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A Glimpse into the Buddhist Past
of the Maldives
I1. Two Sanskrit Inscriptions

In memory of Hassan Saeed
(14.4. 1938 — 28.5.2014)

When I published the first part of the present paper a few years ago,' the Mal-
dives were witnessing slow but steady progress in opening the country for
scholarly investigations concerning their prehistory, i.e., the time before the
twelfth century C.E. when the islands were converted to Islam; the fruitful
cooperation with Maldivian scholars in the publication of the Buddhist Prakrit
inscription that was the object of my study then is a good example of this. With
the first democratic elections of a president and the establishment of a liberal
government in 2008, interest in the remnants of the pre-Islamic times grew
even stronger, and news about successful excavations of Buddhist artefacts
were reported here and there. This progress came to a sudden end in the first
months of 2012 when the democratic government was overthrown in a coup
d’état, with Islamicists playing a considerable role. One side effect of this was
the deliberate destruction of nearly all Buddhist (or Buddhist-looking) artefacts
in the National Museum of Male by a group of masked bandits on Feb. 7,
2012.2 Tt is not yet clear whether the Prakrit dhdrant inscription from Landhoo
I treated in Gippert 2004a was among the artefacts concerned;® what is clear,
however, is that this inexcusable act of vandalism did annihilate, in a strange

! For the first part of this paper cf. Gippert 2004a. — My thanks are due to Chlodwig H.
Werba, Arlo Griffiths, Martin Delhey, Anne MacDonald, and anonymous reviewers who read a
previous version of the present paper and made extremely valuable comments. All remaining
errors are mine, of course.

2 Cf. http:/tinyurl.com/glimpse2-2a and http://tinyurl.com/glimpse2-2b for short reports.
For lack of an institutional website of the Male National Museum, readers may consult http://
tinyurl.com/glimpse2-2c for an overview of the Museum’s exhibitions before the destruction (all
internet URLs quoted here were last checked on January 26, 2015).

3 This is at least suggested by the report on http://tinyurl.com/glimpse2-3.
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resumption of twelfth century practices,* the most intriguing monuments of
written Buddhist Sanskrit on the Maldives, viz., two multi-faced statues with
obvious Vajrayana features and lengthy inscriptions on their surfaces,® which
were unearthed in the Islands’ capital, Male, in the 1960s and which are gener-
ally assumed to date back to the ninth to tenth centuries.® For the present inves-
tigation, which had planned to provide the first thorough analysis of these arte-
facts, the loss is indeed disastrous as the available photographs, albeit numer-
ous and of high resolution,’” do not suffice for the reestablishment of the word-
ing of the inscriptions in every detail. This is due in part to earlier damage to
the statues; in some cases, however, a visual inspection of the original artefacts
might have supplied decisive additional insights. As the plan to undertake such
an inspection in situ has now become obsolete, the present paper must confine
itself to summarizing what has been accomplished from afar since 2003, which
means that some aspects must remain hypothetical or doubtful.

At first glance, the two inscribed statues, which were assigned the shelfmarks IC
009 and IC 0108% when I last visited the National Museum of Male in 2003, seem
not to share many details, except for the fact that they are both made from coral
stone, which is the only material available on the Maldives for producing lithic
epigraphs, and the fact that several faces are carved on their sides (cf. Fig. 1
and 2).° One of the statues, IC 010, is shaped like an inverted cone (ca. 80 x 50 x
40 cm) with rounded edges and a level top; it presents two faces with large ear-
lobes, one above the other, on what is likely to have been its foreside, and one
face each on its left, right, and backside and its top. The major part of the inscrip-

4 The destruction of Buddhist artefacts (statues) and institutions (monasteries) as well as the
killing of Buddhist monks not willing to be converted to the new faith is mentioned in extenso in
the Maldivian copper-plate grants (so-called lomafanus); cf., e.g., the Isdti grant of ca. A.D. 1194
(“L2”, translated by Maniku — Wijayawardhana 1986: 2): “In the third year of his reign His Maj-
esty (the great king Gadanaadheethiya), having destroyed the monastery erected previously on
Isdhoo by the infidel kings, uprooted the image and destroyed it and having brought the ordained
priests of the community of monks belonging to this monastery all together to Maale and [sic!]
beheaded them.” For the name of the king which should rather be read gaghanaditya ~ skt.
gagandditya “sun of the sky”, cf. Gippert 2003: 34, n. 13.

> Cf. Gippert 2005 for a preliminary account of these inscriptions.

¢ Cf. Naseema 1999: 5/19 and Tholal 2002: 13-14 for details.

7 My thanks are due to Naseema Mohamed and the staff of the National Centre for Linguistic
and Historical Research, Male, who supported me from 1993 to 2003 in taking the photographs
underlying the present paper.

8 Cf. Tholal 2002: 14. For a more recent description based on the same scholar’s information
cf. Mackintosh-Smith 2010: 74-75.

° Images of IC 009 as exhibited in the Male National Museum in 2011 are available on http://
tinyurl.com/glimpse2-9b and http://tinyurl.com/glimpse2-9c.
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tion on it runs in a spiral around the four sides of its upper part and continues, in
spiral shape again, on the top; minor parts are written on the sinistral (proper
left) side and between the two faces on the foreside. In contrast to this statue, IC
009 is shaped like a rectangular block (ca. 60 x 40 x 30 cm). It has six faces as
well, with a similar distribution (the face on the top is heavily worn); all are
adorned with thick lips and moustaches, and the big face on the foreside also has
large earlobes. Its inscription is located on the foreside, distributed into four
parts, with an additional two-line fragment on the dextral (proper right) side.
Both inscriptions are written in an archaic variant of the Insular Brahmt cursive
script that is sometimes styled evela akuru, i.e., script (Maldivian akuru < skt.
aksara) of yore (e véla “that time”), which bears much more similarity with the
script of the early Islamic period (used, e.g., in the Islamic copperplate grants of
the twelfth century) than with that of the Landhoo inscription.'

Considering the differences in the outer appearance of the two statues, it may
seem astonishing that the text of the inscriptions they bear reveals itself to be
virtually the same. Its beginning is missing on IC 009 where it must have com-
prised two lines above the text visible today, split into two halves on the upper
part of the foreside, left and right of the remnants of the lower part of the face
on the top (cf. Fig. 2 and 4); these lines were presumably washed off because
the top of the statue was not buried in the ground and thus remained exposed to
erosion by water and sand. The visible part of the inscription continues with the
two lines on the dextral angle, then in the dextral and sinistral areas below the
ears of the main face on the foreside. On IC 010, the inscription starts right
above the top of the nose of the upper face on the foreside and runs upward
spirally, then continues on the top (in inward direction); its end is added on the
lower part of the sinistral and back side. The two text lines between the two
faces on the foreside have no counterpart on IC 009 and can therefore be
regarded as an explanatory addition; an assumption which is supported by the
decipherment of the texts under discussion and their identification. To visualize
the complex arrangement of the texts, the inscriptions are redrawn in colours in
Fig. 3ff., with identical colours indicating identical content on both statues.

It has been suggested for IC 009 that it may have represented a vighnantaka
serving the function of a dvarapala or doorkeeper in a sanctuary.!! On the basis

10" Cf. Gippert 2013: Table 1 for a paleographical synopsis of the scripts used on the Maldives
in historical times.

" Cf. http://tinyurl.com/glimpse2-11 (relying upon Romero-Frias 2003: 55-56 with n. 174)
for a rough account of IC 009 with excellent images; cf. unit 9 with n. 45 below for the term
vighnantaka (recte: vighnantaka) mentioned on the web page.
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of the evidence now available, we may safely posit that the statues represent
the head of the “Kings of Wrath” of Tantric Buddhism, specifically Yamantaka,
for it is this krodharajan that is addressed in the “additional” text on IC 010,
and the parallel text of the two inscriptions is a mantra pertaining to his invoca-
tion. The mantra in its turn is nearly identical with the versions appearing in the
Guhyasamajatantra'?> (GST, within ch. 14)"* and in the Maifijusrimulakalpa'*
(MMK, within ch. 1" and, with only slight differences, ch. 52,' one of the
chapters devoted to Yamantaka).'”

