address the textual relations between John’s Life and Symeon Metaphrastes’ Life
of the Virgin, but his arguments related to the origins of the Georgian text are not new and have already been addressed in
my DOP article (SIMELIDIS, Two Lives 156—157). The Yerevan and Iviron fragments of the Georgian Life are not too old

for Euthymios to have been the text’s translator, as Shoemaker argues. The Yerevan fragment (Matenadaran ms. 10257)

could be as late as “the first decades of the eleventh century”, according to the expert view cited by Shoemaker him-

self (Mary at Mar Saba, 162). And the Iviron fragment (cod. Geor. 95¢) was not written in the late 970s, as Shoemaker

(Mary at Mar Saba, 163) wants his readers to believe, but sometime during the eleventh century (J. GIPPERT — B. OUTTIER

— S. KM — et al., Catalogue of the Georgian manuscripts. Holy Monastery of Iviron. Mount Athos 2022, 719: “Undated

(ca. 11th c.)”). Last, but not least, the colophon of cod. Tbilisi, NCM, H-1664 refers, in my view, to the production of a co-

py at Mar Saba (VAN ESBROECK, Maxime le Confesseur 1: xi), not to the original composition of the Georgian text (SHO-

EMAKER, Mary at Mar Saba, 166—167), and as a result it is not relevant to this debate.
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In his Georgian version of Geometres’ Life, Euthymios also used Symeon’s Life as one of his
sources. It is noteworthy that the preface of the Georgian Life names the same patristic sources as
Symeon (with the addition of Gregory “the Wonderworker”) and a faithful translation of the Gal-
bios and Candidos legend from Symeon has been interpolated into the Georgian version of Geome-
tres’ Life?*. Symeon’s text was available in Euthymios’ library in a manuscript copied by Theopha-
nes, a monk and priest in the monastery of Iviron, and a scribe directly associated with Euthymios.
This manuscript, cod. Ottobonianus gr. 422, fol. 48v—68v, copied as early as August 1004, is the
earliest copy of Symeon’s text?!.

As far as the dates of Geometres and Symeon are concerned, recent work has placed Geometres’
Life earlier than previous suggestions: the events alluded to in the closing paragraphs of the work
are more likely to refer to the aftermath of the murder of Nikephoros Il Phokas by John I Tzimisk-
es, that is from December 11, 969 to the autumn of 970, than to the rebellion of Bardas Phokas
(987-989)?2. Symeon’s metaphrastic activities could have ended in 982, when he probably lost
favour at court, but this is far from certain?3. Given the uncertainties with these dates, an answer to
the question of dependence would be important for the relative dates of the works as well.

Following this discussion of earlier scholarship, I would like to emphasize my agreement with
Wenger’s view that it would make better sense if Symeon was the one who had used Geometres as
one of his sources. Symeon did not intend to compose original texts?*. In addition, an important
argument for Symeon’s dependence on Geometres is, in my view, Jugie’s point that a full biog-
raphy (for what should have been a simple synaxarion text for the Dormition) is without parallel in
the Metaphrastic corpus?’. Moreover, the fact that Geometres’ text was used by Euthymios the
Athonite as the model for his Georgian Life of the Virgin adds more weight to the possibility that
Geometres’ Life was the original source for Symeon as well. This is because Euthymios was close-
ly associated with Symeon and his Metaphrastic project, and it might not be too bold to suspect that
his role in this project was much greater than assumed so far or is explicitly evidenced from the
sources. In Hogel’s words:

“The Iviron monastery is actually the only ascertained holder of Metaphrastic texts that we
know of before at least the reign of Constantine VIII (1025-1028). No other piece of evidence on
the fate of the Metaphrastic texts than the activities of Euthymios and some dated Iviron manu-
scripts including Metaphrastic texts has come out of the reign of Basil II, during which our sources
tell us that Symeon Metaphrastes fell from favour, stopped working, and died. [...] Given the lack
of evidence for interest in the Metaphrastic texts from anywhere else, the Iviron monastery seems
to have been a Metaphrastic hub. [...] So, if Euthymios was heavily involved in reusing Metaphras-
tic vocabulary, he was certainly not the only one at Iviron paying special attention to these texts.

20 SIMELIDIS, Two Lives 149-150.

21 SIMELIDIS, Two Lives 144. This codex, together with cod. Athos, Kutlumusiu 25 (copied in October 1011) are our earliest
dated manuscripts containing Metaphrastic texts. However, they contain not the normal Metaphrastic selection of texts but
what EHRHARD called the “Vermischter Metaphrast”—that is, Metaphrastic texts mixed with other texts (EHRHARD, Uber-
lieferung IIT 793—-794). Symeon’s text has been edited by B. LATYSEV, Menologii anonymi Byzantini saeculi X quae super-
sunt. St. Petersburg 1912, 11 347-383 from three later Moscow manuscripts dated to 1063, the eleventh and twelfth centu-
ries respectively. For the two most problematic words discussed below, that is nepiradéstatov (Symeon, Life of the Virgin
30, p. 367.9 LATYSEV) and ddeiog (Symeon, Life 30, p. 367.5 LATYSEV), I also consulted five eleventh-century manu-
scripts, including cod. Ottobonianus gr. 422 (61v), copied in August 1004 (as mentioned above); cod. Paris. gr. 1215 (ff.
186v & 186r), copied by the monk Neophytos in 1080; cod. Paris. gr. 1475 (f. 110v); cod. Paris. gr. 1516 (ff. 133r &
132v); and cod. Vatic. gr. 823 (f. 171v). They all offer the text as edited by LATYSEV.

22 CONSTAS — SIMELIDIS, John Geometres, x—xi, citing the view of Dmitry KOROBEINIKOV.

23 C. HOGEL, Euthymios the Athonite, Greek-Georgian and Georgian-Greek Translator—and Metaphrast?, in: Mélanges
Bernard Flusin, ed. A. Binggeli — V. Déroche (= TM 23). Paris 2019, 353-364, at 356.

24 See HOGEL, Symeon 135.

25 Cf. HOGEL, Symeon 108.
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We may even start asking how much the recognition, and later sanctification, of Symeon Meta-
phrastes was due to Georgian involvement. Two things point that way (though certainly yielding no
proof): the surprising parallel fates of the Metaphrastic texts and Euthymios’ Barlaam; and the
status of Georgian and especially Iviron affairs at the Constantinopolitan court.”2¢

In fact, I would go even further and ask: would it be possible that the Iviron monastery took
over the Metaphrastic project after Symeon’s demise or death? I am not suggesting that the monks
added new Metaphrastic texts, but is there any evidence that they lacked the ability or authority to
do so? Is it unreasonable to assume that the final editing of some Metaphrastic texts was conducted
in Iviron? It is important to realize who Euthymios was and what his authorship of the Greek ver-
sion of Barlaam and loasaph means for his possible involvement in a Greek Metaphrastic project.
His early familiarity with the Metaphrastic corpus is extraordinary: when writing his Barlaam, Eu-
thymios reused heavily about fifty Metaphrastic Lives, coming from all ten volumes of the Meno-
logion?’. Furthermore, we should consider the possibility that, in addition to his strong, life-long
connection to the imperial court, he might also have been connected to the Church of the Theoto-
kos ta Kyrou or at least to Nikephoros Ouranos, Symeon Metaphrastes’ closest friend and a promi-
nent Kyriotes (like John Geometres)*s. We do not know the specific institution (church or monas-
tery) for which the Menologion was originally produced?®. It is important to highlight the uncertain-
ties surrounding the production and publication of the Metaphrastic texts, as well as the possible
close acquaintance between the scholars involved in activities and techniques which may share
common characteristics.

In addition to Wenger’s view that the nature of Metaphrastes’ works would tend to argue for his
dependence upon Geometres, I also want to emphasize that the nature of Geometres’ work—in
particular its striking originality, theological depth, and rhetorical force—also supports the notion
that Symeon’s text is a synopsis of Geometres’ (as felt by Jugie) and not that Geometres’ text is an
expansion of Symeon’s. Wenger himself seems uncomfortable with his own argument and hoped
that Geometres’ dependence on Symeon “would not detract from Geometres’ originality. John is
not a plagiarist: he is a poet, he is a monk; he has enough inspiration, enough interior richness, to
pour into the exterior framework provided by the Metaphrastes a Marian thought laden with poetry
and doctrine.”3°

In what follows I will present linguistic, structural, and other arguments in support of Symeon’s
dependence on Geometres. If either Symeon or Geometres copied the other, one would expect to
find some defects in the copy: if not obvious faults, at least cases where a common rare or striking
phrase fits better in what was its original context. In theory, as in a manuscript, if a scribe is per-
fect, he may avoid any mistake in the copy. The Metaphrastic texts are of high quality, and they
were supposed to have been reviewed and corrected, which means that finding glaring literary de-
fects is not easy. However, the final versions of these texts were in need of multiple reviews (see
Michael Psellos’ passage discussed below) and we do not know whether all of them received the
same thorough editing. The possibility that there may be texts in the Metaphrastic corpus that were
not reviewed as meticulously as others, together with the undoubted fact that one of these two au-

26 HoGEL, Euthymios 359-360.

27 HoGEL, Euthymios 361-364.

28 See SIMELIDIS, Two Lives 137-144 and P. MAGDALINO, The Liturgical Poetics of an Elite Religious Confraternity, in:
Reading in the Byzantine Empire and Beyond, ed. T. Shawcross — I. Toth. Cambridge 2018, 116-132, at 122.

2 HoGEL, Symeon 111-112.

30 WENGER, L’Assomption 195: “Mais cette dépendance n’enléve rien a originalité de son ceuvre. Jean n’est pas un pla-
giaire: il est poete, il est moine; il a assez d’inspiration, assez de richesse intérieure, pour couler dans le cadre extérieur
fourni par le Métaphraste une pensée mariale, chargée de poésie et de doctrine.” It is unlikely that Geometres ever became
a monk; he belonged to a lay confraternity and a choir attached to the church of the Theotokos in the ta Kyrou district; see
MAGDALINO, The Liturgical.
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thors (Geometres or Symeon) copied the other, should always be kept in mind when considering
the evidence presented below.

A GRAMMATICAL ERROR IN A BORROWED ADVERB

The first case is a grammatical glitch in the Metaphrastic text. It is clear how the mistake happened
and apparently it was not noticed during the revision of the work. For this particular passage, Geo-
metres and Symeon draw on George of Nicomedia’s oration for Good Friday, but Symeon uses
Geometres as well. In the text cited below I have aligned the beginnings of the first lament of the
Virgin at the cross—which is the first of four speeches by the Virgin in George of Nicomedia3'.
Geometres repeats verbatim the first words from these four speeches32. This was probably done as
an acknowledgment of his source of inspiration, but probably also with the expectation that his
listeners would recall the original speeches from George’s famous homily33. I have highlighted the

borrowings of Symeon from John and underlined his borrowings from George:

George of Nicomedia, Or. 8
(ed. PG 100, 1469B—C)

‘Enel 6¢ mévta Soa Bovio-
névolg Mv toig OeokTdVoIC ToA-
uficol TEXTANPWTO, VTEVOEITO O’
avToig Kol 1) dvaipeois mépag ei-
Moévart, kol 10 pev mAnog én’
olk®v, ol 0¢ oTpaTIdTUL AVTOD
OV  KOTOKAMOEVTEG €DWYODVTO®
T6TE 01, TOTE TOV GLVOOOVVI®OV
avebeico, kol én’ adeiag Tpoo-
neAdoaca, 6cov Emyadely Tod
oTOVPOD, TOLG UEV AYPAVTIOLS
Katepidel modog, Kol TG kaon-
AoBeicag mTellag mePlEnTHo-
0ETO" TA T€ Aokiopoto TOV
paTOV  amapvopévn, OeOaA-
HOTc mpootye Kol kapdig: ovTd
&’ évatevifovoa, T0140e dokpv-
0VG0 TPOGEPOEYYETO

John Geometres
Life of the Virgin 80-81
(222.9-24 CONSTAS — SIMELIDIS)

Kotéywa pev t0g minyog
nopewic dpo koi 6gpOaipoic,
ékipva 0¢ Toig aipact daKpva,
pdAiov 0 KOl GVTOVS TOVG
0p0aApovg Kol TOS TOPELNG
oVveENEPUKEL TOTg 1AolS Kai
Toig T yaic. Egiloveikel Tpog
avTd TO OTAVPD Kol TO PAOC
ageivol Kol TV Yyoynv: TodTo
pév mote kol Toig on Kevmbei-
ow &k TV JuKpLOV OUUAGL
nepwnoBéotepov TPOG av-
TOV GQE®PO, TOVTO O Kol PN-
LoV ®AOQVPETO KOl TOIG oYN-
HOGL, Kol GOV T® QILOGTOPY®
TOVTOY0D TO PIAOGOPOV, MG LUN)-
dév TL Tpaal TV AyeVWdV Kod
o0 viod kol govtiig dvatiov.
"EmowciAleto xai toig Tabeot, 10
uev mabog T vmepPoAiig dmm-
dvpeto, TOV 0¢ mhoyovia TG
VoG KOTEMANTTETO, TOVG O
BeoKkTOVOLE NTLATO THG TOAUNG T

31 See CUNNINGHAM, The Virgin Mary 114-116 (with bibliography).

32 In the case of the fourth speech, Geometres chose to summarize in indirect speech the first lines of George’s direct speech
by the Virgin; see Geometres, Life 86 (238.25-28 CONSTAS — SIMELIDIS) and George of Nicomedia, Or. 8 (ed. PG 100,
1481B). As the Georgian Life depends on Geometres, this is the reason why this lament “does not appear in the Georgian
Life, but the chapter in the equivalent position commences with the fleeting and rather incongruous statement, ‘And again
she mourned only a little, as was fitting, and spoke words of lamentation”” (BOOTH, On the Life 180).

33 This homily was read in churches and monasteries on Good Friday already in the tenth century. See MAGUIRE, Art 97-98.

Symeon Metaphrastes
Life of the Virgin 30
(366.35-367.11 LATYSEV)

‘Enel 8¢ mhvto 6ca Bovio-
uévolg v §on toic OgoktdVOIC
TEMMPOTO, Kol 00OE OAMG av-
10ic 8kQUYElV TPOGAOKILOC TV,
TOV PEV Eyylota Kol eIA®V 0mo-
euyovTOV, | paAlov, tva 10 10
TPOPNTOL PNV, ATO HoKpOOeV
ioTopévev, avtod 68 T® oTov-
p@® TOig HAOLG EUMETOPUEVOL, TA
g ELVAOKTG NUEAETTO TAVTW®G,
ToTE O1) KOl TNV O0TdKOV €iKOG
ayapévny adeiog avT® TPooe-
Oelv, obTOC £YoVTL KOTA GYTLQ
Kol TOUG PEV AYpavtoug THOOG
Kol T0¢ évrummbeioag ovToig
TANYOG 10£MG KATOPLAETY KOl
TOIG dipOcl dGKPLE KEPAVVD-
oov 000aAipovg TPOoSUATTELY
Kol TopELds: Evopdoay 6E Kal
nepwroféoTaTov
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George of Nicomedia, Or.8  John Geometres Symeon Metaphrastes
(ed. PG 100, 1469B—C) Life of the Virgin 80-81 Life of the Virgin 30
(222.9-24 CONSTAS — SIMELIDIS) (366.35-367.11 LATYSEV)

Téyo pOAAOV Kol aOTOVG Ome-
KAaieTo.

«Ti todto, Aéomota; Avtai 81. “Ti tadte,” Aéyovoa, «Ti Tadta» Aéyewy, «@ déc-
o0V Ti|g AmopPNToL cuyKatafd- “Aéomota kol vie Kol Oeé pov, mwote Kol Oeé; avtoi Gov THg
oem¢ oi auoBai; Todtd oot thg Tig 1| TOoAVTN GOV TG HOKPO- ATOPPNTOL TPOS AVOPDOTOLE V-

ueyding evomloyyviag 10 avta- Oopiog vrepfoin3s; omAayyviag oi auoifoi; TodTd
modopo4; oot ¢ othavlpomiac T avio-

nodopa’e;

If we work with the hypothesis that Symeon draws on both George of Nicomedia and John Geome-
tres, he usually modifies the latter’s text, but does not hesitate to copy verbatim from George. This
is perhaps because Geometres was a contemporary author, or because he was a more complex writ-
er than George and in need of simplification. The critical phrase in the passage from Symeon cited
above is the following one (right before the beginning of the Virgin’s speech): évopdoav 8¢ kai
neputobéotatov (“as she looked at him in a most passionate way”). It corresponds to Geometres’
nepmabéctepov mpoOg avTov dpempa (“she would gaze at him with a heartrending glance™). I think
that Symeon (or whoever worked on this text) wanted to highlight the emotion more emphatically
and in his haste changed Geometres’ nepimadécstepov (comparative) to nepimadéstatov (superla-
tive). However, both terms need to be understood as adverbs and although the neuter accusative
singular of the comparative of an adjective forms the comparative of the corresponding adverb, it is
the neuter accusative plural of the superlative that forms the superlative of the adverb. So, Geome-
tres’ mepimabéotepov should have been changed to mepimabéostata. The mistake in tepumadéotaTov
was due to its origin from mepumabéotepov (a kind of error due to homoioteleuton). In my view,
given the certainty that one of these texts copied the other, this is a more convincing explanation of
this error than attributing it to a normal scribal error.