All in all, the common text of the two inscriptions can be divided into thirty-
five meaningful units (not necessarily sentences but rather phrases or syntagms,
including vocative formulae and interjections).'® In Table 1, the proposed read-

2" The Sanskrit text of the Tantra is available in five editions which exhibit only slight differ-
ences in the concerned passages: the editio princeps of 1931 in Devanagari script by B. Bhat-
tacharya (here: GST), two further Indian editions in Devanagari (Bagchi 1965 and Dwarikadas
1984, the latter obviously a mere reproduction of the former), and two editions in Latin transcrip-
tion (Fremantle 1971 and Matsunaga 1978). An English translation is provided in Fremantle
1971, which, however, skips the mantras. In addition, Fremantle 1971 contains a full transcript of
the Tibetan version of the text. A Chinese version is available in text no. 885 of the Taishd canon
(T. 18, p. 469c—511b).

3 GSTp. 79, 1. 20 — p. 80, 1. 10; Bagchi 1965 ~ Dwarikadas 1984: 65,13-20; Fremantle 1971:
298,10-300,3; Matsunaga 1978: 61,8-25; Tibetan in Fremantle 1971: 299,16-27; Chinese in T.
18, p. 489a,1-23.

4 The full Sanskrit text of the Kalpa (here: MMK) is represented in a single manuscript from
India first edited by T. Ganapati Sastri in three volumes between 1920 and 1925; the second edi-
tion by Vaidya 1965 exhibits no noteworthy differences in the passages consulted for the present
article (except for a more extensive use of dandas for the delimitation of textual units). An Eng-
lish translation of several mantras of the text is given in Wallis 2002; a French translation mostly
of chapter 2 can be found in Macdonald 1962.

5 MMK I/15,23-16,6 ~ Vaidya 1965: 10,31-11,7. Chapter 1 of the MMK is contained in text
no. 1191 of the Chinese Taishd canon (including the mantra in question: T. 20, p. 843b18-844a3).

16 MMK I11/577,17-26 ~ Vaidya 1965: 449,31-450,6. The second part of text no. 1216 of the
Chinese Taishd Canon (T. 21, p. 79b-81a) is regarded as a parallel of ch. 52 of the MMK (cf.
Matsunaga 1985: 884 with n. 13; Wallis 2002: 172; Macdonald 1962: 16); it does not contain the
mantra, however. Instead, the mantra is found again (in a slightly distorted version) in Taisho text
no. 1218 (T. 21, p. 95a29-b23).

7 Cf. Linrothe 1999: 63-83 for a comprehensive account of the iconography of Yamantaka in
the period in question here. — I am heavily indebted to Arlo Griffiths and an anonymous reviewer
of the present article who — independently — drew my attention to these two texts and the striking
parallels they represent. My thanks are also due to the Deutsche Forschungsgemeinschaft which
funded my sojourn as a Petra Kappert Fellow at the Centre for the Study of Manuscript Cultures,
University of Hamburg, in the summer of 2013, thus providing an excellent basis for research
into these texts.

18 Similar — though not necessarily identical — divisions are found in several of the editions of
the Sanskrit and Chinese texts mentioned above. They will only be dealt with when they provide
crucial evidence.
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ings are contrasted, unit by unit, with each other and with a tentative recon-
struction of the underlying text and its translation; all items are treated in detail
in the commentary below, with reference to the parallels available. It must be
stated beforehand that the orthographical representation of the Sanskrit text is
odd in both inscriptions, features of spoken (Old) Maldivian interfering
throughout. This is true, e.g., for the missing distinction of sibilants, the disre-
gard of / and aspiration, and the overall confusion of long and short vowels
and single and geminate consonants.'” In addition, the grammatical rules of
Sanskrit, including sandhi rules, are often transgressed, and additional signs
such as anusvaras or visargas are often missing.

Table 1: Synoptical Arrangement of the Two Inscriptions®

Unit Fig. Line ICO010 IC 009 Line  Fig.

1 8a7b (al) na-ma-S_Sa-ma-nta-[’a- [**_**_**_**_**_**_**_ [al] 18
v]<@a>-ksi-tta-va-dra-(na)m
namas *samantakayavakcittavajranam

Homage to the Vajras (of) body, speech and mind all around!

sk _skeok _skok sk _kok

2 8b om *x 18
om
Om!
3 Sb—c ka-kka-kka ka-i ka-i ok ok ok ke ok %0k 18-20
kha kha kha khahi khahi

Eat, eat, eat, devour, devour!

19 Cf. Gippert 2004b and 2013 on the background of these effects.

2 Continuing the practice introduced in Gippert 20044, in the transliteration of the inscrip-
tions, angle brackets (< >) denote aksaras restored in lacunas; square brackets ([ ]), uncertain
readings; (round) parentheses, less certain readings; and curled braces ({ }), gaps that were prob-
ably caused by primal damage of the surface and not filled with aksaras (with dashes, —, indicat-
ing their length). The underscore (_) indicates word boundaries within aksaras; the hyphen,
aksara boundaries within words. The backslash indicates line breaks; the slash, the split of longer
horizontal lines across the face of IC 009. In order to facilitate paleographic analyses, # (with a
circumflex) stands for the (short) # vowel written with a closed loop, # for the virama-shaped u;
7 denotes the consonantal  indicated by a hook above the following aksara. Consonantless
aksaras are introduced by’ (in order to distinguish them from the consonantless aksaras emerg-
ing from the ya-series; cf. 1 and 5 below), viramas by . Double asterisks (**) indicate unrestored
aksaras. — In the lines containing the reconstructed text, only the most uncertain cases are
marked with an asterisk, the restitution of missing anusvaras etc. remaining unmarked, and
sandhi is not regularized. Elements that are only attested in one of the two inscriptions are indi-
cated by (round) parentheses in the reconstructed text and the translation.
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Unit

Fig.
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Line ICO010 IC 009

Line

Fig.

4

10

11

12

8c—d

8a

(You who have a) sword, pestle, axe and snare in (your) hands!

8b

8b—c

8b—c

8c—d

8c—d

8a-b

8a-b

Sa-[f]vva-dﬁ-sta-té-na \[* sk _skok_dkok_skok_dkok_kok_dkok_
da-ma-ka Aok ok

sarvadustatanam damaka
Tamer of all evil beings!

(32) ya—Si—m(ﬁ)—(sa)—la—pa—ra—\ sksk sk _skok sksk_skek _skok_sksk_skk
si-pa-s(a)-sta HkAH Kk

asimusalaparasupasahasta

sa-dmii-ka sa-[d]s(a)-ra *FE_\(dmi)-[ka s*-#*-**
sadmukha *satcarana
Six-faced (one), six-legged (one)!

ga-ssa sk _skok
gaccha
Go!

sa-rvva-di-st[i]-pr[a]- ook ki _skok ok _skok _skok ok _skok
{—}-na-ba-ri-ne Aok ok _kx

sarvadustapranabharine
Remover of the breath (of life) of all evil (beings)!

ma-vi-ghna ** #%_\[g]na-ga-ta
*mahavighnaghata
Great destroyer of obstacles!

vi-kra-ta-nya-na-ya-na v(i-kra)[-ta-nya-na-ya-na}/
*vikrtanana
Ugly-faced (one)!

(a3) sa-rvva-bl-ta-\bam-k(@)-ra [**-k_ ok sok ok sk ok
sarvabhiitabhayamkara
Causer of fear to all beings!

(a3) °a-tta-tta-sa-na [**-**_%*_|\sa-na-dhi-ne
*attattahasanadine
(You) who roar with loud laughter!

[a2]

[a3]

[a4]

[a4]

18

18-20

18

18-20

18-20

20

20
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Unit Fig. Line ICO010 IC 009 Line  Fig.
13 8b vya-gra-sa-rmma-ni-va-sa vya-gra-sa/-[tf]mma-n[i]- [a5] 18-20
v[a-sa
vyaghracarmanivasa

(You) who are clad in a tiger’s skin!

14 8¢ kuru [kuru sa]-tmma-n_ k]<uru sa-tvva->\ [a6] 18-20
ka-rmma-n_
kuru (kuru) *sarvakarman
Perform, (perform) all deeds!

15 8d-a si-n(d)[a] si-nda sa-tvva-  si-(n)da/si-n[da] sa-rvva- [a7] 18-20
pa-ra-ma-ntra [pa-ra]-ma-(n)<tra>
chinda chinda sarvaparamantram
Break, break all mantra(s) of opponents!

16 8a-b (a4) bi-ndabi-nda\ (pa-ra-) <bi-nda>\ (b)i-(n)da [a8] 18-20
[ma]-n[t]r(a)-n_ sa-rvva-pa/[-ra]-ma-(n)
[t]<ra>-\[n_
bhinda bhinda paramantran
Split, split the mantras of opponents!