34 My translation: When everything the God-slayers desired and dared was satisfied and they considered the killing to have
been completed, the crowds entertained themselves in their houses and the soldiers lay about feasting. Then, when she was
released by the pressing crowd and safely approached the point of touching the cross, she caressed his immaculate feet and
embraced the wounds left by the nails. As she drew off the blood of his battered flesh, she put it to her eyes and heart. And
while she was staring fixedly at him, she addressed him crying with these words: “What is this, my Master? Are these the
rewards for your ineffable concession? Is this the repayment for your great compassion towards men?”

Translation (from the same edition): She caressed his wounds with her cheeks and eyes, mingling her tears with his blood,
or rather she united her eyes themselves and her cheeks with the nails and wounds. She was striving to leave even her life
and soul on the very cross. At one moment, with her eyes already emptied of their tears, she would gaze at him with a
heartrending glance, at another she was animated by words and gestures of mourning, though her affection was tempered
in every way by philosophical restraint, so that she did nothing improper or unworthy of herself or her son. She experi-
enced a range of emotions: she lamented the extremity of his suffering, she was astonished by the forbearance of the suffe-
rer, and she condemned the audacity of the God murderers, or rather she probably mourned for them as well. Speaking to
him, she said: “What are these things, my Master, son, and God? What is the nature of your extreme forbearance?

My translation: When everything wanted by the God-slaying people was satisfied and there was no expectation whatsoever
that he would be able to flee from them, and while his fellows and friends abandoned him, or rather—if I were to use the
words of the prophet—while they stood at a distance, and while he was fixed to the cross with nails, absolutely no thought
was taken to guard his body. At this point the Theotokos naturally felt safe to come close and touch him, while he was in
such condition, and to caress sweetly his immaculate feet and the wounds imprinted on them and press them closely to her
eyes and cheeks, while mingling her tears with his blood. And as she looked at him in a most passionate way, she said:
“What are these things, my Master and God? Are these your compensation for the ineffable compassion you showed to
people? Is this the repayment for your love towards men?”’

35

36
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Interestingly, this is not the only problem in Symeon’s passage cited above. Right before
nepmabéotatov, Tpoopdttey lacks an indirect object or, rather, in the way I have understood and
translated the sentence (“to caress sweetly his immaculate feet and the wounds imprinted on them
and press them closely to her eyes and cheeks™), 6pOaiuovg ... kai mapeldg should have been in
the dative®’. And there are also problems in the parts Symeon borrowed from George of Nicome-
dia. In the very first sentence of the passages cited above (énel 6¢ ... memApwto), Symeon omits
the infinitive ToAufjcon depending on Boviopévorg, but retains the relative dca, which in George’s
version depends on the infinitive. And a few lines above nepitaféctatov, the word ddeiog is syn-
tactically puzzling. It corresponds to €n’ ddesiog (“without fear”, “safely”) in George of Nicome-
dia’s source text. This expression is more common with the preposition petd (pet’ ddeiag), but we
can hardly attribute the same syntactic function to the sole noun in the genitive case. As in the case
of mepmabéotartov, these mistakes are likely to have been due to hasty composition and incomplete
editing by Symeon’s team. The final editing would be essential for the Metaphrastic texts, which in
their first renderings would likely contain syntactical errors and other oversights of various kinds.
As Johannes K. Grossmann has observed, we should concede that syntactical, logical, and content-
related errors should be expected in authors who reworked earlier texts®. Indeed, in a passage dis-
cussed below, Michael Psellos implies that multiple stages of reviewing and copy editing of the
Metaphrastic texts were necessary. As a result, owing to the nature of these texts, the possibility
that, for example, ddeiog above is not corrupt but imperfectly reviewed or edited, is higher than in
other types of texts.

AN ORIGINAL IDEA AND ITS ANONYMOUS ATTRIBUTION (TO GEOMETRES?)

In another similar case where Symeon copies from George, there is one detail absent in George, a
reference to Lazarus, which Symeon apparently copied from Geometres. Commenting on the ap-
propriate behaviour of the Virgin during the Passion, Geometres says (regarding the Virgin): T® e
Yop wAOEL CUUUETPOC EKEXPNTO KO TA PNTEPOV dekvDGa Kol TO TOV KOooHimv ovy VmepPai-
vouoa, GALL Kol ToVg ToD vied TANPoVoa VOROVGS, 0¢ £l VEKPD PIA® Kol TO Td00g dpo Kai TOvV
Abyov E0e1g, TO pév dakpvoas, T0 0& Tpioog To pétprov (“she gave herself over to her emo-
tions in suitable proportion, demonstrated the duties of a mother, and did not exceed the boundaries
of appropriate behaviour, but fulfilled the teachings of her son, who, when his friend died, demon-
strated both emotion and reason, shedding tears but with moderation”)*. Symeon rewrote Geome-
tres’ words (above, in bold) as follows (below, in bold), after a sentence paraphrased from George
(underlined), with a preceding reference to “those who have dealt with these matters”!: [TAfv dAAd
Ko o001g 6 AdYog T Tfic INTPOg BTG Exetl Selétm- pact yap oi mepi TovTOV SlohaPoviec dm’ dp-
xAG Gypt TEAOVG QT S10KaPTEPTICOL EVKOGUMG UEV Kol OVK AyevvdS TM Tadel ypmpévny, dpmg
0% oswkvioay £mi TOV Epyomv, 6T pTnp £oTiv, GALL TN éKeivov mavTmg, 6 émi @ilov Oa-
vovTog Kal 1d Tig oTopYijg £0€1e Kail dpoig T0 TaBog Eotnoe (“But let my discourse go through
the events related to the mother. For those who have dealt with these matters say that from begin-
ning to end she endured the passion orderly and properly; but her actions showed as well that she

37 Cf., for example, Symeon, Life of St. Eusebia/Xene 8 (PG 114, 989) &pto 88 pove v ypeiav &nifpov, kai todtov ody
AmA@G Kol ATOVMG TPOSLEREVT, GAN’ avTolg ddKkpuot Bpéxovoa, Tf) 6modd e ToD Bupatnpiov TPOGHACCOVCO.

38 1 owe this observation to an anonymous reviewer.

3 J K. GROSSMANN, Die Abhingigkeit der Vita des Barlaam und Ioasaph vom Menologion des Symeon Metaphrastes. JOB
59 (2010) 87-95, at 93.

40 Geometres, Life 89 (248.24-28 CONSTAS — SIMELIDIS).

41 Symeon Metaphrastes, Life of the Virgin 34 (369.26-31 LATYSEV). The sentence by George (or. 8; ed. PG 100, 1486D—
1488A) paraphrased here is: dioakoptepodoav, Kai Tpog dmava Tpokeévv: Td € Yap TaOeL KOoping Kol 00K Gyevvdg
TPOCMUIAEL.
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was a mother, and above all the mother of him who when his friend died showed affection, but also
placed boundaries on the passion”). One is tempted to think that “those who have dealt with these
matters” were in fact George and John. I would also argue that the example of Lazarus was an orig-
inal and creative addition to this context. This sort of idea is to be expected from John Geometres,
“one of the most intelligent and original writers of the tenth century”#2. This does not mean that
Symeon was incapable of adding new thoughts to contexts that were mainly based on previously
existing texts, but in this particular case, where either John or Symeon was the author of the idea, it
is more likely that Symeon was the one who copied it. Symeon has added phrases or ideas from
additional sources (such as the phrases from homilies of Chrysostom that have been added to the
Metaphrastic martyrion of Babylas), especially in the so-called new compositions which were
based on a freer and more complex use of sources*.

HEAVY SYNTAX IN BORROWED PHRASES

In Symeon’s passage below, some phrases were apparently copied from Geometres, but they have
not been incorporated into the new text with any great precision. The passages refer to Christ’s

entrusting of his mother to John the Apostle:

Geometres, Life 82
(228.15-230.17 CONSTAS — SIMELIDIS)

OVt tg uNTPog dAoPLPOUEVNG Kol TPOGC-
KEWEVNG, a0TOG TUepoV TPMTOV Kol CUUTOOES
avTV ATV, TPOC 6& Kol TOV MyommkoTa Kol
NYOTNUEVOV GUUTOPLCTAUEVOV HoONTV  HKpQ
T ¥elAn dwkivnoog, 1 Avtocooeia, Ppayéa Kol
whvto eB&yyetan, kol dotifépevog Guo kol o~
pokatatOéuevos “yovat, ide 6 vVIOG Gov” Tap-
0éve pntpl mapbévov kol maAwv viov yaplod-
Hevog Kol avTiTifelc £avTd, oVK avTOg TV TPO-
volav TG UNTPOg AmapvoOueEVOC—amaye—OAA’
opod Kai 101G aicntoic 10 6eodpov Tod Tabovg
TG UNTPOG TPOooTapaLOOVEVOS Kal TOV HooT-
NV 10D TEPL APP® PIATPOL KOl THG APETG, 10N
0¢ koi avTtijg éveka Tijg év 1@ IlaBsr mapa-
povilc apepopevog, g Kai gic TV £0vTod
TA&v aVTOV AVTIKOOIGTAY Kol TOGoVTOV QVTH
aeprtifévan aéiopo kol o TadTo HLOVOV TOLDV,
AL Koi MUV VOROOET®V TNV HEYPL TEAOVS TV
YOVE®V TPOVOLOV Kol Knoepoviov, Kaitol Kav
101§ GAAOLG GPOOPOTEPOV VT TPOPEPOUEVOS
“11 épot xai oot, yovar;” Koi iy “tig éotiv 1y
uitp pov;” Kaiw “punqnp pov kai adeiqoi pov
ovtol gioiv.” AM évtadda govepdg Kol Stope-

42 LITTLEWOOD, The Progymnasmata, vii.
4 See HOGEL, Symeon 100-102.

Symeon Metaphrastes, Life of the Virgin 31
(367.23-368.4 LATYSEV)

OVtg Exovcav aryev®dg ooty Beacduevov
T EUOVUEVED TE HoONTH SLUTOPICTAPEVIV
axoAovbov Ekeivo PBEyEachat mhvtwg, O Kol 1O
Oclov diE€etov evayyéAov: TpocdovIa TPAHTOV
avtnv «IMvat, 1de 6 vVidg covy Paval, TOV pabn-
v deiEavta. obT® Kol GTOVPOVUEVOG TPOVOLOY
EMOLETTo TG UNTPOC Kol TG GULOLUEVE TOOTNV
poonti mopetifet, Tordevv MUAG Aypt kol Tvot|g
EGYATNG LT OMYOPELV TV YEYEVVIKOT®V, KOITOL
ve mPpoOTEPOV Kol Olwbovuéve £oikev OV KOTO
Kopov Evoyrodoav: «Ti» yap «Epol kol cot, yo-
Vo, ENGot, Kol «Tig E0TV 1) TP Hov;» Evtadda
0& @oavepav Emdeikvuton TV @lrAoctopyiay Kol
@ pobnti] mopationow, duo peEv avtnv oVt
napapvdovpevog, €kelvov 0& HaAAOV Ti| Topo-
Béoel TV Kol OTL 6POSPO PIAET TOVTE® HOPTL-
plo ypoOUEVOS. Ti YOp A0 OBV 1| AEywV TOL-
avtNg ékeivov NElov Tufg; Gpa 8¢ kol Tig ma-
papoviic avTov auelPopevog. sita kai @ podn-
T mpooPréyag «Ide» onolv, «i unp cov».
10070 82 cuvamTovTog NV mpdc dydmny, 6pod
T€ T0 GUPOTEPOV EMOEIKVOVTOS GEiOpa. Ao
10T YOOV KOl O pobnmg tavtnv Aapupdvet, on-
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Geometres, Life 82
(228.15-230.17 CONSTAS — SIMELIDIS)

POVIMG AmNPTICUEVNV OTH OgikvLGL TNV ELA0G-
Topyiav, TNV €00ToD GYEdOV TACAV €ig TOV Hoo1-
v mpooctociov petotideic, €10 tva pn vouion
. mpootacioy povny TV viobeciov £yyeipi-
CeaBou Thig avTod punTpog, ALY Kol o1 TV TPOG
aOTOV AyammVv T€ Kol TV, KOKEIVOV TPOGPAE-
yoag, “1de,” enotv, “f up cov,” Lovovovyl Kd-
KEWV® TOOTNV TPOCTATY KOl Kupioy AvTiddong
Koi TV dppavioy avTd Kol Thv Epnuioy Topapv-
Bobevog, Kai 6pod pév YTOTATTOV CVTH| TOV-
TOV, OOV 0 Kol TPOS AYATV GUVATTOV Kol
gv apom morvdv. Tovto kol 6 padnne vVIwoKov-
cag i T 1, OV Tfig TV oikov, ToPoAoyL-
Baver tavtnv, ov kol @eBdoag 6 Adyog €oMAwm-
oevH4,

Christos Simelidis

Symeon Metaphrastes, Life of the Virgin 31
(367.23-368.4 LATYSEV)

otv, &i¢ 10 1810, ol Pépetl TOV Adyov cuveic kol
OEOTOTIKG OEALOTL YVN OIS VTNPETOVUEVOGH.

There is nothing plainly wrong in Symeon’s text here, but there is still enough to suggest depend-
ence on Geometres. When compared to the latter’s corresponding Greek, the syntax in todto 0&
GLVATTOVTOC NV TTPOG Gydmny, Opod te TO AupoTépav Emdeucviviog atiopo (“this was [the word]
of one [who was] uniting them in love and at the same time was pointing out the honour bestowed
upon both of them”) is a little heavy and awkward, betraying Symeon’s reuse of Geometres’ origi-

4 Translation (from the same edition): While his mother was caught up in her mourning and lamentation, he looked upon her
peacefully and with compassion. To the loving and beloved disciple, who was also standing there, the very Wisdom of God
moved his lips ever so softly and in a few words said everything, making a bequest and at the same time entrusting her to
him: “Woman, behold your son!”” And thus to his virgin mother he once again gave a virgin son, giving him to her in place
of himself, not because he refused to care for his mother—by no means!—but by perceptible things he consoled his
mother’s excessive grief and rewarded the disciple for his affection to them both, and for his excellence of character, as
well as for his standing beside her during the time of the Passion, and thus he substituted the beloved disciple for himself,
and established him in his own place, and bestowed upon him such a great honor. But this was not all he did, for he also es-
tablished as a principle for us to care for and support our parents until their death, even if at other times he strongly re-
proached his mother, saying, “Woman, what have you to do with me?” And again, “Who is my mother?” and “My mother
and my brothers are these.” But now, however, quite clearly and distinctly, he shows her the completeness of his tender af-
fection for her, transferring essentially all of her care to his beloved disciple. And then, so that the disciple would not think
that this adoption was bestowed on him solely to care for the Lord’s mother, but that it was also because of his own love
and honor for him, the Lord looked at him and said, “Behold your mother!” all but giving her to him as his protector and
sovereign, comforting him in his orphanhood and abandonment, both subjecting him to her and uniting them in love and
making them both one. Being obedient to the Lord, the disciple took her into his home, that is, to his house in Zion, which

my discourse will touch on presently.
45

My translation: As he saw her in such a pain and assisted by his beloved disciple who was standing next to her, he uttered

the entirely fitting words, which are mentioned in detail by the holy gospel as well. As he first looked at her, he said, poin-
ting to the disciple: “Woman, behold your son”. In this way, even while being on the cross, he was taking care of his
mother and was entrusting her to his beloved disciple, teaching us not to neglect our parents until our last breath, although
earlier he seemed to have pushed her away when she annoyed him at the wrong moments; for he told her “What have I to
do with you?” and “Who is my mother?”. But here he displays visibly his affection and entrusts her to his disciple, at the
same time comforting her and honouring him with this trust—Christ used this as a testimony of his excessive love for him,
for what other action or word would bestow such an honour on him?— and at the same time rewarding him for standing
beside her [during the time of the Passion]. Then he looked upon the disciple and said: “Behold your mother!”. This was
[the word] of one [who was] uniting them in love and at the same time was pointing out the honour bestowed upon both of
them. From that time on, the gospel says, the disciple took her into his home, realizing the gravity of the Master’s word and

serving truly his will.
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nal expressions. In Geometres’ passage we can see the objects of Guvantmv in a smooth syntactical
narrative: Opod pEV VTOTATTOV avT] ToDTOV, OHOD O Kol TPOG Ayanny cuvAnTOV Kol £V AUEo
now®v (“both subjecting him to her and uniting them in love and making them both one”). In
Symeon’s text they are missing and must be supplied by the reader. But a more puzzling omission
is that of the definite article tod before the participles, despite the fact that the identity of the one
(Christ) who unites and points out is specific and known to the audience. In addition, the word
a&iopa is better understood as originally belonging to Geometres’ context, where it constitutes a
careful climax of the honour bestowed upon John; in Symeon’s text the word is used (perhaps not
entirely accurately) to describe an honour bestowed upon both the Virgin Mary and John the Apos-
tle. As far as the latter is concerned, Symeon’s text reads like a commentary of Geometres. Last,
but not least, Symeon’s truncated dua 0 Kai ThG Tapoapovig avtov auefouevog (“and at the same
time rewarding him for standing beside her”) is likelier to depend on Geometres’ text than vice
versa: 10m 0¢ kai avtiic &veka g év 1@ [1d0el mapapoviig dueBopevog (“rewarded the disciple for
his standing beside her during the time of the Passion). What is meant by mapapoviig in Symeon
could still be inferred from his context, but Geometres’ tijg £&v 1® I1a6<t is certainly not redundant
here.