17 8b-10 (bl) yé]-<—>-ka-tsa-yd’a-(ka- ya]-a-ka-rsa-(ya)\ <**- [a9] 18-20
rsa)-[y]<a> sa-[rv]<va>-\ #*-**>\[ta]
(b)t-ta-[n_
akarsaya (akarsaya) sarvabhiitam
Attract, (attract) all living being(s)!

18 10 [_ni-flm[ma-]t[a]-ya a-ni-tmmi-/<** #*_kx_kx_ [al0-  18-20
ni-rmm{[a]-ta-[ya sa-r] *%>\(n") 11]
V[V]<a_**_**> {_ . _}

nirmathaya (nirmathaya) *sarvadustan
Grind, (grind) all evil beings!

19 10 pra-ve-sa-ya ma-[nda]- pra-ve-sa-/<**¥ ¥¥_¥*¥_¥*_ - 13]0- 18-20
I[a]-m[a-dy](e) >\ma-dye 11]
pravesaya mandalamadhye
Let (them) enter into the (middle of the) mandala!

20 10 va-[yi-va-sva-ta-nga]-(ga-) vai -/(s)[va]-\\<**-** [b1] 22
[t](i)-ne koK _skoks
*vaivasvatangaghatine
Destroyer of the limb(s) of the Vivasvatid!
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Fig.

Line
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1C 010 IC 009

Line

Fig.

21

22

23

24

25

26

27

28

29

10

10

10

10

10

(b2)

(b2)

(b3)

(b4)

(c1-3)

ka-ra ka-ra <ka>-ra ka-ra
kara kara
Doer, doer!

kuru [kuru] ma-ma ku-ru ku-ru ma-ma
ka-[rdha]-n’' ka-[rdha]-n_
kuru kuru mama karyam
Do, do the work for me!
[da-ya da-ya] da-ya (da-ya) \
daha daha
Burn, burn!

<pa-cha> [pa-ch]a
*paca paca
Cook, cook!

ma[-ha vi-la-m]ba ma-ha ma-ha vi-la-mba
vi-la-[m]ba ma-[ha]\-(h)a v(i)-la-mba
ma vilamba, ma vilamba
Do not tarry, do not tarry!

sa-ma-ya-m_a-nu-sma-ra  sa-(ma-)\
ya-m_a-nu-sma-ra
samayam anusmara
Remember the convention!

hum \ hiim hiim
hum hum hum
Hum hum hum!

hum hum hum

pa-t' \ pa-t"\ pa-t' \ pa-tu pa-tu
phat phat (phar)
Phat phat (phat)!

vi-s[po]-{—}[ta-ya] \ vi-\s(po)-ta vi-sii-\ta-ya

vi-gpo-<ta>-[y](a) sa-\ sa-tvva-vi-g[na]

rvva-vi[-ghna]-n'

visphotaya visphotaya *sarvavighnan
Shatter, shatter all obstacles!

[b2]

[el]

[c2]

[c3]

[c4]

[d1-2]

22

22

22

22

22-24

24

24

24

24-26
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Unit Fig. Line ICO010 IC 009 Line  Fig.
30 12 (c4) \sari-pu-[n] \sa-[ya ri-pli-n_ [d3] 26
*nasaya ripin
Destroy the enemies!

31 12 (c4-5) ka-\raka _ka-rakal]-\ra [d3-4] 26
kara *kara
Doer, doer!

32 12-14 (c5-dl) () [ba]-ga-va-{—}-(n') (&ba)-ga-(va-n' va)-\dra  [d4-5] 26

va-\dra
he bhagavan vajra
O Lord Vajra!
33 14 (d1) ki-n_si-ra-ya ki-n_si-ra-ya [d5] 26
kim *cirayasi
Why do you delay?

34 14 (d2-3) ma-ma sa-rvva-\ya-[r]ttha ma-\ma sa-bba-[ya]-\[tt]  [d6-8] 26
sa-da-ya (tha) sa-d[a]-\ya
mama sarva-artham sadhaya
Let all my purpose(s) succeed!

35 14 (d4) sva-ha sva-[h]a [el] 26
svaha
Hail!

36 16 (el-2) ’om [y]ya-ma-[nta]-\ka — -
[hum]
om yamantaka hum
Om Yamantaka hum!

1. namas *samantakayavakcittavajranam “Homage to the Vajras (of) body,
speech and mind all around!” The reconstruction is based on the greeting for-
mula introducing the mantra in all versions of GST (including the Chinese and
the Tibetan) but not in MMK, where other deities are addressed by Marfijusri.”!
The text of IC 010 is defective as the first syllable of kaya “body” is missing;
as in other subsequent cases, this may be due to a quasi-haplography, here

2l Buddhas, Pratyekabuddhas, Aryasravakas, Bodhisattvas, and Mahabodhisattvas; cf. Mac-
donald 1962: 25.
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caused by the similarity of the fa- and ka-aksaras in evela akuru.** The rest of
the spelling peculiarities can be regarded as typical for the Old Maldivian writ-
ing tradition. This is first of all true for the rendering of ya (of kaya) by way of
the plain vowel aksara, a, which is the natural consequence of the functional
merger of the ya-aksaras with the consonantless series we consistently observe
in the documents of the early Islamic period.? It is further true for the render-
ing of ¢ (in citta) by s, as Maldivian no longer differentiated between Sanskrit’s
sibilants (including c) and the rare cluster °kc° could thus easily be substituted
by more common °ks®.?* Third, it is true for the replacement of short i in citta
by long 7, which may be regarded as a “hyper-sanskritism” caused by the loss
of length distinction in vowels in the prehistory of Maldivian.*® And fourth, it
is true for the replacement of skt. j (in vajra) by “Maldivian” d which is met
with regularly in written records.?® The assumption that we have a compound
a-raksita-vajra “unguarded Vajra!” here as proposed earlier’” must be given up
on the basis of the evidence provided by the parallel in GST. — The spelling of
the retroflex nasal in the genitive plural ending, -nam,”® is noteworthy as the
aksara in the given form might be mistaken for #em; however, the assumption
of a bija syllable hem (following a vocative -vajra) can be ruled out in the
given context.

2. om. In the two inscriptions, the spelling with candrabindu occurs regularly
in on (here and in 36 below) and in sum (three times in 27). Given the frequent
neglect of anusvaras, this is remarkable indeed as an indication of the erudite-
ness of the scribes. It may be noted here again that the text of IC 010 is closer
to that of GST as MMK 1 has un instead according to the editions (vs. on? in
MMK 52).

3. kakkakka kai kai clearly matches the sequence of bija syllables reflecting
imperatives of the meaning “eat”, “devour”® we find at the given position of
the mantra in GST and MMK (in both ch. 1 and 52) in the form kha kha khahi

22 Cf. the paleographic table in Gippert 2013.

3 Cf. Gippert 2013: 91 on this phenomenon.

2 Cf. Gippert 2004b: 189 (note that evéla akuru did not possess a special ligature for ks as
almost all other Indic scripts do).

% Cf. Gippert 2004a: 99 and unit 35 below on this phenomenon.

% The same is true for (later) Arabic loans; cf. Gippert 2003: 41.

27 Cf. Gippert 2005: 216.

2 In the MMK, the genitive is used instead of the dative in the majority of cases when a plural
is addressed in the greeting formula.

2 Cf. Linrothe 1999: 90 for a similar interpretation of the corresponding syllables. On the
development of bija syllables from imperatives in general cf. Gippert 2004a: 97-98.
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khahi.*® Different from these texts, IC 010 seems to provide a double repetition
of the first element,’! a phenomenon which occurs later on, too (cf. 27 and 28).
The rendering of kh by k as well as the neglect of skt. / in kai (for khahi) is
unproblematic as consonantal aspiration and the /# consonant proper were lost
early in the history of Maldivian.*

4. sarvadustatanam damaka “Tamer of all evil beings!” The vocative formula
slightly deviates from GST and MMK which have compounds throughout
instead of the genitive syntagm assumed here (the missing anusvara in the end-
ing notwithstanding), and the text of IC 010 is the only one to provide a forma-
tion in -7a derived from dusta “evil” (lit. “evilness™), here probably used in a
collective sense. Nevertheless, the text form is again closer to GST than to
MMK, which has dustasattvadamaka with sarva- “all” missing but -sattva-
“being” added (in both chapters 1 and 52); in the witnesses of GST, we find
sarvadustadamaka (in the critical text of all editions) alongside sarva-
dustasattvadamaka (in the Chinese and Tibetan versions as well as a few San-
skrit manuscripts).

5. asimusalaparasupasahasta “(You who have a) sword, pestle, axe and snare
(in your) hands!” Except for marginal spelling differences concerning musala
“pestle” > the same bahuvrihi compound is found in GST and in the first chap-
ter of MMK.* The spelling present in IC 010, with ya instead of &, s instead of
S, and -a- instead of -aha-, may again be regarded as unproblematic (cf. 1 and
3 above).

12

30 With but a minor variant reported by Matsunaga 1978: 61 n. 9 for the Tibetan version of
GST (“T”: khakhahi); Fremantle 1971: 299,16 has regular “KHAHI KHAHI” for the Tibetan.

3! Asimilar sequence is found in the Taishd canon (145 &MU{5MY; no. 963: T. 19, p. 338a2-3;
no. 964: T. 19, p. 338b25), as well as even longer repetitions (1524245 2 A2 AL MU A2 MU 4% Y
fEMUENULN kakakakakaka kaikaikaikaikaikaikai; no. 997: T. 19, p. 568c11-12). The version
of the Yamantaka mantra appearing in no. 1218 has distorted kha kha kha kha hi hi (13454545
fifi [T. 21, p. 95b5-6]).

32 Cf. Gippert 2004b: 189.

33 Chinese [ MW H 5 IHG i RIS BE 30 (T 18, p. 489a2-3); Tibetan “SARBADUSTASATVA-
DAMAKA” (Fremantle 1971: 299,17); sarvadustasattvadamaka mss. A and Ts (Matsunaga
1978: 61, n. 10). sarvadustadamaka is well attested in other Tantric texts such as the STTS, too
(e.g., aham bhagavadbhih sarvatathagataih sarvadustadamaka iti in 2,6: 182,2; similarly 2,11:
253,6).

3 The editio princeps of GST has the remarkable form -misala- (p. 79,21), taken over with-
out any comment by Matsunaga 1978: 61,12. The latter author quotes “BG” for the spelling
-musa-, which the work in question (Bagchi 1965: 65,14) does not show. The spelling -mukha-
reported by Matsunaga for three Tokyo manuscripts (Ts, Ts, To) is noteworthy, though worthless.

3% In MMK 52, the sequence of parasu and pasa is inverted in the compound (cf. MMK
111/577,20 ~ Vaidya 1965: 450,1).
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6. sadmukha *satcarana “Six-faced (one), six-legged (one)!” This is the first
unit that is attested, at least in parts, in both inscriptions, the ligature -dmu-
being discernible as the first element of the preserved text of IC 009. Leaving
aside the confusion of sibilants, the less usual internal sandhi that we find in
both inscriptions (-dm- instead of -nm-), as well as the missing internal sandhi
and the omission of the final syllable of satcarana in 1C 010, we here have a
major deviation from both GST and MMK where the latter word is preceded
by caturbhuja “four-armed” and caturmukha “four-faced instead of “six-
faced”.”” The text restitution proposed here is nevertheless strongly supported
by the fact that the statues themselves bear (or once bore) six faces; in addition,
there is clear evidence for Yamantaka being imagined with six faces elsewhere
in the Tantric tradition,*® especially in another mantra in MMK (ch. 2) which
contains the phrase sapmukha sadbhuja satcarana (cf. also 13 below).*

7. gaccha “Go!” With this imperative formula, the text of IC 010 is closer to
that of MMK which has reduplicated gaccha in both chapters 1 and 52,* while
GST provides double agaccha “Come!” in most of its witnesses;*! however, we
cannot exclude that an initial - was omitted, either as an individual aksara or
in a sandhi combination, together with the final syllable of *satcarana preced-
ing it. The rendering of -cch- by -ss- is unproblematic (cf. unit 1 above) though
the retention of the gemination remains noteworthy.

8. sarvadustapranabharine “Remover of the breath (of life) ofall evil (beings)!”
The restitution of the compound is based upon the text of GST again which
contains the form sarvadustapranaharine at the same position. The meaning
assumed here (“remover” instead of more neutral “carrier”) is suggested by the

36 TIn this order in MMK (ch. 1 and 52) as well as the Chinese and the Tibetan versions of GST
(BRI B AR EES in T. 18, p. 489a4-5; “TSATURBHUDZA TSATUR-
MUKHA SATTSARANA” in Fremantle 1971: 299,17-18) and in the version appearing in text
no. 1218 in the Taishd canon (M F RBIESIE ML ERE S in T. 21, p. 95b7-8). The edi-
tions of the Sanskrit text of GST have caturmukha caturbhuja instead.

7 The translation in Macdonald 1962: 25, “Toi qui as six tétes, toi qui as quatre tétes”, is obvi-
ously due to a lapsus calami (but nevertheless further rendered into English by Linrothe 1999:
64).

3% Cf. Duquenne 1983: 653b on the association of Yamantaka with six faces.

¥ MMK 1/29,4 ~ Vaidya 1965: 19,22; Chin. ¥b H/EVDEEIP AVES: in T. 20, p. 850c8
(similarly also in text no. 1214, T. 21, p. 73a29-30: &% H 58D E B A2 HEES). CFf. Wallis 2002:
38-39 on the mantra in question. — sanpmukha satcarana further occurs in a mantra in MMK 15
(I/153,20 ~ Vaidya 1965: 115,1-2 ~ T. 20, p. 880b5), and sanmukha alone, in MMK 2 (1/32,12 ~
Vaidya 1965: 22,8 ~ T. 20, p. 852b5-19).

% The mantra version in the Taisho text no. 1218 has distorted gagagachacha (i1l EE.EL
inT. 21, p. 95b8-9).

4 gaccha gaccha is met with in mss. A and Ts of GST.
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Chinese and Tibetan versions of GST which have more explicit -apaharine;*
the replacement of -harine by -bharine remains remarkable, however, as does
the vocative form in -e (but cf. 12 and 20 below).* In MMK, the unit is missing
throughout, as well as in the Yamantaka mantra of text no. 1218 of the Chinese
Taisho canon. In IC 010, we seem to read -dusti- instead of -dusta- which,
however, would not alter the meaning.

9. *mahavighnaghata “Great destroyer of obstacles!” The restitution of the
defective text of the two inscriptions is again supported by the Chinese and
Tibetan versions of GST which, in accordance with MMK (ch. 1 and 52), have
mahavighnaghataka,* while the Sanskrit text of GST provides mahavighnan-
taka instead.* The last compound member is missing in IC 010, possibly by
quasi-haplography after -ghna, but clearly discernible in IC 009. The spelling
of skt. maha- as ma- is unproblematic (cf. 5 above), even less so since the
inverse effect of the loss of 4 (skt. ma “hypercorrectly” spelt maha) occurs
elsewhere (cf. 25 below).

10. *vikrtanana “Ugly-faced (one)!” Different from the restitutions we have
undertaken so far, the present one is anything but certain. It is clearly suggested
by all versions of the mantra in GST and MMK;* however, IC 010 and IC 009
seem to agree in reading vi-kra-ta-nya-na-ya-na, which would suggest some-
thing like *vikrta-nyanayana, a compound unattested otherwise. As Yamantaka
is assigned an ugly face or shape in other expressions, t00,” a meaning like
“Restorer of ugly (things)!” remains unlikely.

2 IR BRI SRR SR SR T JE (T, 18, p. 489a6-7); “SARBADUSTAPRANAPAHARINE”
(Fremantle 1971:299,18-19). According to Matsunaga 1978: 61, n. 13, sarvadustapranapaharine
is also found in the Tokyo ms. Ts.

4 Vocatives in -e of stems in -in- seem to be a characteristic feature of the Tantric texts under
consideration; cf. also the vocatives mentioned in n. 47 below.

“ B EMIRNZim (T 18, p. 489a7-8); “MAHABIGHNAGHATAKA” (Fremantle 1971:
299,19). The Chinese version of MMK (ch. 1) has FE#& JBIT IR (T. 20, p. 843b28), the
mantra in Taishd no. 1218, BEFT LT S ET04E (T, 21, p. 95b9).

4 According to the editions, a variant vighnaghataka is found in mss. A and Ts; it remains
unclear whether maha- is missing in these cases. The formations vighnaghataka and -antaka are
Synonymous.