SYMEON’S SIMPLIFIED RENDERINGS

Symeon is known to have added explanations and even comments in the Metaphrastic texts*. Such
additions are indeed what we would expect to find in the Menologion texts, which, as Psellos
stressed, were intended to be understandable and enjoyable for both the educated and the uneducat-
ed person*’. The addition of one particular explanation is especially noteworthy below, because it is
essential for understanding Geometres’ text properly:

Geometres, Life 29 Symeon Metaphrastes, Life of the Virgin 33
(82.6-10 CONSTAS — SIMELIDIS) (351.16-20 LATYSEV)

AU dpoo todta, kol ®g tapBivog aidovpévn  EBpov 01 OV doympelv Tag TaphEvoug, Emet-
OV ToK0V Ti|g EAModfet Kol d¢ &ykvog TOV oi- dav puéALoL TikTew 1) év yaotpl &govca (d€l yap
kelov dyxov vmetiototar kol €ic TOv oikov To- kai Todto okomeiv), H1dn kai tfc EAcdfet tokov
oNe Emavépyetol, TEPIKPLTTONEVT Kol AovOd- dpov dyodone, | Mapia, kaitol dtexvéde ovco
vovoa HEV Kal ETt Ewg EEOV 4 gykvog, GAL odv éEioTatar Mg mapbivog Kai eic

TOV 01KOV TOV £00TTG EMAVEITIVY.

In this passage, Symeon wanted to clarify Geometres’ text by citing a Jewish custom mentioned by
Origen, according to which, virgin women had to withdraw when pregnant women were about to
give birth*°. His parenthesis (d€1 yap xoi Todto ckomeiv) seems to suggest that his explicit reference

46 See PEYR, Zur Umarbeitung 150-152.

47 Encomium for Kyr Symeon Metaphrastes, ed. E.A. FISHER, Michaelis Pselli Orationes hagiographicae. Stuttgart 1994,
281.260-282.265.

4 Translation (from the same edition, but in this case slightly revised): “For both of these reasons, she, as a virgin, out of
respect for the child of Elizabeth and, as a pregnant herself, out of respect for her own child, withdrew and returned to the
house of Joseph in secret, avoiding notice as far as this was possible.”

4 My translation: There was a custom that the virgins would withdraw when a pregnant woman was about to give birth (for
we need to consider this as well); Elizabeth was already at the time of her parturition and Mary, although she was really
pregnant, withdrew as a virgin and returned to her house.

30" Symeon’s source for this custom seems to have been Origen (Fragments on Luke 47b), whom he copied verbatim: £0og 8¢
£€o0Twv DOy WPELV T0G TapBEvoug, te uédlet Tiktew 1 &ykvog (ed. M. RAUER, Origenes Werke, vol. 9: Die Homilien zu Lu-
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to this custom is a “response” or a supplement to Geometres, and he further feels the need to ex-
plain that Elizabeth was close to her time of labour. This is also important for understanding the
relevance of this custom to Mary’s departure. Geometres himself alludes to this same custom and
only those who knew about it would fully understand his words (g mapOévoc aidovpévn toOvV
tokov). He most likely had the same source in mind as Symeon (that is, Origen’s Fragments on
Luke 47b), but preferred to be indirect and allusive, while Symeon returned to their original com-
mon source and cited it in full. This attitude of the two authors toward their (sometimes common)
sources is discussed in more detail below.

GEOMETRES’ ALLUSIONS AND SYMEON’S RETURN
TO THE ORIGINAL COMMON SOURCES

Geometres’ text was not a typical source text for the Menologion. It certainly needed no stylistic
elevation or embellishment. On the contrary, Symeon would have found it necessary to simplify
Geometres’ linguistic and rhetorical complexity, in the same way as he did for the nine encomia
and high-style lives by Niketas the Paphlagonian which he also used as models in the Menologi-
on’!, Interestingly, the process of adapting and simplifying Geometres’ text was also followed by
Euthymios the Athonite in his Georgian version of Geometres’ Life. Given Euthymios’ association
with the Metaphrastic project, we should look for similar techniques employed by Symeon and
Euthymios. First of all, it seems that Euthymios, like Symeon, would read an entire section of his
model before rephrasing it>2. In one case (his translation of Gregory of Nazianzos’ Oration 38) it is
evident that he dictated his oral translation to two assistant scribes. He then edited their draft him-
self before it became ready for copying and distribution??. In addition, one of Euthymios’ practices
was to add explicit biblical quotations and references, in those instances where Geometres referred
to the Bible only through often obscure allusions, not literal quotations®*. Indeed, this practice of
importing verbatim passages of the Bible was generally followed by Symeon as well*s. To offer an
example from our texts, Geometres’ kai TAAOL HEV OC AETOG VEOGGOVG ML TOV TTEPVYWOV EPVAAENG
Kol €ml TdV petappévov avérapeg (“long ago, like an eagle you protected them like nestlings under
your wings, and bore them aloft on your back™)*, was changed by Symeon to a version closer to
Deuteronomy 32:11, as follows’”: ¢ detog, oxendalwv voooidyv, dieig Tag ttépuyns £06Em kol &ml
TAV petappévov tdv odv avérafeg (“like an eagle that shelters its brood, you spread your wings to
receive them and carried them aloft on your back”). Similarly, Geometres’ o¢ otepdve yopitwv
Kai gvdokiag dmlm mepieteiyioag (“encircled them with a crown of graces and a shield of favour™)®®
was changed by Symeon to dmi® ebdokiog avtdg €otepavmooas (cf. Ps. 5:13 dmAw evdokiog
€otephvmoog NUag “you crowned us as with a shield of favour™).

kas in der Ubersetzung des Hieronymus und die griechischen Reste der Homilien und des Lukas-Kommentars [GCS 49].

Berlin 21959, 246).

See PEYR, Zur Umarbeitung. Cf. HoGEL, Symeon 140 and C. RAPP, Byzantine Hagiographers as Antiquarians. 7 to 10t

centuries, in: Bosphorus. Essays in honour of Cyril Mango, ed. C. Rapp — S. Efthymiadis — D. Tzougarakis (= BF 21).

Amsterdam 1995, 21-44, at 39: “Earlier martyrs Acts required considerable rhetorical embellishment, while the stylistical-

ly elaborate pieces of a skilled professional like Nicetas the Paphlagonian had to be toned down and simplified.”

32 Cf. HOGEL, Symeon 97-98: “Symeon did not just take the old text sentence by sentence, but read paragraphs through to the
end before rephrasing them.”

33 T. OTKHMEZURI, Searching for Euthymius the Athonite’s Autograph. Le museon 130 (2017), 177-206, at 191-98.

54 SIMELIDIS, Two Lives 148.

3 See PEYR, Zur Umarbeitung 153.

36 Geometres, Life 81 (224.17-18 CONSTAS — SIMELIDIS).

57 Symeon Metaphrastes, Life of the Virgin 30 (367.13—15 LATYSEV).

38 Geometres, Life 81 (224.21-22 CONSTAS — SIMELIDIS)

5
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As we already saw in the previous section, Symeon also recognized allusions to (apparently
well-known) patristic texts and applied the same practice. Thus, Chrysostom’s remarks about the
star of Bethlehem, koi oby amidg EBad1Cev, AAAL TPOTIYEV ODTOVG EAKMV KOl YEPAy®mY®dV €V NUEPQ
uéon (“it was not simply marching with them, but was leading the way drawing them on and guid-
ing them in the middle of the day”)>°, were rendered by Geometres as®®: domep oy’ 0dNYOg LAAAOV
1| Kol yepaymyog &v N pécw Tpog Tov péyav kol mpdtov "HAov adtovg EAkov (“it was no long-
er a guide but a leader drawing them in the light of the sun to the great and primal Sun”); while
Symeon®! restored the wording of the original: €ic Bn9iegn odnyel, ovy amidg Padilwv, GAL
EAKOV_o0Tovg Kai yepaymy®dv v nuépa péon. A similar case presents us with an interesting nu-
ance, since here Symeon restored part of Chrysostom’s text (underlined below), but at the same

time retained Geometres’ wording (in bold):

John Chrysostom, Homily on the Gospel of
Matthew 9.4 (PG 57, 180.14-21)

Kai ndg Apyéroog €Racitevoe thg Tovdaiag,
[ovtiov ITiAdtov nyepovevovrog; Ipoécatog
MV 1] TELELTT YEYEVNLEVY, KOd 0VSET® £ig TOAAL
nv dwupedsica i Pacrreio: GAL d¢ dpTt Koa-
AMoavtog éketvov, TEmg 0 VIOG TNV ApYNV KATET-
xev avti Hpmdoov 10D matpdg adtod- Kol yap Koi
16 4dehod avtod TodTo Evopo MV 810 TPosE-
Onkev 0 Evayyehotg, Aviti Hpwdov tod motpog
001002,

Symeon Metaphrastes, Life of the Virgin 21
(362.5-11 LATYSEV)

ANV GAL Epott’ dv TIC TV PIAOAOGY®V, TAS
Apyéhaog Tovdoiag fpée, Movtiov tote MddTov
YEUOVEDOVTOC: ) OTL Evayyog v 1| TelevT| Ye-
vouévT Kol €1¢ moAAL pme dwopedeiong Tilg
Bacireiag O vidg Eketvov Tém TV ApymV ElxEV-
00 TOPEAKOVCO 08 TA eVvAYYEMOTI] Kol 1) ToD
natpog mpootnkn (avti Hpddov yép ¢not 10D
TATPOC OTOD), AAA’ DGTE TOVTOV TPOG TOV AdEA-
eOv avtidwaoteilat, dte O kol avtov Hpddnv

OLOVOL®G KOAOVUEVOVE,

Geometres, Life 59 (156.9—-15 CONSTAS — SIMELIDIS)

[ToAAMv dmopiav mopéoyeto Kol TO i &v tawtd thg Tovdaiog kol Apyélaov Bactievew kol
[I\Gtov fyepovede Nv: t6 T€ Yop Aéyetv mg Evayyog tiig Hpddov televtiic yevouévng kai pime

Ti|¢ Paciieiog dmpnuévng unoe ¢ Pouaixiic kotamepmopévng apyic Apyéraog T@ TEmS NPYEY,
g€mAov Kol aTdbev Exov TOV Eleyyov o4

Geometres goes on to argue at length against this view. This passage belongs to one of his forceful
attacks on theological and historical views that he found unacceptable®.