4 Matsunaga 1978: 61 n. 15 claims -ne for the Tibetan text of GST (“T”) but this is not con-
firmed by Fremantle 1971: 299,19 who transcribes “BIKRITANANA” vikrtanana is also found
in Taishd no. 1218 (ERFZPFIMZABEE in T. 21, p. 95b9); cf. BFZMES % in the Chinese version
of MMK ch. 1 (T. 20, p. 843b28-29) and JE27ZME Z HH in the Chinese version of GST (T. 18,
p. 489a8).

4 mahavikrtaripine in MMK 2 (1/29,3 ~ Vaidya 1965: 19,21), contrasting with ma-
havikrtaripadharinpe (B JEFZ ML ME )% 5K JE ) in the Chinese version (T. 18, p. 850c5) but in
agreement with mahavikrtaripine in Taishd no. 1214 (T. 21, p. 73a25-26: JFEEG 272N 2 1
[t{&). In another mantra, MMK 2 has citraripadharine (1/32,15 ~ Vaidya 1965: 22,11) / vi-
citraripadharine (JEW THEEMEE K JE in T. 18, p. 852b16-17).



124 Jost Gippert

11. sarvabhiitabhayamkara “Causer of fear to all beings!” The compound is
again attested in all versions of the mantra in GST and MMK*® so that the res-
titution of -bam- (in IC 010) to -b(h)ayam- is justified.

12. attattahasandadine “(You) who roar with loud laughter!” Even though the
last two syllables are missing in IC 010 again, this restitution is beyond doubt
as well, being supported by all versions of the mantra available.*” On the voca-
tive in -e, cf. 8 above; on the missing reflex of 4 in IC 010, cf. 5 above.

13. vyaghracarmanivasa “(You) who are clad in a tiger’s skin!” The restitution
proposed here on the basis of both inscriptions deviates from the texts of both
GST and MMK which show a different formation in the last compound mem-
ber, viz. -nivasana, either in the vocative case (in MMK including its Chinese
version as well as the Chinese and Tibetan texts of GST) or in the locative (or
vocative?) case ending in -e (in the editions of the Sanskrit text of GST).>! The
question as to which reading is better is related to the decision one makes
regarding which root vas is to be assumed here, i.e., whether the reference is to
“clothing” or “dwelling, residing”. The latter interpretation seems to be sup-
ported by the variant -nivesane occurring in ms. C of GST, which renders the
same concept of “settling” or “dwelling”. However, contradictory evidence can
be gained from another MMK passage, in the metric part of ch. 51, where
vyaghracarmanivasana occurs alongside the bahuvrihis sapmukha “six-
faced”, satcarana “six-legged” (cf. 6 above), krsnavarna “black-coloured”,
and vrkodara “wolf-bellied” in describing Yamanta(ka) (MMK 51,10). That
-nivasana must be understood as “wearing” the tiger’s skin wrapped around
the hips here, is indicated by the Chinese version which explicitly paraphrases

% Also in Taishd text no. 1218: f S U2 (T. 21, p. 95b10); cf. Fif PEME S 22 445
JWPE in the Chinese version of GST (T. 18, p. 489a8-9) and [ MK RIS LG ME in the Chi-
nese version of MMK (T. 20, p. 843b29).

4 Including Taisho no. 1218: FFEFERTZASHLAE (T. 21, p. 95b10-11); cf. FATREFEE 22
M in the Chinese version of GST (T. 18, p. 489a9) and BT 22 @ in that of MMK (T.
20, p. 843b29).

SOt {lgE A7 RS (R B R (T 20, p. 843c1-2); EEANMES I EE MG AR (T. 18, p. 489a9-
10); “BYAGHRATSARMANIBASANA” (Fremantle 1971: 299,20). -nivasana seems also to be
intended in the mantra version of Taishd no. 1218, which reads F2 HJiim 4 /8 B JEE 2 S 3 22
but with a strange reduplication of -ma- in the middle (-mama- instead of -carma-) and an other-
wise unmotivated -bhita (?) added at the end. Cf. also the dative form clearly referring to a
person (vyaghracarmanivasandya svaha) in the Taisho dharanis no. 1111 (T. 20, p. 490a20-22:
JFE A 0 5 i W Rt 221, 1061 (T 20, p. 112¢21-23: TH AW MM 22 EHR Y5 ),
and 1113A (T. 20, p. 498b7-8: W {lj /e B He 15 ¥0 AP HF 954 ).

31 Matsunaga 1978: 61, n. 16 adduces an accusative variant (“-nam”) from the Tokyo ms. T.
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“making (himself) a skirt with a tiger skin”.> The assumption that vyaghracar-
manivasa denotes the “wearer” of a tiger’s skin*® rather than someone “dwell-
ing” upon it thus has a good deal in its favour even though -nivasa as a com-
pound member seems to be more often attested in the sense of “abiding” or
“residing” elsewhere.*

14. kuru (kuru) *sarvakarman “Perform, (perform) all deeds!” The restitution
proposed presupposes gaps in both inscriptions, IC 010 omitting -rvaka- and
showing but faint traces of the second kuru, and IC 009 leaving room for not
more than two syllables before -karman either. However, it seems well enough
justified by the MMK parallel which has kuru kuru sarvakarmam in both chap-
ters 1 and 52, thus opposing itself to the more regular®® kuru kuru sarvakarmani
of the Sanskrit and Tibetan texts of GST.*® This is the first of a series of sen-
tences which commence with (reduplicated) imperative verb forms; the com-
mon structure also speaks in favour of the restitution.

15. chinda chinda sarvaparamantram “Break, break all mantra(s) of oppon-
ents!” With sarvaparamantram “all mantra(s) of opponents”, here obviously in
an accusative singular form (but with no trace of the anusvara) as the object of
the reduplicated imperative, the text of the two inscriptions opposes itself to
both GST and MMK which have sarvamantran “all mantras” throughout.’
The insertion of -para- “opponent(s)” may have been triggered by the follow-
ing sentence; this is all the more likely given the rhyming contrast with the

52 Taishd no. 1216 (T. 21, p. 77c14): [T 1 LLA5#E; cf. the translation of the complete passage
(77¢10-14) by Linrothe (1999: 66): “As for painting this image / The likeness of Yamantaka / Six
faces, six arms and feet / Black in color, with a big belly / Bearing a skull, his hair flaring out in
anger / A tiger skin wrapped around the hips”.

33 Cf. Wallis 2002: 82 who translates “wearer of tiger skins” in the given passage of MMK.

3 From the dictionaries we may quote, e.g., vrksanivasa “dwelling or living in a tree” (MW
1008b), kvanivasa “where dwelling?” (MW 324b), or Satapattranivasa “abiding in a lotus” (MW
1049b).

5 Cf. BHSG 99 on the change of n-stems to a-stems and ib. 58 on “irregular” plural forms of
the latter in Buddhist Hybrid Sanskrit.

6 The Chinese version of GST seems to read -karmam, thus matching the Sanskrit text of
MMK and the Maldivian inscriptions: Pt M i P& g LT BS IS (T, 18, p. 489a10-11); the same
holds true for the Chinese version of MMK, which, however, has only one kuru: {H 1 i 1 ¥
M (T. 20, p. 843¢2). The mantra text of no. 1218 reads -karma (fELMS{H MG [ 355 BE in T. 21,
p- 95b12).

57 Including the Chinese and Tibetan versions as well as the mantra in Taishd no. 1218 (HEFE
MEFERE 22 IHIE in T. 21, p. 95b12-13; cf. B HBFEMMRIEEE in GST, T. 18, p. 489all-
12, and FIASHIR G MR HHIE in MMK, T. 20, p. 843¢2-3).
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imperatives bhinda bhinda contained in it.® On the spelling variation concern-
ing the palatal ¢k (sinda / sinda), cf. 1 above.

16. bhinda bhinda paramantran “Split, split the mantras of opponents!” Here
again, the text of the two inscriptions differs from that of GST and MMK which
have paramudram “the seal of opponents” instead of -mantran; the latter ele-
ment may well have perseverated into the present sentence from the preceding
one. The same effect is also visible in ms. A of GST, which has paramantran,
t00.% The addition of sarva- in IC 009 may be due to analogy with the sur-
rounding units.