59
60
6
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John Chrystostom, Homily on the Gospel of Matthew 7.3 (ed. PG 57, 77.13—14).

Geometres, Life 38 (106.21-22 CONSTAS — SIMELIDIS).

Symeon Metaphrastes, Life of the Virgin 17 (359.15-16 LATYSEV).

My translation: But how did Archelaus reign over Judea, when Pontius Pilate was governor? Herod’s death was recent and
the kingdom had not yet been divided into many parts; but as he had only just died, the son held power for a while in place
of Herod, his father; his brother also had the same name, which is the reason why the evangelist added “in place of Herod,
his father”.

My translation: But a learned person could ask, how did Archelaus reign over Judea, when Pontius Pilate was governor?
Indeed, this was because Herod’s death was recent and as the kingdom had not yet been divided into many parts, his son
held power for a while; the evangelist did not consider the addition of the father redundant (for, he says, “in place of He-
rod, his father”), so that he would distinguish him from his brother, who was himself called by the same name, Herod.
Translation (from the same edition): Now considerable uncertainty has arisen over the question of how Archelaos was
reigning and Pilate was ruling in Judea at the same time. To say that Archelaos was in power for a short period of time be-
cause Herod’s death had only recently taken place, the kingdom had not yet been divided, and the Romans had not yet ap-
pointed a ruler, is an anachronistic and self-contradictory solution.

The confidence of Geometres in some of his views on theological matters annoyed Michael Psellos. See SIMELIDIS, Two
Lives 135, 153.

63

64

65
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If Symeon consulted Chrysostom directly for short citations, then it causes no surprise that he
also did so when it came to John of Damascus and George of Nicomedia, who were both used as
sources by Geometres. Geometres’ version of the Chrysostom passage is, as usual, highly expand-
ed and stylistically elaborated. It is possible that Symeon wanted to return these texts closer to their
original versions, not only because the shorter version was in any case what was suitable for his
purpose, but also because some of these texts (and undoubtedly the biblical ones) were familiar to
the audience and Symeon wanted them to be recognized. But what is significant for the purposes of
this article is that in several cases it is clear that Symeon drew from both Geometres and Geome-
tres’ reputable sources for these passages, as the very first example discussed earlier in this article
has demonstrated.

If Geometres is not a typical source for Symeon, Symeon’s Life of the Virgin is also an atypical
and indeed unique text in the Metaphrastic collection. As pointed out by Jugie (above), the text
does not restrict itself to the Dormition (August 15) but covers the whole life of the Virgin. It is
also based on a freer use of multiple sources. Even so, it is not clear how Symeon’s team worked in
the case of a complex Metaphrastic text such as the Life of the Virgin. Perhaps there were succes-
sive stages of production, one for each source. As noted above, we do not even know if some Meta-
phrastic texts were completed by Euthymios the Athonite and his team at Iviron, though they were
certainly responsible for the final production and dissemination of the Menologion. But there is
something we know about Symeon’s working methods and this seems to be confirmed by some
passages of our texts.

SYMEON METAPHRASTES AND HIS TEAMS AT WORK

The passages below refer to the Virgin Mary’s search for a tomb in which to bury her son’s body
and the description of this tomb. This is the section from Geometres and its corresponding lines in
Symeon:

Geometres, Life 86
(238.28-242.8 CONSTAS — SIMELIDIS)

oA Tic TaQiic Kol ToD TAPOL YiveTom, pi)
Qépovca pnEv opav avT TOV VIOV KPERANEVOY,
un eépovoa 0 Tovg £xOpovg Kol ETL TPOGETEL-
Baivovtag kail vekpov aikilovtag, un kol Tt yel-
pov TpoOg VPPV Emvoncmaoty, Opdv O Kol Tovg
mop1ovTag yAevdlovtag Kol Momep KOTO GKOTOD
névtog BadArovroc. 'Embupodoa 8¢ kal tva yd-
pov koi thpov gvpelv, a&lov pév ovoéve ToD
Ociov kai Cwomapédyov ékeivov copartog, Oo-
TEP Kol TO €aVTig odua T 0e0doyov dEov Ka-
TAGKNVOUO TOD TOVTOG TANPOUATOS THS 0edTN-
t0g, GEov 8¢ dpmg Tod £avTtijg TOOoL TE KOl
Tiig TpoBupiog, ékmeprépyeTon yodv mwavto TOV
100 Kpaviov Tomov, Gonep v’ adtod mrepov-
pévn 10d (woddtov vekpod. AAL O HEV dpOLOG
TOVG TOS0G ElYEV, 1 08 Woyn o petéPorve, Kol 6

Symeon Metaphrastes, Life of the Virgin 33
(368.20-367.32 LATYSEV)

Eif’ ottog 6An Tijg TaPiic YiveTon Kol 6HTMC
av 10 J€lov ékeivo odpa tod Svrov kodorpe-
dein koi pvnuatog dpa T0d TPOGNKOVTOS EVTO-
pricot. émel 8& ovy old e v S’ £owvtiic Tadta
avOEY, 0 TEOTNG VIOG KIVET TAVTOG TV EKEIVNG
owdvorway mept TOV TOU Kpoaviov diepevvijcal
TOTOV' O Kol YEVOUEVOV €DYEPELOY T® OKOTLD Oi-
dmo1v: €OPIOCKETOL YUP MUVIjRa TU KOvoTaTOV
Kol weptkarréoTaTov, Kol ydpog, &v @ EKELTO,
EVTPEMNG, EKEIVOL pEv ovdaudg d&rog (ti yap
OAwg TV Emyeiowv;), Tod modov 6¢ Tijg {nTov-
o1G ovpuevody 0VK avatlog. O PEV ovv TAPOG,
Gomep eipntan, KewoTaTOg MV KoL AKpP@S
adkTog, ovdéva obmm deEapevog eig Tagny,
ivo ) Kol ETépav vekpAV KeEPEVOV 0 avao-
T0G apeifdirorro, Koi 0 YOPog AEPog TE £V Ka-
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Geometres, Life 86
(238.28-242.8 CONSTAS — SIMELIDIS)

pev tomog Nueifero, 6 6€ vodg mdg Kol ol OO~
poi oxedov T@ KPEUOUEV®D GULVIPTNVTO, TUKVA
Kol TTPOG aOTOV EMOTPEPOUEVIG KO AVOKAAOV-
puévng t€ kal avokiaiovons. Evpicker yodv map’
aVTOoD TOVTOL KOl TNV gUpecty aitovpévn Yo-
piov &yylota pev 10d otavpod. Todto yap avti
péAoTo Kol kotaddpov nv, dote Kai OV oTon-
POV OpOD PAETEY Kol TOV TAPOV OpVTTELY, €1 Kol
Mgl TovTov 10D poOYBov TAVTNY O AVEOIVVMG £E
avTig TeXOelS, oVT® KOl ApdYOmg Tap’ avThG TO-
¢eig. Evpioketor yop maykolov pév 1L Kol
mavoppédov Kol v 0écy € kal TV Kpdoy,
g0 PV &yov mpdv, g0 8¢ Kal aépog, £V 8¢ Kol
acpaleiag, Tavtobev TeplEAnppéEVOVY, Amovoy O
Kol mposipyacuévov. 'Ev adt@ pév yap Kijmog
gig Mpav Kol avTOg TAVTONEV TEPIEPYAGUEVOC,
v 08 T® KNI TAPOG MVUTPEMICUEVOS KOIVOG
Opod Kol KeEVOG, ApTL HEV YOP AEAUTOUNIEVOG €K
nétpag, domep kol 10 Tepov dié€etov Edayyé-
Mov, 00T® 0 Tva eEapEVOS TV VEKPDV, Ah-
A0 TOV KOOV pPEVOV vEKPOV Opod Kol Gegdv.
Tadta 0 Tavta Kol KOVOUNTOo Kol TETOIWTO" O
KEVOG O10L TNV Avaotooty, iva pi Twvog £TEPov
voue01) TOV KEWPEVOV' O EKKAVIiG S1d TOV VEOV
Adau, thyo o0& kol S TO AvemidekTdV TE KO
a0wktov Taonc avipwnivng dobeveiog Kai apop-
tlag 0 doeoAng itva un xoi KAami, pdAlov o6&
oLKOEOVINOT TV KoV, 0Vt Tavtobey Ava-
A®TOG (V06
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Symeon Metaphrastes, Life of the Virgin 33
(368.20-367.32 LATYSEV)

A® keipevog kol €ig KNTOV MPovV OLUKEKOGC-
& 6
nnpévoc®.