17. akarsaya (akarsaya) sarvabhiitam ““Attract, (attract) all living being(s)!”
Except for the accusative singular case form assumed here, the sentence agrees
with GST again, which has -bhitan in the Sanskrit and Chinese texts and
-bhiitaniinthe Tibetan version.® InMMK, the matching formula (akarsakarsaya
sarvabhiitam) is present in ch. 52, while ch. 1 has sarvamudram in the Sanskrit
text, obviously by perseveration from the preceding sentence. This is not con-
firmed by the Chinese version which has sarvabhiitan, though with single
akarsaya.®' Single akarsaya must also be assumed for IC 009 as there is not
enough room for both a second akarsaya and sarvabhii-.

18. nirmathaya (nirmathaya) *sarvadustan “Grind, (grind) all evil beings!”
The restitution is again suggested by both GST and MMK, which have nirma-
tha nirmatha sarvadustan throughout.®> The causative forms presupposed for
the inscriptions, clearly indicated by the double -ya in IC 010, may have result-
ed from an adaptation to the preceding imperatives (akarsaya), with no seman-

8 Cf. Gippert 2004a: 94 on a similar “rhyme” occurring in the Prakrit inscription of Landhoo.
Note that the compound sarvaparamantrani does occur elsewhere in the Taishd canon (no. 1131,
T. 20, p. 570b9-10: i HL Kl SATE 5 THIEAT).

3 PW1V/488a, MW 587a and BHSD 319a note paramantra only as a variant of paramatra “a
high number”, which does not fit here. The interpretation of paramantra as denoting a “mantra
of opponents” is matched by the STTS (2,6: 178,14), where the word (acc. pl. masc. paramantran)
depends on the imperatives bharija “break”, marda “squeeze”, and khada “devour”, each of them
repeated like bhinda in the inscriptions.

60 “SARBABHUTANI” (Fremantle 1971: 299,22); i MEHEEE H. (T. 18, p. 489al4).

61 EEJIMEYLEMEEEAE E (T, 20, p. 843c4-5), vs. P iinmEy 0y i jund yb BF g v 3 B in
GST (T. 18, p. 489a12-14). — Note that in the Taishd canon, sentence boundaries are indicated
between the imperatives and their presumptive objects from here on.

62 In the Tibetan version treated by Fremantle (1971: 299,22) as well as the Sanskrit text pro-
vided by the same author (p. 298,20), the imperatives are preceded by “MATHA MATHA”, i.e.,
the corresponding forms of the same verb without preverb. The mantra version in Taisho no. 1218
offers the “normal” text again ({12 P& (I 5 FE % 22 8 2 in T, 21, p. 95b16; of. R AE A
TN EE A GE BB E I in GST, T. 18, p. 489a14-15, and {7 " JEE fh (G NE FBE 1 g N 1 4. 5 i
in MMK, T. 20, p. 843¢5-6). °dusyam in Vaidya 1965: 450,3 must be a misprint.
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tic causativity implied. A mutual influence of units 17 and 18 also seems appar-
ent in IC 009 where *nirmatha- is preceded by a superfluous @ and akarsaya,
by a superfluous ya. Note that there is hardly room enough in IC 009 for -thaya
plus sarvadusta-, indicating that this inscription may have had a different ver-
bal form, possibly *nirmitha (with perseverated -i-?), as suggested by the
clearly distinguishable -mi-.

19. pravesaya mandalamadhye “Let (them) enter into the (middle of the)
mandala!” Except for the single imperative form, here exhibited by both
inscriptions, this sentence matches the texts of both GST and MMK again,
which have pravesaya pravesaya mandalamadhye throughout.®® As there is no
overt (accusative) object in the given context, we might take the verb form to
be devoid of causative semantics as in the preceding sentence;** this, however,
is less likely as there are clear parallels of evil beings being caused to enter the
mandala elsewhere in MMK_.%

20. *vaivasvatangaghatine “Destroyer of the limb(s) of the Vivasvatid!” This
restitution is very uncertain, given that only IC 010 provides sufficient mate-
rial for it. It is modelled after the compound vaivasvatajivitantakara, lit. “end-
maker of the life of the Vivasvatid”, which we find at the same position in GST
(including its Chinese and Tibetan versions), ch. 52 of MMK, the Chinese text
of MMK 1 and the mantra transcript of Taisho no. 1218,% only the Sanskrit text
of MMK 1 having shorter vaivasvatantakara instead. -ghatin in the sense of
“destroyer, killer” occurs several times elsewhere in MMK (e.g., sarva-
dakinighatint in 2,5d or vighnaghatini in 2,9d) so that its assumption seems
justified even though the -#- is anything but certain. vaivasvata obviously
refers to Yama, who has been regarded as a descendant of Vivasvat since Indo-
Iranian times,*” the vocative thus carrying the same meaning as Yamantaka it-

¢ Single pravesaya occurs, with the same local object, in the mantra of ch. 2 of the MMK
(1/29,6 ~ Vaidya 1965: 19,23) including its Chinese version ("2 2548 A hSAVER &% in T.
20, p. 851al).

¢ Cf. Wallis 2002: 82 and 38-39, where one finds the translation “enter into the (center of the)
mandala”. A similar (plain-active) usage is attested, e.g., in the STTS (om vajrapani ma-
ha<mandale> pravesaya [2,6: 186,1]), in addition to the true causative kaye sarvabuddhan
pravesayet in 1,1: 81,5. The causative of pra-vis has been attested since Vedic times; cf., e.g.,
sdrvan va eso ‘gndu kaman pravesayati in TB 3,7,1,1.

¢ Cf. MMK 2 (Vaidya 1965: 17,22-24): krodharajanam bhramayitva ksipati sma ... tam
mahaparsanmandalam suddhavasabhavanam pravesayati sma (parallel kindly provided by
Martin Delhey, personal communication).

66 DAGERRIS A R HIS I (T. 21, p. 95b17-18); cf. BRI YK B il B IHIE in GST (T. 18,
p. 489a16-17) and "RELEZHENE Ji R IHSIE in MMK (T. 18, p. 843c7; -ka- is missing here).

¢ Cf, e.g., RV 10,14,1; 10,58,1 etc. for Old Indic, Y. 9,4 for Avestan.
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self.®® The notation of the ai diphthong of vai by the double e-mark in IC 009 is
remarkable; this spelling rarely occurs in the later documents of Dhivehi (the
lomafanu copper plate grants), but cf. 32 below. On the other hand, the text of IC
009 is obviously defective, with the second va-aksara missing by haplography.
21. kara kara “Doer, doer!” This formula has no equivalent in either GST or
MMK. It might be tempting to take it as a remainder of the compound
vaivasvat(ajivit)antakara provided in the preceding unit by these two texts;
however, its reappearance later on in the inscriptions (cf. 31 below) speaks in
favour of regarding it as a unit in its own right, with kara representing the
vocative of the agent noun of k7. On the other hand, the co-occurrence of kara
kara with the subsequent unit strongly reminds one of the beginning of the
second mantra concerning Yamantaka in MMK (ch. 2), which reads kara kara
kuru kuru mama karyam as well,” thus suggesting that kara might also be
taken to be a secondary imperative form of the same verb,” reinforced by kuru
in the way dehi “give!” can be reinforced by dadapaya (lit. “let give!”) in
Tantric mantras.” This would not alter the meaning very much though.”

22. kuru kuru mama karyam “Do, do the work for me!” Different from the
double kara preceding it, this unit appears again at the same place in GST and
MMK,” with only a slight digression in the Tibetan version of the former
which has mama sarvakaryam kuru kuru instead.™ Together with the parallel

% The translation “O destroyer of the sun” in Wallis 2002: 82 neglects the vrddhi formation
and is therefore misleading, even though vivasvar may have designated the sun as the “brilliant”
one. — Matsunaga (1978: 61,16) writes vaiva svatajivitantakara in two words, obviously follow-
ing the editio princeps of GST where there is a line break after vaiva (with the hyphen missing;
see p. 80,5-6). — Cf. units 8 and 12 above regarding the vocative ending in -e.

® Including the Chinese version (3l {5 N {ELIE BE BE I ¢ in T. 20, p. 850c1-2) and
its variant in text no. 1214 (FEWEFs & 5 VSR SR BRI ] in T. 21, p. 73222-23).

0 Pertaining to a plain thematic present karati; cf. BHSG 136 (§ 28.13).

"I Suggestion by Martin Delhey, personal communication; cf., e.g., MMK ch. 13 (Vaidya
1965: 90,6) or 28 (op.cit., p. 243,12).

2 Due to the object depending on kuru, the alternative assumption of a series of bija syllables
such as kara kara kiri kiri kuru kuru tara tara tiri tiri appearing in the Taisho texts no. 901 (T. 18,
p. 850a5-6), 989 (T. 19, p. 490c16), and 1116 (T. 20, p. 505a1: 30N 70 N K- NEL AT IEELJ6F A6 4FS 1y 2%
WA I A JEC ML EC M) can be excluded.

3 Plus the mantra version of the Taishd text no. 1218: {ELIEG{ELIEER BE U ir (T, 21, p.
95b18); cf. MM AL ASINEYS  in GST (T. 18, p. 489a17) and {ELIH{ENEEEEEMIEAE  in
MMK (T. 20, p. 843c8).

“ “MAMA SARBAKARYAM KURU KURU?” in the edition by Fremantle (1971: 299,24);
accordingly, the same author establishes “MAMA SARVAKARYAM KURU KURU” as the San-
skrit wording (p. 298,22). Compare sarvakaryani me kuru kuru appearing in another mantra in
MMK 2 (p. 32,16 ~ Vaidya 1965: 22,11; the Chinese version has only one kuru: W M HF Jg
SEAHIE [T. 20, p. 852b16)).
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from the mantra in MMK 2 (cf. 21), this seems to be enough evidence to accept
the unexpected but apparent spelling kardh an for karyam in both inscriptions;
this may be taken as indicating the pronunciation karjam (with affrication after
r?), with skt. j rendered by Maldivian d(%) as in vadra ~ vajra (cf. 1 above).

23. daha daha “Burn, burn!” In both inscriptions, the unit is written daya daya,
thus rather suggesting jaya jaya “Be victorious, be victorious!” (with d repre-
senting j; cf. unit 1);”> however, the unanimous evidence of all versions of GST
and MMK?® forces us to prefer daha daha here. This implies the otherwise
unattested rendering of sa by way of ya, which must be seen in the light of the
merger of ya- and consonantless aksaras (yielding daya ~ da’a; cf. 1 above).

24. *paca paca “Cook, cook!” This unit is only attested in IC 009, and that
only partially; what is more, its last syllable seems to be represented by an
otherwise unknown aksara, here tentatively transliterated as cha, which might
be taken to represent geminated ffa at first glance. That this is not an instance
of phat as in 28 below is suggested by GST and MMK which, unanimously
again, show paca paca.

25. ma vilamba, ma vilamba “Do not tarry, do not tarry!” The formula is attest-
ed in the same form in both GST and MMK"’ as well as in many other Buddhist
Sanskrit texts,”® so that the emendation of maha, which appears in both inscrip-
tions, to the prohibitive particle ma is well justified, maha representing a hyper-
sanskritized spelling of the latter triggered by the regular equivalence of skt.

maha and Insular Pkt. ma “big”.” The duplication of the second 44 in IC 009
is due to the arrangement of the unit across two distant parts of the statue.

26. samayam anusmara “Remember the convention!” This formula is again
matched by all versions of the mantra in GST and MMK and appears in many

> An example of jaya jaya is found in the STTS (om jaya jaya hum phat [2,13: 294,9]) or in
sarva-vighna(i) jaya jaya “overcome, overcome all obstacles™ in the Taishd text no. 1153 (T. 20,
p. 619a23-24 and 629b20-21: FEW R HEEITEET); cf. also no. 1005A (T. 19, p. 633b24)
without an object: MEWE M 3% HAREHRZHE: om rokamalint jaya jaya hum.

76 The mantra version in Taishd no. 1218 has slightly distorted dahada dahada (F& FEBE M B
[T. 21, p. 95b18]).

77 The printed editions of the Sanskrit text of GST (including Matsunaga 1978: 61,17) have
ma vilamba vilamba, which is contradictory in itself and obviously due to a misprint in the editio
princeps (p. 80,7), given that both the Chinese and the Tibetan versions have the “regular” text
(BEREARBEREER inT 18, p. 489a18-19; “MA BILAMBA MA BILAMBA” in Fremantle
1971: 299,24-25).

® Cf.,e.g., Lank. p. 14,18, Hay. p. 44,1 and Sarv. p. 58,5 & 74,13, or the periphrastic forma-
tion ma vilambam kuru in story 31 of the Jaina recension of the Vikramacarita (Edgerton 1926:
11/239,32f)).

7 Cf. Gippert 2005: 218-219 for this proposal.
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similar texts,* among them the second mantra concerning Yamantaka in MMK
(ch. 2).%!" The spelling with -sm- in both Maldivian inscriptions is remarkable
but cannot be taken to prove an authentic pronunciation.

27. hum huni hum “Hum hum hum!” Different from all versions of GST and
MMEK, the two inscriptions repeat hum twice, not once. An even longer se-
quence is found in the second mantra concerning Yamantaka in MMK (ch. 2)
which has sixfold hum.%

28. phat phat (phat) “Phat phat (phat)!” Here it is only IC 009 which repeats
the syllable two times, IC 010 agreeing with all versions of the mantra in GST
and MMK.

29. visphotaya visphotaya *sarvavighnan ““Shatter, shatter all obstacles!” This
and the following two units pose the biggest problems in establishing the text
covered by the two inscriptions. First, the corresponding formula in GST and
MMK shows (reduplicated) sphotaya without preverb in nearly all its witness-
es;® only the Tibetan version of the former has visphotaya,® thus supporting the
Maldivian text. It has to be noted, however, that in all versions of GST, visphotaya
visphotaya occurs in another mantra following immediately after the present one
so that there may be some mutual influence here. This is further suggested by the
fact that the same mantra (addressing Vajrakrodha) continues with sarvavighna-
vinayakan,® which is fairly close to (though not identical with) the text of the
inscriptions. Different from this, GST and MMK continue with a wording that
begins with sarva-, too, but which raises doubts about its integrity. For the sake
of convenience, the available variants are listed in tabular form below.

MMK sarvasaparipiraka
GST Chin. (+T. 1218) sarvasaparipiraka
GST Skt. sarvasaparipiraka sarvan nasaya ripin kara
kara
GST Tib. sarvan nasaya ripiin kara sarvasaparipiraka
kara

80 Cf. Gippert 2005: 215 for this observation.

81 MMK 1/29,6 ~ Vaidya 1965: 19,23 ~T. 20, p. 851al-2; correspondingly in Taishd no. 1214
(T. 21, p. 73b5-6).

8 MMK 1/29,6 ~ Vaidya 1965: 19,23 ~ T. 20, p. 851a2; correspondingly in Taishd no. 1214
(T. 21, p. 73b6).

 Including the version in Taisho no. 1218 (2 REHLZEREHS in T. 21, p. 95b21; cf. Fif
CEF % CE in GST, T. 18, p. 489a20-21, and MMK, T. 20, p. 843¢10-11).

8 “BISPHOTAYA BISPHOTAYA” (Fremantle 1971: 299,25).

8 Matsunaga 1978: 62,5-6; T. 18, p. 489b14; Fremantle 1971: 300,10-11 / 301,11-12.
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The picture is further complicated by the fact that according to the editions of
the Sanskrit text of GST, ms. A adds (a second?) sarvasaparipiiraka after kara
kara (cf. 31 below), and ms. Ts, sarvasaparipiiraka he he after the he he follow-
ing (cf. 32 below).*® All this strongly suggests that the versions combining
sarvan nasaya ripiun kara kara “Destroy all enemies, doer, doer!” with sar-
vasaparipiiraka “Fulfiller of all desires!” are the result of a contamination of
two divergent traditions, one having the five-word phrase and the other one, the
compound. This is all the more probable as both variants are similar enough to
have derived from one underlying formula, given that nearly all sounds con-
tained in sarvasaparipiiraka are also present, in the same order, in sarvan
nasaya ripin kara kara. There is one more peculiarity about this, viz. the fact
that sarvan and ripin are separated by the imperative form in the sentence, a
stylistic element that does not occur elsewhere in the present texts. All this leads
to the assumption that a) sarvasaparipiiraka emerged from a secondary distor-
tion of sarvan nasaya ripiin kara kara (later inserted into the text as an interlin-
ear gloss or the like), and b) sarvan did not originally belong to ripiin. The
Maldivian inscriptions are likely to bear witness to this, suggesting that sarvan
is the remainder of an independent object (here, sarvavighnan) and that nasaya
ripun and kara kara were two units in their own right as established below.