% Translation (from the same edition): She became wholly concerned with his burial and tomb, because she could not bear

the sight of her son hanging there, she could not bear his enemies continuing to trample him down and torture him, even
though he was dead, lest they contrive some still worse insult, and she could not bear the sight of those present mocking
him as if they were still aiming to attack him. She wished to find a place and tomb that, while in no way worthy of that di-
vine and life-giving body in the way that her own God-receiving body was a worthy dwelling place for the entire fullness
of the divinity, would nonetheless be worthy of her desire and purpose; and so she searched the entire Place of the Skull, as
if she had received wings from his life-giving corpse. And while her feet were moving forward, her soul did not move; and
though the place was promising, her entire mind and, more often than not, her eyes remained fixed on the body hanging on
the cross, for she was intensely focused on him, calling out to him and bursting into tears. Through him she found, after
saying a prayer, a place near to the cross. To be sure, this was exactly what she had wished for, since from there she could
both see his cross and dig his tomb, though she was relieved of this labor by the one who was born from her without pain,
and so too would he now be buried by her without labor. For she found a most beautiful and suitable place, both in terms of
its location and climate, mild in all seasons, having good air, secure, enclosed all around and already arranged and in need
of no work. For there was a garden there in full bloom, richly cultivated, and in it was a new and empty tomb already pre-
pared, recently hewed from the rock, just as the Holy Gospel informs us, and it had not yet received any other body, but
awaited the newly dead body of God. All these things were arranged and prefigured in advance. It was empty on account
of the resurrection, so that no one would think that someone else had been buried there. It was new on account of the new
Adam, and perhaps also because, having received no other body, it was thus untouched by any human fault or sin. It was
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There is almost nothing in Symeon which does not correspond (mostly verbatim) to Geometres’
text. The latter is highly rhetorical and rich compared to Symeon’s reduced version, which adheres
closely to the main events, though not without linguistic elegance and flair. In a similar way,
Symeon, in his more concise Metaphrastic versions, has generally shortened the narratives of the
rhetorical encomia by Niketas the Paphlagonian®. Symeon read or listened to Geometres’ full pas-
sage and then composed his own abridged version, trying to incorporate the elements of the origi-
nal he liked or considered essential for his own narrative. In this process, I would like to draw spe-
cial attention to Symeon’s very last sentence (koi 0 Y®poc AEPOG T€ £V KOAD KEIUEVOS KOl €1G KNTTOV
dpav daxekoounpévog) which is out of context and belongs to what was said earlier in Symeon’s

s

paragraph (gbpiokeTon yop UVARE TL KOWVOTATOV KOl TEPIKAAAESTATOV, KOl YDPOC, &V ® EKELTOo,
evmpemnc). It seems that Symeon’s team had marked these details for inclusion in the Metaphrastic
version, failed to include them at the right place, and then added them at the end of the section. We
also notice an explanatory addition in Symeon’s text: it was because the Virgin was unable to ac-
complish this task alone (énel 8¢ ovy ol 1€ v S” £owtiig Tadta dvdety) that her son directed her
mind towards the Place of the Skull. Geometres’ corresponding sentence says only that the Virgin
found this place through him (that is, her son), after saying a prayer (e0pickel yodv mop’ adTOD
TOVTOL Koi TNV ebpectv aitovpévn).

The passages just cited above prompt me to reconsider Michael Psellos’ famous and controver-
sial description of Symeon and his teams at work (the Greek text is followed by the translation by
Hogel)%:

Kol iy a0t 1 Tapockevy &€ £10iHov KHKAOG TE 00 Bpaydc THV T TPAOTMG EVONUAVOLEVOVY THY
AEEWV Kol TV petd TadTa TI0EVTOV: Kol GAAOG €T GAA®, O PEV TA TPMTA TOLDV, O 08 T deVTEPAL
Kol €ml ToUTOIC 0l TA GVYYEYpaupEva EEaxpiovpevot, v’, & Tt Tovg vVIoYpaeéag Aabot, Tpog TV
TPOKEWEVTV dtopbdcmvTol Evvolay. oV yap Eviv adT®d S1d TO TANO0G TV GLYYPAUUATOV TOA-
AAKIG TO AOTA AVOKVKAETV T€ Koi EQopav:

[Symeon Metaphrastes] had the facilities at hand and quite a group of people around him, some
taking down the words in shorthand, others writing out the text. These people worked succes-
sively, some doing the first job, others the second. Subsequent to these were those who checked
the texts so that what had escaped the notice of the copyists would be corrected according to its
intended meaning. For, due to the abundance of texts, he [Symeon] could not go over and look
through the same text several times.

Hogel’s translation was based on the earlier translation and discussion offered by Bernard Flusin
and Joseph Paramelle”. The meaning of the phrase T®v 1¢ TpOT®G Evonuovopuévoy v AEEWY Kai

secure so that no one could rob it, or rather falsely claim that it had been robbed, and thus it was impregnable on every

side.

My translation: Then, she became wholly concerned with his burial and how this divine body would be taken down from

the wood and an appropriate tomb be secured for it. Because she was unable to accomplish this task by herself, her son di-

rected her mind to search around the Place of the Skull. And when this was done, it made her task easy. For a tomb brand

new and most beautiful was found, and the place where it was situated was fair, and while in no way worthy of him (for

what earthly thing would be worthy?), it was nonetheless worthy of the seeker’s desire. So, the tomb was, as was said,

brand new and completely untouched, having received no other body, so that the resurrected Christ would not be confused

with other dead bodies buried there. And the place was situated so as to have good air and was adorned with a garden in

full bloom.

% See PEYR, Zur Umarbeitung 147.

% Greek text: Encomium for Kyr Symeon Metaphrastes, p. 285, lines 333341 FISHER. Translation: HOGEL, Symeon 93.

70 B. FLUSIN — J. PARAMELLE, La Vie métaphrastique de Pélagie BHG 1479, in: Pélagie la pénitente. Métamorphoses d’une
légende. Vol. II: La survie dans les littératures européennes, ed. P. Petitmengin. Paris 1984, 1545, at 22-23.
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v peta tadto ti0évtov has been debated’!. I share Nigel Wilson’s and Paolo Odorico’s doubts
about whether évonpaivopor could refer to stenography’; furthermore, I think that the correct
meaning of the phrase is one suggested by Odorico, who nonetheless dismissed it as impossible for
the Menologion. Based on Odorico’s discussion’, as well as the case presented above (comparing
Geometres’ and the Metaphrastic text), I would translate the phrase as follows: “some marking up
the words [of the old text], others, in a second stage, putting them down in writing [the Metaphras-
tic text]”74. That is, one group of scholars and scribes would mark and annotate the original Life,
indicating, for example, those sections or phrases which should be retained along with other neces-
sary changes, while another group would compose the new text by incorporating parts of the old
text and making further additions and changes. A third group, as Psellos says later in the passage,
would review the resulting text and correct any oversights. Symeon would also take part in the pro-
cess of revision, but according to Psellos (in the same passage cited above), “due to the abundance
of texts, he could not go over and look through the same text several times”.

Neither shorthand nor oral dictation are directly implied by the Greek. It is true that this under-
standing of the text removes any major direct involvement of Symeon himself. This made Odorico
suggest that this passage as a whole cannot describe Symeon’s work on the Menologion, because
Psellos attributed the success of the work to the literary abilities of Symeon himself. Based on the
new meaning of the passage, all the work would have been accomplished by three teams and this
(in Odorico’s view) is not in agreement with what Psellos implies when he praised Symeon’s intel-
lectual capacities’. Odorico suggests that this passage could describe the teamwork process in oth-
er works of Symeon, which involved rewriting, though no other work than the Menologion is men-
tioned by Psellos in his encomium. This may be so, but in my view the passage, with the revised
meaning suggested above, undoubtedly refers to the Menologion as well. The detail of the phrase
taken from Geometres but misplaced in Symeon, at the very end of his version (in the passages
cited above), seems to confirm this process.

As to Symeon’s personal involvement, it would be reasonable to assume that he had trained the
teams for their duties and he was supervising their work, dealing with difficulties and questions, in
a way that would require his personal and direct involvement. Moreover, according to Psellos,
Symeon himself reviewed the final Metaphrastic texts. In my view, all this would be sufficient in-
volvement to credit Symeon with the success of the project. Symeon’s chief collaborators would
most likely have been scholars who would share with him a similar educational background, simi-
lar literary tastes, and a very good understanding of the metaphrastic practices to be followed in
this particular project. We could also assume that all members of the teams would have been famil-
iar with the original text, and they would have been trained for all three stages of production, as

7

See E.A. FISHER, Encomium for Kyr Symeon Metaphrastes, in: Michael Psellos on Literature and Art. A Byzantine Per-
spective on Aesthetics, ed. C. Barber — S. Papaioannou. Notre Dame, Indiana 2017, 93-217, at 215, n. 39.

72 N.G. WILSON, Symeon Metaphrastes at Work. Nea Rhomeé 11 (2014) 105-107; P. ODORICO, La sténographie de Michel
Psellos. JOB 69 (2019) 275-288.

ODORICO considers various possibilities and hypotheses, which include this understanding of the passage (La sténographie
280): “Nous pouvons lire le passage de la fagon suivante, qui est plus adhérente au texte: le premier groupe devait «signa-
ler», ou «marquer» les passages a recopier, en choisissant ce qui devait étre retenu et ce qui devait étre mis de coté. Le
deuxiéme groupe devait reconstruire un texte dans une forme nouvelle, utilisant les passages choisis retenus, et le sou-
mettre aux VmOYPAPEIG, qui étaient censés revoir et vérifier que ce nouveau texte fit fidéle au vieux.”

ODORICO (La sténographie 279) suggests correcting the second part of the debated phrase to T@v ta petd tadro T0éviov or
TOV peta o petd todta tiféviav, but in my view there is no need for emending petd tadta. WILSON (Symeon 170) pro-
poses conjectures for T10évtwv, because its understanding as “write out the text” or “produce copies” is indeed problematic.
In my reading, the verb naturally means to “put down in writing” or “order”. Following my arguments in this article, Wil-
son (personal correspondence, May 29, 2023) “would now be inclined to emend to <peto>t0évtev, which would mean
‘transferring them to their new context’ ”.

75 P. ODORICO, La sténographie 279-280.
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described by Psellos above. In this way, those who would rewrite the text would have easily under-
stood the selection and annotation made by the first team. Generally speaking, even without
Psellos’ testimony, one would expect that projects like the Metaphrastic Menologion would require
the expert and extensive work of a team.

With Symeon being the leader of the project, it would be natural for him (to a medieval mind at
least) to acquire exclusive authorial status and credit. In fact, it is very probable that the reason
behind Psellos’ rare description of an authorial team at work was that he wanted to clear Symeon of
the responsibility for the imperfect quality of certain texts of the Menologion. Indeed, the final sen-
tence from Psellos in the passage cited above (that Symeon could not go over and look through the
same text several times) betrays some anxiety that any remaining errors would be blamed on
Symeon. At the same time, when praising the literary virtues of the work highly, Psellos attributes
them to Symeon himself. The latter’s fame and authority (as well as the now proposed, by Psellos
himself, sainthood) were important in Psellos’ attempt to reassure his audience about the Menolo-
gion’s value. In my view, Psellos’ praise of the Metaphrastic Lives (and thus of Symeon’s) linguis-
tic “beauty and grace”, which delighted Psellos’ ear’, was (at least partly) due to a number of ex-
ternal factors. First, this praise should be understood in the context of Psellos’ response to critics,
who directly targeted the Lives’ rhetorical devices as inadequate””. Second, Psellos’ praise of the
new versions is made in comparison with the older Lives written in a style that seemed ridiculously
rustic to Symeon’s learned contemporaries’. And although Psellos is careful to reassure his audi-
ence that he admires Symeon “for the beauty and grace <of his language> no less than for the use-
fulness of his subject matter””°, the emphasis he places on the spiritual value of the Menologion is
much stronger. Referring to the work’s critics, he says that “those learned individuals want every-
thing written for exhibition, not for beneficial moral improvement”’. Symeon’s work, on the other
hand, stimulates in people a desire to imitate the saints’ lives and this places his work higher than
Psellos’ own writings and on an equal footing with the work of a preacher of the Gospel, as they
(Symeon and a preacher) both aim at the salvation of souls. It is this value of the Menologion
which renders Symeon worthy of a heavenly reward?!. Psellos also composed an akolouthia and his
aim was to promote the status of saint for Symeon®2. His encomium of Symeon is a hagiographic
encomium, which had to praise Symeon excessively and whose words of praise should not all be
taken at face value.

The Metaphrastic Menologion was the collaborative work of a group of scholars and scribes,
under the direction, guidance, and supervision of Symeon. Recent work by Elisabeth Schiffer has
concluded that “in characterising the Metaphrastic process, we need to speak about tendencies ra-
ther than rules”®. In Laura Franco’s words: “it is possible to observe several ‘inconsistencies’,
which seems to confirm Psellos’ suggestion that Symeon’s Menologion is the collective work of a
team’$4. Further scrutiny of the Metaphrastic Lives may confirm and enhance the impression con-
veyed by some passages discussed earlier in this article that at least in places, the quality of the

=

6
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Psellos, Encomium, p. 284, lines 322-323 (evotopiog kol yéptrog) and line 315 FISHER (moiivel yodv pot Thv GKonv).

Psellos, Encomium, p. 280, lines 230242, esp. lines 236-237 FISHER: punte ta Tiig pifemg tdv ide®dv ékmpent] map’ avtoig

prte ol oyNUATIGHOL TV AOY®V Katooveic. Translation by FISHER, Encomium 214: “<they claim> that there is no notable

mixture of forms in his works, no obvious rhetorical figures in his discourses”.

78 Psellos, Encomium, p. 278, lines 184—186 FISHER.

7 Psellos, Encomium, p. 284, lines 322-324 FISHER. Translation by FISHER, Encomium 214.

80 Psellos, Encomium, p. 280, lines 240242 FISHER. Translation by FISHER, Encomium 211.

81 Psellos, Encomium, p. 284 and 286287, lines 324-326 and 358-369 FISHER.

82 See HOGEL, Symeon 66 and FISHER, Encomium 201.

8 E. SCHIFFER, Rewriting the Life of St John Chrysostom in Tenth-Century Byzantium, in: Metaphrasis in Byzantine litera-
ture, ed. A.P. Alwis — M. Hinterberger — E. Schiffer. Turnhout 2021, 87-107, at 106.

8 L. FRANCO, Observations on the Methods of Metaphrastic Rewriting. The Case of the Passio of St James (BHG 773), in:

Metaphrasis in Byzantine literature, ed. A.P. Alwis — M. Hinterberger — E. Schiffer. Turnhout 2021, 71-86, at 86.
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metaphrasis could be too poor to be attributed to Symeon himself. As already mentioned, given the
incomplete status of the Metaphrastic project and its later transmission through the Monastery of
Iviron on Athos, it is impossible to know if all texts underwent the same level of revision and re-
finement.

To sum up, a range of literary and textual arguments suggest that Symeon Metaphrastes and his
teams used John Geometres’ Life of the Virgin as one of their sources for the composition of the
Menologion’s text for the Dormition. Symeon’s dependence on Geometres would also be support-
ed by and lend support to a recent earlier redating of Geometres’ Life, according to which, the Life
must have been completed in the aftermath of the murder of Nikephoros II Phokas (December
10-11, 969). The new textual evidence presented in this article confirms the earlier arguments
based mostly on the contents of the unique Metaphrastic text on the Dormition and the nature of
Symeon’s work. Indeed, Symeon—who followed his sources closely and did not compose original
texts—presented a synopsis of the entire life (and not only the Dormition) of the Virgin under the
influence of Geometres’ full and elaborate account. Symeon’s Metaphrastic text, as expected in the
case of high-style models, has simplified and occasionally explained Geometres’ elaborate and
allusive Greek. In a few cases, the Metaphrastic text shows errors and imperfections, which could
have been due to an editorial review less thorough than necessary and in more than one instance
betray Geometres as a model. Already Psellos in his encomium for Symeon revealed that multiple
reviews of the Metaphrastic texts were necessary and that Symeon was unable to complete this task
himself, but had to rely on his team. Psellos’ encomium contains a controversial sentence referring
to the teamwork carried out by Symeon’s collaborators. A passage of Geometres reworked by
Symeon’s teams confirms the understanding of this debated sentence (t®v 1 mTpOT®G Evonual-
vopévev TV A& kal TV petd tadta Ti8évtwv), describing the first two stages of the Metaphras-
tic texts’ production, as follows: “some marking up the words [of the old text], others, in a second
stage, putting them down in writing [the Metaphrastic text]”%s.
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