30. *nasaya ripuin “Destroy the enemies!” It is true that neither of the two
inscriptions exhibits the full text assumed here, *nasaya being reduced to saya
in IC 009 and to mere sa in IC 010. Nevertheless, the loss of *na can be easily
explained if we assume a total assimilation with the preceding accusative plu-
ral ending (*-an na- > *-ana-) or, even more, a contamination (via haplogra-
phy) with the last syllable of -vighnan (*-nan na- > *-nan).

31. kara kara “Doer, doer!” This unit is spelt defectively in IC 010, too, where
the last syllable seems to be missing, thus reminding of the reduction of ripiin
kara kara to -ripiiraka as assumed in 29 above. However, the text of IC 009 is
clear enough to warrant the wording, which repeats unit 21 above.

32. he bhagavan vajra “O Lord Vajra!l” By adding vajra after bhagavan, the
vocative formula of the inscriptions deviates once more from what we find in
GST and MMK. A second deviation consists in the fact that the inscriptions
seem to indicate only one interjection, thus contrasting with the se he we find
in nearly all variants of the mantra in the two texts;¥” only ch. 52 of MMK has

% Matsunaga 1978: 61, n. 19 and 20.
%7 Including the mantra version in Taishd no. 1218 (55U Hff in T. 21, p. 95b22; cf. WUMY in
GST and MMK [T. 18, p. 489a22 and T. 20, p. 844a2]).
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simple ke bhagavan. The spelling of the Maldivian interjection is peculiar, too,
as it obviously consists of the aksara for consonantless e (e) with an addi-
tional e vowel mark; in accordance with the spelling of vai- (with twofold
e-mark) in IC 009 (cf. 20 above), this may be taken to indicate either the ai
diphthong or a long € (as assumed here in analogy with the historical develop-
ment observable in Maldivian).

33. kim *cirayasi “Why do you delay?” Here again, the two inscriptions are
defective, the second person verbal ending missing in both of them. This end-
ing, however, must clearly be postulated, given that an imperative form makes
no sense in an interrogative sentence introduced by kim “why”, lit. “what”, and
kim cirayasi is exactly what we find in all versions of the mantra in GST and
MMK.¥ A close parallel to this formula can be found in Hay. p. 43,18 where
we read varavajradamstra kim cirapayasi, the latter form representing the
causative of the plain denominative stem ciraya- “be late”.*® kim cirayasi is
also attested outside Buddhist Sanskrit, for instance in a Ramayana verse (kim
cirayasi me putra, paniyam ksipram anaya // “What are you late for, son, bring
me water quickly!”; R. 2,58,5cd).”! The omission of the second-person ending
can be explained by assuming an influence of the surrounding imperative
forms.

34. mama sarva-artham sadhaya “Let all my purpose(s) succeed!” This for-
mula matches the texts of GST and MMK, too, except for the fact that the
Sanskrit text of GST has reduplicated sadhaya according to the editions.?> The
omission of the word-internal sandhi (*sarvartham) we see in the inscriptions
finds its parallel in the Tibetan version of GST, which has mama sarva-arthan
sadhaya * (for the Maldivian spelling with the ya-aksara, cf. 5 above). A pe-
culiar trait is the replacement of sarva- in IC 010 by sabba-, a “Prakritizing”
spelling which occurs frequently in forms like pirbba- (for pirva- “east[ern],
former”) in the twelfth-century copperplate grants but nowhere else in pre-
Islamic texts from the Maldives.**

8 Cf., e.g., Maldivian feo “oil” < Insular Prakrit *sélo < skt. taila (Gippert 2013: 88).

% Including the mantra version in Taishd no. 1218 (BFMERFL in T. 21, p. 95b22-23; cf.
ZUHVETEF R in GST, T. 18, p. 489a23, and ZMIERT & in MMK, T. 20, p. 844a2).

% Cf. Gippert 2005: 218 for a first account of this parallel.

1 Cf. also Paiic. I, p. 44,25 where we read kim cirayasi. — A similar expression is the analytic
construction kim ciram ky as occurring in Mbh. 1,3,165 (krtam) and 6,99,43d (kurutha).

%2 With the exception of the Tokyo mss. Ts and Ts; cf. Matsunaga 1978: 61, n. 21.

% “MAMA SARBA ARTHAN SADHAYA” in Fremantle 1971: 299,27.

% But cf. Maldivian farubada “mountain”, which must be a borrowing from skt. parvata (cf.
Gippert 2004a: 94).



A Glimpse into the Buddhist Past of the Maldives. II. Two Sanskrit Inscriptions 133

35. svaha “Hail!” In spite of the spelling with short @ in both inscriptions, this
is the same closing formula as in the corresponding GST and MMK mantras.
An early Maldivian example of the same interjection is provided by the Brahm1
inscription from Landhoo.”

36. om yamantaka hunt “Om Yamantaka hum!” This unit is only attested on IC
010, arranged between the two faces on what must have been the frontside of
the statue. As the parallel texts show, it does not pertain to the mantra itself but
indicates, as an explanatory addition, its “owner”. The spelling is peculiar
again because the initial aksara of the word following on? seems to be written
as a ligature consisting of two variants of y (cf. Fig. 16). As syllable-initial y- is
likely to have been lost in Maldivian pronunciation by the end of the first mil-
lennium, with ya-aksaras thus giving rise to the second series of “plain-vowel”
aksaras we met with several times above,” the “geminate” spelling might have
served the purpose of warranting the pronunciation of the glide required by the
Sanskrit name here.”’

SUMMARY

The two inscribed statues, now destroyed, of the Male Museum preserved the
mantra used for the invocation of Yamantaka, the head of the “Kings of Wrath”
(krodharajan) of Tantric Buddhism. The text represented by the inscriptions is
by and large the same as the one contained in the Guhyasamajatantra and the
Maifijusrimilakalpa, with a slightly closer affinity to the former where the ver-
sions diverge. In several cases, the text of the inscriptions deviates considera-
bly from both the GST and the MMK; these deviations deserve to be taken
seriously if we consider the fact that the inscriptions are likely to represent,
together with the Chinese transcripts contained in the Taisho canon, the oldest
available witnesses of the mantra. Whether the deviating text passages can be
regarded as being more authentic than those of the manuscript traditions cannot
be decided off-hand. It is probable for the passage comprising units 29-31 in

% Cf. Gippert 2004a: 88.

% The “double” series of consonantless aksaras is also met with in all written texts in evéla
and dives akuru from the earliest copperplate grants on; cf. Gippert 2013: 91.

7 Given the clear correlation between Yamantaka and his mantra, other readings can be ruled
out. This is true for syamantaka, the name “of a celebrated jewel (worn by Krishna on his wrist
[cf. kaustubha], described as yielding daily eight loads of gold and preserving from all dangers”
(MW 1273b with references to Visnupurana, Harivamsa and other texts, explicitly named in PW
VII/1397) as well as Samantaka, a name of the god of love (“destroyer of tranquillity” [MW
1054a referring to “L.” = lexicographers; cf. P VII/78 naming Trik[andasesa] 1,1,37).
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the transcription provided above, which speaks in favour of a major distortion

of the text in the other versions. It is not so clear in the case of Yamantaka being
addressed as the “six-faced one” (vs. “four-faced and four-armed”) in unit 6,
however. Further investigation into the mantra and its relationship to other
sources will be needed in order to determine whether this represents an older
tradition or just a local alternative. Be that as it may, the statues, together with
the Landhoo inscription dealt with earlier, bear clear witness to Tantric Bud-
dhism prevailing on the Maldives before the introduction of Islamic faith to the

islands.
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Fig. 1: IC 010
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Fig. 2: 1C 009 Fig. 4: same, with inscription redrawn
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o

Fig. 7a-d: same, upper part Fig. 8a-d: same, with inscription redrawn
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Fig. 9: 1C 010, top

Fig. 10: same, with inscription redrawn
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Fig. 13: IC 010, lower part (end) Fig. 14: same, with inscription redrawn
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Fig. 15: IC 010, final part Fig. 16: same, with inscriptions redrawn

Fig. 17: IC 009, beginning (dextral part) Fig. 18: same, with inscriptions redrawn
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Fig. 19: IC 009, beginning (sinistral part) Fig. 20: same, with inscription redrawn

Fig. 21: IC 009, continuation Fig. 22: same, with inscription redrawn
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Fig. 23: IC 009, end (dextral part) Fig. 24: same, with inscription redrawn
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Fig. 25: IC 009, end (sinistral part) Fig. 26: same, with inscription redrawn



